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PREFACE. 



The present work is intended to famish an outline only of the 
subjects here treated of, the author having entered upon a full and 
detailed consideration of them, in a series of papers entitled '* Li- 
turgical Remarks/' in the Church of England Magazine, vo- 
lume xxxii. and xxxiii., for 1862, in the February, March, April, 
May, June, July, August, and September Parts,* to which any 
reader is referred who may be desirous of a more full and detailed 
discussion of the divers topics here briefly considered, together 
with the arguments and proofs by which various assertions are 
supported. References to the Magazine are, therefore, appended 
to the various chapters of the present work.f 

The remarks contained in the following pages were originally 
published in 1852 as a kind of epitome of these Articles in the 
Magazine. They were subsequently reprinted, with some addi- 
tions not contained in the Magazine, in the pages of the Irish 
Church Journal during the years 1854 and 1865. The Author 
being informed by the publisher, that the first Edition of the Pam- 
phlet is now " out of print ", puts forth this revised and enlarged 
Edition containing (by permission of the Editors) the additions 
which were made to it in the pages of the Irish Church Journal^ 
together with a few remarks besides. 

In so doing, he sincerely prays that the Lord will bless his feeble 
efforts for the promotion of his own glory, in the peace and unity 
of his Church on earth ! 



* Or No8. 928, 935, 938, 944, 948, 952, 958, and 963. 
t The author, however, feels it right to state that the Editors of the Church of Eog- 
land^ Magazine are in no way responsible for, or committed to, the contents of the present 
publication, either directly or indirectly. There are many remarks in these pages which 
naye no counterpart in the pages of that excellent periodical. 



IV PREFACE. 

It may here be stated that by the " Westminster Confession/' 
and '^ Directory'^, to which occasional reference is made in the 
following pages, are intended the celebrated Confession of Faith^ 
and Directory for Public Worship^ which were drawn up as autho- 
rized standards by the Westminster Assembly of Puritan Divines, 
during the Commonwealth in the seventeenth century, and which 
have been since the Revolution the authorized standard of the 
Established Presbyterian Kirk of Scotland. 

The Author would also take this opportunity of inviting atten- 
tion to an excellent little treatise entitled " The Protestant Char- 
acter of the Prayer-Book'', by the Rev, S. Jenner; (Wertheim^ 
No, 18, of Tracts for Churchmen ;) also to Rev. J. Spurgin's 
Volume of '' Tracts in Defence of the Church of England '' ; (Wer- 
theim ;J also to Bishop Mant's " Churches of Rome and England 
Compared '' ; (No. 109 on the Christian Knowledge List ;) and to 
the Rev. Dr. J. Baylee's ^' Institutions of the Church of Eng- 
land'* ; (Holdswortht 1888 ;) and to an excellent little Commentary 
on the Liturgy, " An Appeal to the Rubric, with Suggestions for 
General Uniformity ", by the Rev. S. Rowe. ( Hatchard, 1841.) 
To these may be added the Rev. J. C. Miller's excellent Sermon 
'* Christian Sanctuaries material, but not worldly", published by 
the Prayer-book and Homily Society ; which is indeed a Discourse 
remarkably suitable to the present year, being the tercentenary of 
the martyrdom of our venerable Reformers, Cranmer, Ridley, and 
Latimer ; a fact duly commemorated at Oxford by a special ser- 
vice, with Sermon by the Rev. J. C. Miller, on the 16th October 
1855, being the third anniversary of their martyrdom. 

C. H. D. 

Nailsfcorth, Gloucestershire, 
15th October, 1855. 
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ERRATA. 

Im the Preface, at p. iv., the reference to the Rev. J. C. Miller's 
Sermon and the martyrdom of Ridley and Latimer, which was added 
by the Author to the proof as a foot-note, has by mistake been set up 
as a part of the text ; this will explain the apparent anomaly of a 
reference to an event which occurred on the 16th October in a 
Preface dated 15 th October. 

By a slip of the pen the Author inadvertently inserted the name 
of " Cranmer,*' among the martyred Reformers commemorated on the 
16th October ; for his martyrdom did not occur until the following 
March— that is, in the same year according to the old style, but in 
1556 according to the new style. Not having required a revise of 
this part of the work, he did not perceive the error until it was worked 
off. The addition to note *, at p. 5, was made in the same way. 

The Author also regrets to find that he has overlooked in the 
proofs, and failed to correct, a few minute tyjpographical errors 
throughout the work, and especially in some of the references to the 
Appendices. 



be met with in accredited Protestant Nonconformist aocuments, it is nopea 
that not only will the attempts of the Eomanizers to palm off upon a 
Protestant people various Papal doctrines, on the pretended or supposed 
authority of the Prayer-book itself, be in some measure counteracted, but 
also that many of the chief objections of honest and conscientious Pro- 
. testant Nonconformists to the contents of the Prayer-book, will, in a great 
measure, if not entirely, be removed ; and that the result will be a better 
understanding and a more cordial union among Protestants in resisting 
the aggressions of their common foe — the Papal power. 

It may, however, be just remarked, that since the United Church of 
England and Ireland so fully and unequivocally recognises the sole supre- 
macy of Holy Scripture, and declares in its Sixth Article that ** whatso- 

B 
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ever is not read therein, nor may be proved thereby, is not to be required of 
any man " to " be believed as an article of the faith," it necessarily follows 
that if it should be supposed that any passage in the Prayer-book were 
capable of two interpretations — one contrary, and the other agreeable, to 
Holy Scripture — ^we are bound to adopt that interpretation which is 
agreeable to the Church's supreme rule of faith. And it is only just and 
reasonable to reject any interpretation which would make the Church, in 
its Prayer-book, inconsistent with its own supreme standard of doctrine — 
THE Bible. The meaning of the Prayer-book is, therefore, to be illus- 
trated, explained, and governed, by the teaching of the holy Bible; 
for its doctrinal light whereby the Church is guided, is merely a light re- 
flected from the inspired pages of the Bible, just as the beauteous light of 
the silvery Moon is merely a reflection of the still brighter light of the 
glorious Sun. For even *'the three Creeds" are *' received and believed" 
only because " they may be proved by most certain warrants of Holy 
Scripture." (fith Article,) And the English branch of the United Church 
requires its ministers to profess their consent to the Prayer-book, only on 
the ground that it containeth (as they profess to believe) " nothing con- 
trary to the Word of God ;" and to its 39 Articles of Religion, on the 
ground of their being all (as they profess to believe) " agreeable to the 
Word of God." (36^A Canon,)''^ So that even if the Church be consi- 
dered in any point or points to err, those who hold such an opinion must 
in all candour admit that it does so unintentionally. 

And here an excellent remark of the Rev. C. Bridges may be adopted : 
" Popular expositions of our services may be suggested — not with a view 
" to extol them immoderately, much less to provoke wrath against those 
** who dissent from us ; but mildly to answer unjust imputations upon our 
*' Liturgy : and chiefly to show the meaning, the reasons, the uses of each 
" part, that the congregation may, as the Apostle expresses it, * pray 

" with the understanding.' Such a course of liturgical exposition 

" would produce a style of religion clothed in the beautiful costume of 
'* the Church — an exquisite pattern of Scriptural simplicity, holiness, and 
*• consistency. It may be doubted, whether the obligations to instruct 
" our people in and through our Church ordinances is sufficiently con- 
" sidered. Yet how much might be efl^ected for their settled unity, by 
" expounding their admirable adaptation for their respective ends, by 
" marking the identity of their language with the Bible, thus framing 
" Churchmen and Christians by the same process in the same mould ! " 
{The Christian Ministry, Part V., ch, 6, s. 2, p. 463.) 

* It will be observed that the form of subscription to the Articles goes further than that 
to the Prayer-book, in this Canon. The assent to the Articles is affirmative—" agree- 
able to "; that to the Prayer-book negative — '* not contrary to ". Nor does this differ- 
ence appear to have been accidental ; for in certain questions of Archbishop Whitgift, who 
composed the original form of this Canon, we find this expression, " agreeable or at least 
not rei)ugnant to the Word of God." And Archdeacon Sparke, in a work published by 
authority in 1607, says that " some of the chief framers of the Canons of 1604, stated 
that they so worded it " of purpose " to " ease the consciences of the subscribers as much 
as might be," proving " that it was &r less to say*' not contrary than agreeable to. (See 
a series of nine Papers upon " Clerical Subscription " in the nine Nos. of the Christian 
Observer from March till December 1849 by the Author of the present Work : and espe- 
cially the August and November Nos.^ 
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I. THE* AFOCBYPHA.. 

1 . Certain books of the Apocrypha are appointed to be read as Lessons 
in our Churches. But it must be observed that while the Sixth of " the 
39 Articles" of Religion expressly excludes tha Apocryphal books from 
the table of " the canonical books," (which alone it includes " in the 
name of the Holy Scripture**) the tables of lessons in the Prayer- 
book do not term them •' lessons of Holy Scripture," (as those of the 
American Prayer-book do,) but simply " Lessons." They are read (as 
Dr. Cumming candidly observes) merely as useful uninspired, and there- 
fore of course fallible, writings, like the Homilies ; * and they are some- 
times bound up with the Bible for convenience' sake alone— just as the 
metrical versions of the Psalms are sometimes bound up with the Prayer- 
book, of which, as is well known, they form no part. And so Hooker 
justly reminds us, that though " we read in our Churches certain books 
besides the Scripture, yet as the Scripture we read them not" ; (J5. v. c. 
20, s, 10 ;) while the learned Presbyterian, Dr. Cumming, bears testimony 
to the fact that our 6th Article *• is decisive " as to " the non-inspiration 
of the Apocrypha," and that our Church *' does not receive it as sacred 
Scripture." He says : ** Some may be disposed to ask — * Does not the 
" Church of England receive the Apocrypha ? ' That Church does not 
" receive it as sacred Scripture. She expressly states, that parts of the 
" Apocrypha may be read only as containing moral lessons, but that no 
" doctrine is to be proved thereby : in other words, that the Apocrypha 
" is not inspired, though portions of it, of which some are good, may be 
** read just as one of her Hgmilies may be read, to the congregation. 
" This is decisive as to the opinion of that church on the non-inspiration 
** of the Apoci-ypha. Perhaps, however, it is to be regretted that the 
" Apocrypha should be bound up with Holy Scripture at all." (Is Chris- 
tianity from God? viii. p. 157.) And in a Nonconformist's Life of John 
Bunyan, we read that Ecclesiasticus ii. 10, was most useful to him at a 
certain crisis in his religious experience. 

It is also not unworthy of notice, that in the Rubric prefixed to the 
Offertory -sentences in the Communion Service, among which are two from 
the book of Tobit, they are spoken of (not as ** sentences of holy Scrip- 
ture," as they were termed in the Liturgy of 1549, but) simply as ** sen- 
tences." The change was made ia 1552, and is significant. {Keeling, 
/}. 18L) So that the Prayer-book nowhere designates any part of the 
Apocrypha as Scripture. 

Some good remarks on the true character and legitimate use of the 
Apocryphal books, may be seen in Bishop Gray's Key to the Old Testa- 
ment, in the concluding pages of his Preface to the Apocryphal books. 
{pp. 277, 278.)t 

* See also the reply of the Bishops to the Puritans at the Savoy Conference .in 1661, 
in CardwelPs Conferences, pp. 341, 342 ; and Bishop Mant*8 Prayer-book, p. 23. 

+ The sweeping censure of the Apocrypha in Haldane's *' Evidence and Authority of 
Divine Revelation," vol. i., ch. v., pp. 145—165, is most unjust— especially as Mr. Hal- 
dane in at least one case misquotes it, viz. Baruch ii. 22. In others, he ignores the ex- 
istence of similar language in Holy Scripture, e.g.^ Proverbs z. 2 ; xi. 4. Indeed he 
seems to forget that " the Apocrypha" is the work not of one author but of many differ- 
**nt authn»^ 

R 9 
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2. It may, however, be just 'observed; that since Hooker well reminds us 
that ** it greatly behoveth the Church to have always most especial care, 
"lest through confused mixture at any time human usurp the room and 
" title of divine writings," and that " as often as those books are read, 
" and need so requireth, the style of their difference may expressly be 
" mentioned, to bar even all possibility of error", (J5. v., c. 20, s. 10,) 
so it would seem to be very desirable to supply our reading-desks with 
copies of the Bible without the Apocrypha, and the Apocrypha in separate 
volumes, in which form it is published in several sizes by the Christian 
Knowledge Society— the largest of which is the " Pica, Royal 8vo," a 
size not unsuitable for the desk ; * and also to announce the Apocryphal 

lessons thus : " Here beginneth the th chapter of the Book of the 

Apocrypha, called Tohit *' or *' Judith" or "Wisdom" or ** Ecclesias- 
ticus" or "Baruch" or " Susannah" or " The Story of Bel and the 
Dragon," {6th Article) — as the case may be.f 
[See Appendix A., p. 54.] 

II. THE saints' DATS, &C. 

1 . The Church of England Saints' days are simply annual commemora- 
tions of certain Scriptural facts — facts connected with the foundation of 
the Christian religion — which are calculated to teach important lessons in 
sacred biography, and to convey instruction in the way either of example, 
or of warningj. As commemorations of the important fact that the eai'ly 
Apostles and Evangelists were inspired men, and that we are ** built upon 
the foundation of the Apostles and Prophets, Jesus Christ himself being 
the chief comer-stone," {Ephes. ii. 20,) our Saints'-day services are very 
nseful. And such a commemoration is essentially and thoroughly Scrip- 
tural : see Hebrews vi. 12 ; xii. 1, 2; xiii. 7.§ But of course as regards 
the attending the public services provided by our Church on these occa- 
sions, the laity are left in the full enjoyment of the Christian liberty 
granted by the Scripture in these matters : see Romans xiv. 5, 6. Still, 
the instructive and edifying character of these Saints' -day services is prac- 
ticaDy illustrated in the Rev. J. B. Marsden's excellent volume of " Dis- 
courses for the Festivals," {Hamilton 8f Co. 1844,) and in a Review of 
the same in the Christian Obsekver, for February, 184S, pp. 107 — 
119.) The Reviewer, while showing the desirableness of a more general 

* Bibles in several sizes without the Apocrypha can be had of the Society. The 
*' English, Medium 4to.," matches the *« Great Primer, Medium 4to." Prayer-book ; and 
the size is large enough for most desks, and very convenient for use. The cost of the 
•whole set— Bible, Prayer-book, and Apocrypha— is to subscribers only 30s. ! If retained 
in the same volume as the Bible, it snould be labelled, *' Holy Bible and Apocrypha." 
(The latter course has, it seems, been actually adopted in Ireland, by Authority.) 

f For further remarks upon this subject, see the Church op England Magazine for 
May, 1852, No. 944, p. 331 ; and the Christian Obsbrvbr, July, L848, p. 458. 

X See the Services for St. Matthias* and St. Thomas* Days. 

§ It is only the superstitious observance of Jewish festivals in order to jastification 
•which is condemned in Galatians iv. 9, 10, 11 ; for St. Paul himself observed them: 
see Acts xviii. 21 ; xxi. 21 ; &c. And in Romans xiv. 5, 6, he treats their observance or 
non-observance as a matter of minor importance, and as a proper subject for Christian 
liberty. '* The observation of saints* days is not as of divine but ecclesiastical institution.** 
(The Bi8hop*8 Reply to the Puritans at the Savoy Conference in 1661 : see Cardwell 
p. S40.) 
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observance of those festivals which relate to our blesssed Lord, {p, 119,) 
and especially of Ascension-day, (p. Ill,) adds that even with ** the 
lesser festivals," as he had already shown, " holy, pleasant, and pro- 
fitable thoughts and feelings may be associated." (p. 119.) For, as he 
well observes, " Our Church has listened to the cautions of the past, 

'* while she has acted on its sanctions She has with an admirable 

•• prudence abstained from venturing beyond the immediate neighbour- 
" hood of the Saviour. His Forerunner, His Mother, His Apostles and 
" Evangelists, the children who perished at His birth, and His first Martyr 
•* who saw Him standing at the right hand of Gbd — all, by their close 
" proximity to their Lord, appear in their true characters, and direct our 
" eyes at once to Him. A single day revives the thought of our com- 
" munion with all the angels ; another that of our communion with all 
" the Saints who surround His throne in heaven. These are the only 
" additions to the more distinguished seasons in which we commemorate 
" the leading events of His own earthly history." (p, 110.) And the 
Prayer-book in the Saints'-day services, " by a simple addition to, or 
" sL'ght variation of, the common service, puts forward the idea to be 
" presented with distinctness, but without violation of the analogy of 
" truth, and takes no step beyond the suggestions for thought and prayer 
" which it borrows from the Scripture." (p. 110.) Indeed the Rev. J. B. 
Marsden truly remarks of the Collects for the Saints'-days : " Of these 
•* Collects let it be observed, that they will be found, in general, to have 
" this peculiar excellence : they embody the most useful jand important 
** feature in the history or character of the servant of God on whose fes- 
" tival they are used. They often aflfbrd the clue by which his life may 
" be, so to speak, unravelled, and studied with profit to the reader's soul." 
{Discourses, p, 21.)* And with regard to the observance of these Saints' 
days, Mr. Marsden truly remarks thict " those religious communities which 
" are the first to censure us, display the same tendencies themselves. 
" Their anniversaries, centenaries, funereal eulogies, and the like, are of 
" the nature of Church festivals — with this singular disadvantage, that 
** their number is unlimited ; their objects frequently indefinite ; and that 
*' they are far more open to objection on the ground of an undue exalta- 
** tion of the dead, than those few and sober Festivals which the Church 
" of England retains." [Preface, pp. v. vi.) f 

. As to the Michaelmas Festival, the ministry of Angels is an important 
Scriptural truth, (see Hebrews i. 14,) and is treated as such in the well- 
known work of a Congregationalist Minister, published by the Religious 
Tract Society, viz., J. A. James' ** Anxious Inquirer", (x. pp, 128, 129,) 
as plainly as in our Church-service for this festival. For Mr. James thus 
writes to the newly converted : angels " are employed about you " — 

* Many of the Saints*-day collects were composed anew by the Reformers, and nearly 
all the rest were altered and improved at the Revision in 1661-2. (See Bishop Mant's 
Prayer-book, p. 91.) The late commemoration of the martyrdom of Cranmer, Ridley, and 
Latimer, on I6th October 1865, may remind us of the real use of Sraints' day Services. 

t It is, perhaps, to be regretted that churches are not generally opened for at least 
Morning Prafera on all those days for which services are provided in the Prayer-book. 
Thus, the Rev. C. Bridges, in his *' Christian Ministry," observes that, "a more full 
*• recognition of our fasts, festivals, and commemorative seasons, would be an edifying 
" means of grace.** {Part v., cA. 6, s. 2, p. 463.) For, "if the festivals of the church 
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«* engaged upon your interests " — *' sympathizing with you " — " have 
already rejoiced over your conversion " — " have had you consigned to their 
care, to minister to your welfare." (p. 1 28.) Again, ** you are regarded 
by angels " — ** attended by angels "— " associated with angels" — " angels 
are your ministering spirits, sent forth to minister unto your salvation." 
(p, 129.) Our Collect for St. Michael's day teaches no more than this — 
if so much. And the Nonconformist, Mr. Wesley, used constantly to 
observe All-Saints' day, as " a favourite festival." (See Marsden, p. vi.) 

3. With respect to the Romish or " black-letter" feasts and saints' days, 
the Bishops at the Savoy Conference, in 1G61, (when the Prayer-book was 
last revised,) declared that they ** are left in the Calendar, not that they 
should be so kept as holy days, but " as being " useful" in some ways, 
" as for leases, law-days, &c." (Cardwell, p. 341.) To the same effect 
speak Wheatly, (p, 54,) and Bishop Mant. {p, xxx.) And so they are 
printed in a different type. And the Prayer-book, by excluding these 
days from its " Table of all the feasts that are to be observed in the Church 
of England," expressly forbids their observance as holydays, and proves 
them to have been retained for civil purposes only.* 

4. As regards the Fasts, the Rev. J. B. Marsden in his excellent little 
treatise on *' The Law of Fasting," well observes that they " are rather 
" recommended than enforced. The Church does not undertake to decide 
" with what degree of abstinence they shall be observed ; nor indeed, in 
" the case of individuals, whether they should be observed at all." {p, 23. )t 
And the Bishops at the Savoy Conference in 1661, preparatory to the 
last revision of the Prayer-book, pointed out that the Lenten fast might 
be observed as ** either Cornelius' fast, till 3 of the clock afternoon, or 
"St. Peter's fast till noon, or at least Daniel's fast, abstaining from meats 
'• and drinks of delight, and thus far imitate our Lord." (Cardtvell, p. 
340.) See Daniel x. 2, 3. Of course these rules would apply likewise 
to any other fasts. 

III. THE MINISTERIAL VESTMENTS, &C. 

] . The Surplice may be regarded as a most suitable emblem of the need 
of Christ's righteousness for ministers no less than for the people, and as 
a memento that no official sanctity can avail them in its stead. That it 
is no sacerdotal emblem is evident from the fact that it is worn by the 

" have been abused to the purposes of superstition, the remedy is, not to depreciate and 
** to neglect them, but to snow that they may be made conducive to the interests of true 
" religion. It is not sufficiently considered that we afford a real triumph to our assail- 
*' ants if, when they plunge into one extreme, we permit ourselves to be goaded into the 
** other. The retreat on our part may seem a voluntary one ; but it is not the less true 
'^ that our ancient position is abandoned, and that the character of our cause is injured. 
" We have conceded to a covert foe that which we resolutely maintained against an 
'* avowed enemy." {Rev. J. B. Marsden, p. iv.) On Ascension Day, Morning Prayer 
with the Holy Communion (for which there is a '* Proper Preface "), and full Evening 
Service, would be always desirable. And on the Circumcision of Christ, (i. e. New Year's 
Day), the Epiphany, Ash Wednesday, ^and the Easter and Whitsun holydays,) Mor- 
ning Prayers (at least) and Evening Service would be desirable in all Churches. 

* See some good remarks upon this subject in the Cuurchm an's Monthly Rkvibw, 
March, 1844, p. 218. 

+ For further remarks upon this entire subject, see the Chubch of England Maga- 
ZINB for June, 1852, No. 948, p. 379. 
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lay-clerks and choristers in cathedrals. And the learned Presbyterian 
Dr. J. Gumming, at a *' Protestant Meeting in Greenock," on Tuctoday, 
3rd August, 1852, is stated to have said, that, " If he had his choice, he 

'* would wear a white surplice in the pulpit He wondered that the 

" General Assembly had never ordered their clergymen to attire themselves 
•* in so nice a garb." (The Morning Herald, lOth August, 1852,/>.2,co/.5.) 

2. With respect to the Albes and Copes, which some suppose to be enjoined 
by the present rubric, the Rubric of 1604 required the ornaments of the 
second year of King Edward VI, to be worn by the minister " at the timjo 
of the communion, cmd at all other times in his ministration " ; but in 
1661-2, this Rubric was altered to its present form, ** at all times of their 
ministration ;" which change — considering that the 58th Canon was before 
the reviewers — ^is not without its significance, and would seem to imply 
the use of one uniform dress ** at all times of their ministration," and con- 
sequently the disuse of any special vestment at the Communion, such as 
the Albe or Cope. 

3. As to candlesticks on the Lord's Table, Mr. Lathbury shows that they 
are not required by this Rubric : see his History of Convocation, c. xv. 
pp. 391 — 394.* For "lights" on an "altar" (which is illegal in our 
churches), cannot mean *• candles " or " candlesticks " on the ** Lord's 
Table"? 

4. In THE Morning Sbevice, the Canticle called " Benedioite," has been 
supposed to teach in v. 2, 30, and 32, the invocation of angels and departed 
saints. But it is only necessary to refer to Psalms ciii. 20, 2 U and cxlviii. 
2, for a Scriptural illustration of its true meaning. In calling upon all 
nature — animate and inanimate — to " praise the Lord," they are figura- 
tively included, just as are the " beasts " and " seas." (See Bishop Mant's 
Prayer-book, p. 27.) 

5. In THE Apostles Creed, the word " hell," means " Hades," the place 
of departed souls, as it does in Acts ii. 27, 31. In the Nicenb Creed, 
the expressions "God of (f/c) God, Light of light," only imply that Christ, 
who is both God and Light, " proceeded forth and came from (€«) God" 
{John viii. 42) even the Father, who is also Light. (See John i. 1, 9, 
with 1 John i. 5.) 

6. In THE Pr^lyer for the Parliament, the word " religious," as applied 
to the reigning Sovereign, appears to mean, according to Archbishop Seeker, 
" what it sometimes means in the language, from which it is derived, the 
" object of most awful regard, sacred, a title frequently ascribed to kings." 
{Manfs Prayer-hook, jp. 83.) Thus the Preface to the Prayer-Book, which 
was prefixed at the same time that this prayer was added to the Liturgy, 
speaks of " His sacred Majesty ; " and the phrases " religious observance," 
and " sacred observance," are convertible terms. St. Paul, in courtesy, ad- 
dressed even the scoffing Festus as " most noble Festus." {Acts xxvi. 25.) 
Our Sovereigns are pledged by their Coronation Oath, to support God's 
true religion. 

7. The Intoning of the Prayers, and the introduction of divers Eomish 
CEREMONIES havc been objected to. But as to Intoning the Prayers, it is 

* On the whole Buhject of " ornaments " the reader is referred to Rev. J. C. Rohert- 
son's ** How shall we conform to the Liturgy ? " pp. 72—102. {Pickering) 
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plainly opposed to the Eubrics, whicli, except with reference to the Psalms 
and Hymns, Creeds, and Litany (and even that is directed to be "read** 
when it forms part of ** Morning Prayer "), without exception direct the 
minister to **8ay" and "read" the Service, and that it is to "be said," And 
in the " Order " about " the Psalter ", at the beginning of the Prayer-book, 
even the Psalms are directed to be ** read". And as to Eomish ceremonies, 
the Act of Uniformity enacts '* that .... no rites or cerenionies, shall be 

*' openly used in any church, chapel, or other public place, &c 

*' other than what is prescribed and appointed to be used in and by the " 
Prayer " book." And a leading Scottish Presbyterian Journal testifies 
that the Eomish and Romanizing ceremonies are " not authorised by the 
Prayer-book " ; and are not " according to " the '* real spirit and design" 
of its services. (The British and Foreign Evangelical Review for March, 
1854, p, 157.) And with respect to the Rubrics themselves, it has been 
truly said, that it frequently happens, that, " Good and sufficient reasons 
" may be given for particular directions, which may perhaps appear in 
" the eye of the superficial observer to have been arbitrary enactments." 
(Bishop Mant,) 
8. The obligation to hold daily Service. But the Prayer-book requires the 
Minister to hold it publicly only " being at home, and not being otherwise 
reasonably hindered." And Ministers are to read the Prayers, " not being 
let by sickness or some other urgent cause " ; which was thus explained 
in the former Prayer-books of J 552, 1559, and 1604 ; viz., "except they 
be let by preaching, studying of divinity, or by some other urgent cause."* 

IV. THE ATHANASIAN CREED. 

The " DAMNATOKY CLAUSES " OP THIS Ceeed, to which objections are 
often raised (that is to say, verses 1, 2, 28, 29, and 42) refer exclusively 
to the doctrines cffirmed respecting the true *' worship " of the Triune 
Godhead in verses 3, 4, & 27, and belief in the Incarnation of our Divine 
Lord and Saviour Jesus Christ in verse 29, and not to the arguments and 
illustrations advanced in support and confirmation of those doctrines in 
the rest of the Creed (that is, in verses 5 — 26, and verses 30 — 41) how- 
ever valuable and Scriptural they may be in themselves. f We are, there- 
fore, simply reminded by the Creed, in verses 1, 2, 3, 4, and 27, 28, 29, 
42, that it is necessary in order to salvation, to *' worship " the true God, 
and that in a true manner, in spirit and in truth, through the one Medi- 
ator between God and men, and by one Holy Spirit ; (see John iv. 24 ; 
Hebrews xi. 6; John xiv. 6; Ephesians ii. 18;) and also "to believe 
rightly " in our Divine Lord and Saviour Jesus Christ. (See Acts iv. 12 ; 

* For further remarks upon these subjects, see the Church of England Magazine 
for June, 1852, No. 948, pp. 383, 384. 

+ This is the interpretation advocated by Wheatly, in ch. iii., s. xv., p. 148 ; by 
Simeon, in his Horse Homileticae, vol. ii., No. 136, pp. 211—214 ; and by the Rev. T. H. 
Home, in his Concise History and Analysis of the Athanasian Creed. {Cadell, 1837.) 
And they argue that the grammatical construction of the Creed — " jPor," " So that, 
as is aforesaid [i. e., in v. 3, 4J," '* He there/ore^ &c. must thus think of the Trinity," 
(viz., as " aforesaid " in v. 3, 4)— in verses 6, 27, 28, requires this interpretation of its 
contents ; as if verses 5—27 were in a parenthesis, as also verses 30 — 41. 



FBAYEB-BOOK DIFFICULTIES EXPLAINED. 9 

Johnviu.24; xx. 31 5 1 Bp. John ii. 22, 23; iv. 2, 3 ; 2 John ». 7; 
1 Cor. XV. 1—4, &c. 

Furthermore, it has been suggested by several writers upon the subject, 
that the offence contemplated in the damnatory clauses of this Creed 
is apostacy from the faith received; and in support of this view of 
the case they rely upon the words " teneat " and " eervaverit " in verses 
1, 2, arguing that it is impossible to " hold" or to " keep" what has 
not been first received ; and consequently, that the Creed, by the very 
terms •* hold" and " keep", pre-supposes a previous teaching to, and a re- 
ception of *' the Catholic Faith" on the part of, those whoai'e condemned 
for not holding and keeping it *' whole and undefiled " ; and that the 
damnatory clauses are therefore designed to remind people of the solemn 
responsibility under which men hear the revelation of God's truth, and of 
the awful danger of apostacy from the faith when received. (See Hebrews 
X. 38, 39 ; vi. 4 — 6.)* And the celebrated Nonconformist, Kichard Bax- 
ter, acknowledged, *' the damnatory sentences excepted, or modestly ex- 
*' pounded, I embrace the Creed, commonly called Athanasius's, as the 
" best explication of the Trinity." (Baxter's Method of Theology, p. 123, 
qiioted by Rev. T, H, Home, p. Z6J Again, •* I unfeignedly account 
** the doctrine of the Trinity the very sum and kernel of the Christian 
" religion (as expressed in our baptism), and Athanasius's Creed the best 
*' explication of it that I ever read." (Baxter'' s Reasons of the Christian 
Religion, quoted by Home, p, IS6J See also Dr. Waterland in Bishop 
Mant's Prayer-book, p. 58 ; and a ** Testimony to the three Creeds,*' 
signed and published in 1678 by fifty-four Baptist ministers, in the 
Christian Obsebveb for July, 1850, p. 460.f 



V. THE COMMUNION SERVICE. 

(See 1 Corinthians x. 16.) 

Objections have been raised to : 

1 , The word " oblations " in the Prayer for the Church Militant ; as im- 
plying a sacrificial offering of the bread and wine. — ^But the word refers 
to pecuniary offerings only ; to the " other devotions of the people" spoken 
of in the previous Rubric. For in the Scotch Liturgy of 1 637, (from which 
the revisers of our Liturgy in 1661 adopted the word " oblations,") it is 

. used with express reference to ** the devotions of the people." And in Dr. 
Cardwell's History of Conferences, p. 382 note, (where the history of its 
adoption and insertion in our Prayer-book is traced out step by step,) it is 
proved beyond all possibility of reasonable doubt that the word refers to 
those money offerings. (Compare the " alms and offerings " of Acts 



* It has been urged that in vene 41 those who hold the pre-millennial Advent are con- 
demned. But the word '* coming " does not exclude the opinion that a part of the work of 
judgment may be deferred for a thousand 3'ears after its commencement P It would still 
be at Christ's " coming " {wapov<ria) ? 

t For further remarks upon this subject, see the Church of England Maoaiinb for 
Febnuuy, 1852, No. 928, p. 90. 
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xxiv. 17.)* Indeed so strong is the evidence, that an author who would 
personally prefer interpreting the word as referring to the elements, is yet 
constrained to admit that there are good grounds for interpreting it as re- 
ferring to the money-offerings. (See the Eev. J. G. Eobertson in his 
" How shall we conform to the Liturgy?" pp. 208, 209.) Moreover, 
the Rev. William Goode in the second edition of his Divine Rule of Faith, 
Volume ii., ch. viii., pp. 375 — 378 note, testifies that although he had 
formerly referred the word ''oblations" to the elements, yet Qie force of 
the evidence derived from a careful examination of the history of the re- 
vision in 1661 was so overwhelming as to compel him to abandon that 
interpretation, and to refer the word to the money-offerings. For exam- 
ple, he observes that, " It is considered possible . . • that there may be 
" neither alms nor oblations, though in the preceding Rubric the priest had 
" just been directed to place the bread and wine on the table. Hence it 
*' seems necessarily to follow, that the bread and wine are not meant by 
" the word * oblations.' " (p. 376 note.) And surely the omission of the 
Offertory in the Communion of the Sick, (which commences at the exhor- 
tation, " Ye that do truly and earnestly repent," &c.,) would never have 
been made, had the offertory any connection with an offering of the 
elements ? 

2. To the phrase " eat and drink our own damnation" — ^But the Puritan 
Westminster Confession teaches that the wicked, " by their unworthy 
" coming thereunto are guilty of the body and blood of the Lord, to their 
" own damnation." {ch. xxix., 8. 8.) See also their Directory. The 
word " damnation " is only the old word for " condemnation." Thus, 
the Rev. H. Walter observes, that in an old statute of Henry VII., ch. 
xix., it is said of certain fraudulent fabrics that they ** may not be sold, 
but " are ** utterly to be damned^ And Knox's Scottish Confession of 
Faith contains this clause : ** we utterly damn the vanity of those that 
affirm," &c. Hence it only means " condemnation : " t see also Archbishop 
Seeker in Bishop Mant's Prayer-book, p. 353, col. ii. (See also 1 Corin- 
thians xi. 29.) The warnings in the exhortation against unworthy re- 
ceiving of the sacrament, are founded upon 1 Corinthians xi. 29 — 32. 

3. To the words " mystery " and ** mysteries " as applied to the ordinance 
of the Lord's Supper. — But they mean no more than " Sacrament " or 
** Symbols." For in the writings of the ** Fathers," the words " mys- 
tery " and '• Sacrament" seem to be often used as convertible terms : 



* The Church-Homily on the Sacrament teaches in part i., p. 399, that there is '* no 
other sacrifice or oblation'"* for sin, than Christ's. The only sense in which the Lord's 
Supper can be properly termed a sacrifice, is as a ** sacrifice of praise and thanksgiving " 
for refieeming mercy. And so the Puritan Westminster Confession terms it, " a spiritual 
oblation of all possible praise unto God for the same; '^ %.e. for Christ's atonement, {eh. 
xxix., 8. 2.) As to the Rubric about placing the elements on the table, it can easily be 
observed without an^ Popish credence-table ; for they may be previously deposited under 
the Lord's table, or m the vestry, until the proper time.— A petition in the same prayer 
where the word *' oblations " occurs, has been supposed to teach prayer for the dead — 
" that with them we may," &c. But the word " that " obviously means so that— bo that 
we may hereafter join the faithful departed in glory. The Homily on Prayer condemns 
praying for the dead : see Part iii., p. 298. 

+The same remark will also apply to the 9th of ^^ the 39 Articles," with reference to 
original sin in infants deserving ** God's wrath and damnation.^^ 



PEAYEE BO . DIFFICULTIES £X?LAIM£D. 11 

thus, in Ephesians v. 32, the valgate translation of ^vo-nipioy is '* sacra- 
mentum." And the words '^ mystical" and " symbolicar' mean much the 
same thing ; thus in the Baptismal Services, " the mystical washing away 
of sin," obviously means the emblematical or symbolical washing away of 
sin, for in no other sense could our blessed Saviour's baptism consecrate 
water to the " mystical washing of sin" ; and in the last prayer, or thanks- 
giving, of this very Communion Service, the word " mystical" occurs, 
(and that, just after the word '' mysteries " as applied to the Lord's 
Supper,) where it obviously means figurative or symbolical, viz., " the 
mystical body of thy Son." Hence we find Wheatly speaking of the bread 
and wine as ** the holy symbols" (Wheatly, ch. vi., s, xxiii.,;?. 297.) 
And Dr. A. Jolly, a Scotch bishop, teaches that by the words of conse- 
cration, '* the bread and cup are made authoritative representations or 
symbols of Christ's crucified body, and of His blood that was shed." 
(Bishop Jolly* s Catechism,) And another Scottish Bishop, Dr. C. Words- 
worth, also terms the elements Symbols, considering that they are 
" offered [?] as Symbols of the Body and Blood of Christ." (Bishop 
Wordsworth's Sermons on the Eucharist, p, 18.) * 
. To the expressions respecting " eating " and " drinking " the " body 
and blood of Christ," in this service, as teaching at least consubstantiation, 
if not ^rawsubstantiation which is condemned by the 28th Article. — ^But 
that it is possible, in some sense or other, to eat and drink the body and 
blood of Christ, is plain from our Saviour's own words in St. John vi. 
50 — 58. That in the Lord's Supper we may in an especial manner do so, 
and thus strengthen our faith in our Saviour Christ, is also plain from 
1 Corinthians x. 16. But that the latter passage refers only to a symbo- 
lical partaking of the body and blood of Christ, is plain from the context, 
where (in verses 20, 21) the apostle states that it is equally possible to 
" have fellowship with devils " and to " partake of the table of devils " ; 
while in verse 4 he had used this expression, ** and that Eock was Christ'*. 
(See Dr. S. T. Bloomfield's Greek Testament on verses 4, 15, 16.) The 
language of the Prayer-book must, therefore, be interpreted by the lan- 
guage of the Bible, and by its own general doctrine. Accordingly, while 
we find the 28th Article teaching that the body and blood of Christ are 
partaken of only by *• such as rightly, worthily, and with faith, receive the" 
sacrament, and that ** the mean whereby the body of Christ is received and 
eaten in the Supper is [not the mouth, but] faith,*' so we find the Cate- 
chism teaching that " the body and blood of Christ" are *' verily and in- 
deed taken and received" — not by all receivers of the Sacrament, but — 
** by the faithful [not in the elements, but] in the Lord's Supper." And 
the officiating priest is required to direct the receiver of the " Bread", to 
" feed on" Christ " in" his " heart by faith " Furthermore, we are ex- 
pressly taught by the 29th Article, that it is possible, through sin and un- 
belief, to receive " the sacrament," and yet to be " in no wise partakers of 
Christ ", but rather to condemnation ** receive the sign or sacrament 

* It may be also well here just to notice the words ** as at this time " in the Proper 
Preface for Christmas. The word " as *' removes any difficulty as to the time of Christ's 
birth ; it is merely celebrated ** as " at that time, just as royal birth-days arc often kept 
on diffv rent days from the actual birth-day. 
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[i. e., the sacramental sign] of so great a thing" ; and also by the Prayer- 
book, in the Eubrics of the Communion of the Sick, that through true 
repentance and steadfast faith in Christ, it is possible to " eat and drink 
the body and blood of our Saviour Christ profitably to" the ** soul's 
health, although*^ we " do not receive the sacrament with'* the " mouth.'* 
Can anything, then, be more plain than this — ^that, as Hooker teaches, 
" the real presence of Christ's most blessed body and blood is not there- 
** fore to be sought for in the sacrament, but in the worthy receiver of the 
*• sacrament." ? (6. v., c, 67, s. 6.) For the Communion Service itself 
teaches, in one of its exhortations, that " then we spiritually eat the flesh 
of Christ, and drink His blood ;" &c. ; (see 1 Corinthians x. 16, 17 ;) anrl 
the 28th Article teaches us that it is " only after an heavenly and spiritual 
manner ;" and Dean No well's ** Second Catechism," sanctioned by Con- 
vocation in A. D. 1572, reminds us that it is " only after a heavenly and 
spiritual manner, but yet verily and indeed." So that the word " spirit^ 
ually** (that is, mentally) is always to be understood as implied, where it 
is not expressed. It is a reception of Christ in heart and mind by faith 
— ^as the Service teaches us, " feed on Him in thy heart by faith" ; which 
spiritual feeding becomes effectual, through the Holy Spirit's blessing, to 
the " strengthening and refreshing of " the soul. Hence in the concluding 
Thanksgiving in the Communion Service, it is those only " who have duly 
received" the " holy mysteries", (that is, who have with right dis- 
positions received the holy symbols,) who are said to be fed with " the 
spiritual food of" Christ's most blessed body and blood. While the 
Declaration appended to the Communion Service plainly protests against 
" any corporal presence of Christ's natural flesh and blood ", and teaches 
that " the sacramental bread and wine remain still in their natural sub- 
stances," &M5.* 

Indeed in the Puritan and Presbyterian " Westminster Confession " 
and " Directory," and in " The Comer Stone" by Jacob Abbott, (an 
American Congregationalist,) ch. vii. pp. 216, 217, we find figurative lan- 
guage with reference to this subject quite as strong as that employed in our 
Communion Office and Catechism, if not stronger. Thus the Westminster 
Confession, in chapter xxix., teaches one of the designs of the Lord's Sup- 

* By a ** Bpiritual reception** of the body and blood of Christ, is meant a mental re- 
ception in opposition to a bodily reception ; a mental reception of Christ with all His 
mediatorial excellency as ^ spiritual food " in opposition to a bodily reception of His 
flesh and blood. £yerythinff is presented to us in Holy Scripture, and commemorated 
in the Lord*s Supper ; and the receiving act is faith. The Christian, beholding in the 
elements the Symbols and pledges of his redemntion, with thankful and devout joy re- 
ceives them, and mentally feeds on Christ in his oeart by £Euth. And thus, through them, 
when faithfully received, the Holy Spirit effectually works ; and the Lord, as the 25th 
Article teaches, ^ quickens " (that is to say, stirs up, for the Latin is excUat) the devout 
recipient to holiness of life. And so the Lord's Supper, by its moral effects upon faithful 
receivers, becomes, as the Catechism teaches, a means of '* strengthening and refresh'- 
ing of " their ** souls.'' And thus, as the Notice of the Communion teaches, Christ 
becomes ^ our spiritual food and sustenance in that holy Sacrament ", that is food for the 
sustenance of the spirit or soul — for the strengthening and refreshing of the soul. For 
sacraments are, as Hooker teaches, *' not physical, but moral instruments of salvation,'' 
&C. (Hooker^ 6. v., ch. 57, s. 4.) The language in the exhortation as to our *' bein^ one 
with Christ," &c., is founded on 1 Corinthians x. 16, 17. Similar language is used in the 
Puritans' " Directory". 
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per to be, trae believers' " spiritual nourishment and growth in " Christ ; 
{s, 1 ;) and that " the outward elements in this sacrament, duly set apart 
" to the uses ordained by Christ, have such relation to Him crucified, as 
" that truly, yet sacramentaUy only, they are sometimes called by the name 
" of the things they represent, to wit, the body and blood of Christ ; 
'* albeit, in substance and nature, they still remain truly and only bread 
** and wine, as they were before." (s, 5.) Also that, ** worthy receivers, 
*' outwardly partaking of the visible elements in this sacrament, do then 
" also inwardly by faith, really and indeed, yet not carnally and corporally, 
*' but spiritually, receive and feed upon Christ crucified, and all bene- 
** fits of his death : the body and blood of Christ being then not corpo- 
** rally or carnally in, with, or under the bread and wine; yet as retdly, 
" but spiritually, present to the faith of believers in that ordinance, as the 
" elements themselves are to their outward senses." {s, 7.) And so the 
Directory enjoins the minister, on delivering the bread, to say, ** Take ye, 
** eat ye ; this is the body of Christ which is broken for you ; do this in 
" remembrance of Him" ; and on delivering the cup to say, " This cup 
" is the new testament in the blood of Christ, which is shed for the re- 
** mission of the sins of many : drink ye all of it." Moreover, Jacob 
Abbott speaks of the Lord's Supper, as ** the ordinance which God de- 
" signed to be perhaps one of the most efficacious means of grace that the 
** Christian is permitted to enjoy." And he teaches that •* the great de- 
sign of the Lord's Supper is simply to renew this union" — ^that is, union 
with Christ; (ch, vii., j?. 216 ;) and that in it we are to seek, ** by the 
" moral power of the sufferings and death we celebrate, new spiritual life, 
" new peace and higher happiness." (p. 217.) 

. To the ceremonial of consecrating the elements. — ]3ut this is merely for 
the purpose of designating the portion of bread and wine which is intended 
to be set apart for the communicants' use. Their " consecration " is 
simply their being set apart for this holy use in the ordinance ; according 
to the Apostle's teaching, " The cup of blessing which we bless, is it not 
•* the communion of the blood of Christ P The bread which we break, is 
" it not the communion of the body of Christ P" (1 Corinthians x. 16.)* 
For the bread is still termed " bread" after it has been consecrated — 
" when he delivereth the bread to any one" ; and the bread and wine are 
afterwards called the " consecrated bread or wine," and " the consecrated 
elements" which proves that our Church considers them to still remain 
ONLY ** creatures of bread and wine" <ifter their consecration. Indeed, so 
unimportant, as regards the essence of the sacrament, did the Eeformers 
consider the ceremony of consecrating the elements, that the prayer was 
not termed a " Prayer of Consecration" by them, nor indeed until the Re- 
vision in 1661 ; (and even now it is termed only " the Prayer of Con- 
secration," which of course implies that it is the precatory, rather than 
the ceremonial, part of the service to which the act of consecration is 



' * In like manner Wheatly, speaking of the consecration of the baptismal water, says, 
** Not that the water contracts any new quality in its nature or essence, by such conse- 
** cration ; but only that it is sanctified or made holy in its use, and separated from com- 
" mon to sacred purposes." (ch. vii. s, 3, p. 339.) 
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referred ; *) and as to the marginal Eubrics respecting the ceremonial of 
consecration, only two of them — viz., those respecting the ** taking" of 
the bread and of the cup — ^were inserted in the Reformers' First Liturgy 
of 1549 ; and even these were removed in 1552, and not restored 
until 1661, when they were again inserted together with the addition 
of the three others, then introduced for the first time nearly a cen- 
tury after the Reformation. But it is remarkable that these Rubrics 
were restored and introduced in 1661, by the special request of the Puri- 
tan Divines at the Savoy Conference, Baxter, Calamy, and others ; and 
that they formed one of the very few avowed concessions then made by the 
Bishops to the Puritans! (See Cardwell's Conferences, pp. 321, 363.)t 
Accordingly, we find the Puritan and Presbyterian Westminster Confession 
teaching that Christ " hath, in this ordinance, appointed His ministers to 
" declare His word of institution to the people, to pray, and bless the ele- 
** ments of bread and wine, and thereby to set them apart from a common 
*' to an holy use ; and to /oAe and break the bread, to take the cup, and 
" (they communicating also themselves^ to give both to the communi- 
" cants." (ch. xxix., s, S.) While the Directory enjoins (•' the table being 
before decently covered,") that " the minister is to begin the action with 
" sanctifying and blessing the elements of bread and wine set before him," 
and " the bread . . . being broken by him," to show " that these ele- 
^* ments, otherwise common, are now set apart and sanctified to this holy 
" use, by the word of institution and prayer." And he is to do so by 
earnestly praying " to God ... so to sanctify these elements both of 
'* bread and wine, and to bless His own ordinance, that we may receive by 
** faith the body and blood of Jesus Christ, crucified for us, and so to feed 
** upon Him, that He may be one with us, and we one with Him ;" &c. 
And then it speaks of " the elements being now sanctified by the word 
and prayer." Such being the teaching of the " Puritan" standards of 
the Scottish Established Presbyterian Kirk, it is no marvel to find in a 
most valuable article on " The English Liturgy," &c., in a Scottish Pres- 
terian periodical, the " British and Foreign Evangelical Review" for 
March, 1854, the English Communion Office spoken of as " that thoroughly 
Protestant Office." (p. 1 35.) J 
6. It only remains to observe that in discussing this subject accuracy of 
definition is most important. The Question at issue is not respecting the 

* The Rev. Wm. Ooode in his Divine Rule of Faith, volume ii., ch. viii., states that 
*' the act of consecration " consists " of prayer for God's blessing upon the elements, which 
** in our Church is a prayer that we in receiving them may be made partakers of the 
" body and blood of Christ." And that this petition is " e(^uivalent to the form of con- 
" secration in the antient Liturgies, while we avoid expressions which have led to false 
** doctrine.*' {p. 408.) And he considers that the elements are " changed by consecnk 
tion into (what I must take the liberty of calling) symbols of the body and blood of 
Christ" {p. 407.) 

t To how much of the ceremonial part of the ordinance our Saviour's words " Do 
this " -in -Luke xxii. 19 ; 1 Cor. xL 24, 25, refer, may be open to some difference of 
opinion. There are some good remarks upon this subject in Abbott's Corner Stone, 
ch. 7, pp. 208-9, and 219. The aist of the Church-Canons, compiled in 1604, seems to 
consider the repeating of " the words of institution " when the " Bread and Wine be 
present on the fable " to be important. 

t For further remarks npon this subject, see the Church of England Magazine, 
No. 935, for March, 1852, p. 194 
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omnipresence of the Deity — not whether our Saviour Christ, as Gk)d, is 
omnipresent, and therefore in the consecrated elements — ^for their conse- 
cration can make no sort of diflPerence in this respect. But it is a question 
of the presence of the body and blood of Christ in the consecrated ele- 
ments, which is debated. Thus Archdeacon Denison seems to argue that 
he does not advocate a corporal presence, but a spiritual presence of 
Christ's body and blood in the consecrated elements ! ! ! But to assert 
that our Saviour's body is present in the Bread, and yet not " corporally " 
(that is bodily) present, is a contradiction in terms ! If Christ's body be 
' really present, in any sense, in the Bread, it must necessarily be a corporal 
(i. e. bodily) presence — which is condemned by the Church. And the 
argument that because the Lord's Supper is " the Sacramant of the body 
and blood of Christ ", therefore Christ's body and blood are in the con- 
secrated Symbols, utterly fails ; for the 28th Article teaches that it is also 
a ** Sacrament of our Redemption by Christ's death " ; and surely no one 
would venture to assert that these words imply that " redemption " is in 
the consecrated elements in the fiice of the Church-Catechism which teaches 
that Christ hath redeemed ** all mankind " P 

But for a full and masterly discussion of the teaching of our Church 
upon the subject of the Lord's Supper, the reader is referred to that 
standard treatise, the Rev. William Goode's Divine Bule of Faith and 
Practice, Volume ii., chap, viii., pp. 349 — 411, (second edition,) and 
especially pp. 387, 394, 397. 

VI. THE BAPTISMAL 8BBVTCES. 

Part i. — Divers Points. 

1. The rite of Christian Baptism, (which is one of the two Sacraments 
ordained by Christ Himself,*) is an act of ceremonial dedication to the 
living and true God — to the Triune Godhead or blessed Trinity, Father, 
Son, and Holy Ghost — according to our Saviour Christ's appointment in 
St. Matthew xxviii. 18, 19, 20 ;f by which the recipient of this sacrament 

* The Author, throughout the present work, uses the term Sacrament in its complete 
sense, according to the foil description of a Sacrament given in the 25th of the 39 Ar- 
ticles of Relij^on and the Church Catechism : viz., as a badge or token of Christian 
men's profession, ordained by Christ himself, as an effectual sign of grace and God's good 
will towards us, (i. e., an outward arid visible sign of inward and spiritual grace,) and a 
pledge to assure us thereof. The term Sacrament is derived from '* sacramentum," 
which was used to designate the oath of fidelity to their generals taken by the Roman 
soldiers. Hence it was appropriately adopted in Theolo^cal language, and applied to 
the two ordinances of Baptism and the Lord's Supper, wherein Cnristians proless their 
fidelity to the Captain of their salvation in the way ap[>oiuted by himself— Baptism being 
the badge of a first entrance upon a state of disciplesnip, and the Lord's Supper a badge 
of continuance in it (See Hooker B. V., ch. 57, s. 6, compared with John i. 12, 13.) 

f " Here dedicated to thee by our office and ministry"; {^Baptismal Services, 7th 
Collect ;) Clement of Alexandria speaks of baptism as a '* dedication to the blessed Tri- 
nity" ; [Quoted by Sir P. Kingy part ii., c. 4, «. 4 ;J see also Justin Martyr's Apology, 
ch. 79; Matthew Henry the Nonconformist, speaks of the baptized as ^^ a dedicated 
child"; (quoted by Rev. C. Bridges, in Sacramental Instruction, p. 84 ;) and the Pres- 
byterian Dr. Cnmming uses similar language in his Baptismal Font, c. iii. p. 29. 
Moreover, Hooker speaks of sacrilments as '* heavenly ceremonies ; ** (B. v., c. 57, «. 3 ; j 
and the '^5th Article refers to a sacrament as a ^^ visible sign or ceremonv oi^ained 
of God." 
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is placed in a new state of outward ecclesiastical consecration to God^s ser- 
vice, and is openly and formally admitted, and sacramentally sealed as the 
declared and pledged and professed disciple of the Lord Christ, the true 
Messiah. For by the act of baptismal dedication, the recipient of the rite 
is ecclesiastically consecrated to God's service ;* and this lays him under 
an obligation to be a disciple of Christ ; for to do *• the work of God **, is 
to " believe on '* Christ ** whom He hath sent " ; {John vi. 29 ;) hence 
those who have been baptismally consecrated to God's service, are bound 
to be Christ's disciples: see Eomans vi, 11, 13, 22. Our Saviour's words 
to His apostles were these : " Go ye therefore, and teach [or, as it is in 
'* the margin, make disciples of, /Madi^Tcvrare,] all nations, baptizing them 
" in the nama [or rather, into or unto the name,t «*« to ovofta,] of the 
" Father, and of the Son, and of the Holy Ghost : teaching them to 
" observe all things whatsoever I have commanded you :" &c. (St. Mat- 
thew xxviii. 19, 20.) Hence the simple meaning of the words, ** I bap- 
tize thee in [that is, into] the name of the Father, and of the Son, and of 
the Holy Ghost," is this : " T wash thee with water into [or unto] the 
Name of the Father, and of the Son, and of the Holy Ghost " ; that is, 
" I dedicate thee by the washing of water to the service of the one living 
and true God — ^Father, Son, and Holy Ghost." X And baptismal dedica- 
tion to God according to Christ's ordinance, necessarily involves, according 
to the terms of the institution, admission into a new state of declared and 
pledged discipleship under the Lord Christ.^ (See also, John i. 25,* 28, 
31 ; iii. 22, 23, 26 j iv. 1, 2 ; Acts ii. 38 ; xix. 3— -5 ; Romans vi. 3, 4 ; 

* The word " dedicate/' implies to rive up to the service of— to devote to ; tlie word 
" consecrate,^ to' set apart as holy. The act of baptismal dedication involves consecra- 
tion. See Dr. M'Neile's ** The Church and the Churches," ch. viii. pp. 338, 340, 342 : 
see also Bickersteth^s " Promised Glory of the Church," ch. vii., p. 339 ; and Bishop 
Hopkins quoted in Rev. W, Goode's *' Effects," &c. ; ch. xii., p. 451. 

t That is, ** into " or " unto " the fiuth, service, and acknowledgment of, the blessed 
Trinity ; the word signifying dependence on, and devotedness to. 

t It may here be just remarked that Dr. S. T. Bloomfield, in his Greek Testament 
notes on Acts viii. 38, and z. 37, considers these cases as instances of baptism by affusion. 
Wheatlv, in ch. vii., p. 342, considers Acts xvi. 33 to be another case. See- also the 
use of tne word /Sam-iJ'w in Mark vii. 4, and Luke xi. 38. As regards the direction 
of our own Church, "as " the rubric " stood before " the last revision in 1661, *• the 
'* priest was to dip, unless there were an averment or allegation of ' weakness ; ' as it 
*' stands now, he is not to dip, unless there be an averment or certifying of * strength,' 
** sufficient to endure it." {hheatley^ p. 344.) But even the word **dip" does not 
appear to mean or involve total immersion, — for example in dipping a towel or one's hand 
into water ? To dip the candidate's &ce only would therefore surely be to adhere to the 
letter of the Rubric ? 

§ "Baptism doth represent unto us our profession;" &c. {Baptismal Services.) 
Bishop Pearson considers the term** baptize unto Christ" as synonymous with baptism 
in the name of the Trinity ; remarking on Acts xix. 3. that, ** the apostle asked those 
" ignorant disciples, * Unto what then were ye baptized?' (Acts xix. 3,) intimating, 
" that if they were baptized according to tbe rule of Christ, they could not be ignorant 
" that there is a ffolp Ghost / because the apostles were commanded to baptize * in the 
" name of the Father, and of the Son, and of the Holy Ghost,' {Matt, xxviii. 19.)" Chi 
the Creed, viii. ;>. 462. ) The difference between John's baptism and Christ's baptism 
seems to have been this: John's baptism was simply an overt act of penitence, {Matthew 
iii. 6, 11,) and admission as "John's disciple"; {John iii. 23, 25; iv. 1 ;) whereas 
Christ's baptism is a dedication to the blessed Trinity, admission as a pledged disciple of 
Christ, and entrance into the visible church, with the visible signing and sealing of the 
promises of forgiveness, adoption, and salvation. 
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Gralatians iii. 27 ; 1 Corinthians i. 12 — 14; x. 2.*) It also confers a 
visible signing and sealing to all penitent and believing persons, of the 
promises of forgiveness, (Acts ii. 38; xxii. 16,) adoption, {Galatians in. 
26, 27,) and salvation, (Afcr^ xvi. 16,) with admission into the visible 
church of Christ. (Acts ii. 41, 47.) t 

Having thus taken a glance at the Scriptural view of Christian Bap- 
tism,! various objections to certain portions of the Baptismal Services 
may now be noticed. The following points are those chiefly objected to : — 

2. The Public Administration of Baptism. — But the Puritans' Directory is 
even more strict than our Prayer-book in requiring baptism to be ad- 
ministered " in the face of the congregation, where the people may most 
conveniently see and hear," and to be administered only " by a minister 
of Christ."§ 

3. The exhortation to " doubt not, but earnestly believe " in the child's 
favourable reception by Christ and final salvation. — ^But this, as the con- 
text proves, can refer only to a believing confidence in God's promises to 
hear and answer believing prayer : see St. Matthew xxi. 22 ; St. Mark 
xi. 24 ; St. James i. 6 ; Philippians i. 6.|| 

4. The petition in the second Collect, " that he, coming to " God's " holy 
baptism, may receive remission of [not sin,^ but] his sins by spiritual 
regeneration." — ^But nearly every Collect in the Service contains a petition 
referring to the child's whole future life ; and this is, therefore, only a 
similar petition that he may be so changed in heart by the gift of '' spir- 
itual regeneration " as hereafter to exercise true repentance and faith, and 
thus obtain remission of his sins. (Hence, after a public profession of 
repentance and faith in the rite of Confirmation, the Bishop speaks of the 
candidate as regenerate *' by water and the Holy Spirit " and as having 
received •* forgiveness of all " his " sins.'*) And so the Puritans* Direc- 
tory enjoins the minister to pray, that God " would join the inward bap- 
" tism of His Spirit with the outward baptism of water ; make this baptism 
" to the infant a seal of adoption, remission of sin, regeneration, and eternal 
" life, and all other promises of the covenant of grace :" &c. &c. 

5. The petition in the eighth Collect, " sanctify this water to the mystical 



* To bo iNiptized " into " or ** unto " {eis) any one, according to the anguage of these 
texts, is a technical term for becoming his disciples or followers : see Dr. S. T. Bloom- 
field on Romans vi. 3,4; Galatians lii. 27 ; 1 Corinthians x. 2; and Dr. J. Bailee's 
" Institutions," p. 76, and his " Prophetic Herald," vol. i., pp. 316, 817 ; vol. ii., pp. 
263, 401, 404, 407. 

t " And the Lord added to the church daily such as should be saved," or rather 
those "who were being saved, rovs atotofuyovs. {Acts ii. 47.) So they were added to 
the church, not in order to be saved, but because they were already ill a state of sal- 
vation. 

t For a complete view of the Scriptural question, see '* Baptism according to Scrip- 
ture,** by Rev. E. H. Hoare. {Seeleps^ London,) 

§ For Public Baptisms in large parishes, one particular Sunday in the month, (together 
wi^h any services on the saints days or working days,) is often found a convenient ar- 
rangement. 

II Or the word " will " may possibly mean " is willing to" ; for the word " will " in 
Terse 1 of the Athanasitin Creed is in the Latin " ««/<." 

H In the American Prayobook it is altered to " sin'* ! and in 1689, p. 5Q 1 
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[t. e., symbolical]* washing away of sin ; and grant that this child now 
to be baptized therein, may receive the fulness of thy grace." — But the 
Scripture teaches, " be baptized, and wash away thy sins, calling on the 
name of the Lord." (Acts xxii. 16 : see also Acts ii. 38 ; and Ephesians 
V. 26.) And so the Puritans' Directory enjoins prayer to " be joined with 
the word of institution, for sanctifying the water to this spiritual use " ; 
and that the Lord •* would graciously vouchsafe to sanctify and bless His 
own ordinance of baptism at this time," &c. 

6. The sign of the Cross. — ^But the Service for Private Baptism, and the 
30th Canon (referred to at the end of the Public Service), teach that the 
Sacrament of Baptism is perfectly complete without this sign ; and that 
it is in itself a matter of perfect indiflFerence whether it be used or not ; 
and that it is merely "expedient" as a "decent ceremony and honour- 
able badge " of Christ's service."t And even the Scottish Presbyterian 
reviewer, in the " British and Foreign Evangelical Eeview " for March, 
1854, does not consider the sign of the cross to be one of the changes 
" positively essential" in any future revision of the prayer-book ; but at 
most, as one merely "expedient" forgiving, as he supposes, "a more 
.... thorough Protestant tone to the services." (p, 142.) 

Part ii.— The Sponsorial Arrangements. 

7. The persons who present children to be baptized are called Godparents, 
because they are (so to speak) parents in things pertaining to God ; and 
Sureties, because they give security to the church for their Christian in- 
struction — according to Christ's appointment in St. Matthew xxviii. 20, 
that the baptized should be taught to observe His commandments. They 
are also called Sponsors, (though the term does not occur in our Prayer- 
book, but in the American,) because they make promises for them. Thus 
they are additional caretakers for the children besides theii* parents. The 
29th English Canon requires them to be communicants, as some sort of 
evidence that they are fit to be entrusted with such a charge. 

8. The ground for Infant Baptism seems to be this. The 27th Article 
states the retention of Infant Baptism in the Church to be ** most agree* 
able with the institution of Christ " ; that is, the children of one or both 
professedly believing parents (1 Cor. vii. 14) J may be baptized, when pro- 
vision is made according to Christ's " institution," as recorded in Mat- 

* The terms *' mystical ^* and '* symbolical ^ are synonymons. In no other sense coald 
Christ^B baptism in the Jordan be a mystical washing away of sin. John^s baptism was 
a symbol of national repentance and reformation ; as a Jew, our Lord submittetl to this 
symbolical purification. See Dr. M^Neile's " Church and the Churches,"* ch. viii., pp. 
341, 342. 

t The Rubrics of the Office for Private Baptism and the 27th Article identify baptism 
with ^* christening. '** The Office speaks of the child, baptized without the cross, as 
^ christened.** Hence there is as little foundation for the supposed difference between 
*' baptism " and " christening," as there is for the preposterously absurd idea of ** hdlf' 
baptism ** ! The public part of the Office for Private Baptism is a ^* reception into the 
congregation.^ See the Bishops* reply at the Savoy Conference in 1661, m CardwelPs 
Conferences, p. 356. [See Appendix C. p. 62, note.] 

X On this point, see Archbishop Wnately's Charge of 1850, pp. 25 — 27 ; and the 
Rev. W. Goode*s Effects of Infant Baptism, pp. 10, 11 ; and Divine Rule of Faith, 
Volume ii., ch. viii., pp. 209, 210. 



PRAYER-BOOK DIFFICULTIES EXPLAINED. 19 

thew xxxviii. 19, 20, to "train" them "up" (Prov. xxii. 6) in the ob- 
servance of His commandments — a provision which our own church 
attempts to secure through the medium of the Sureties. (See the Baptis- 
mal Exhortations to the Sureties.)* And so the Baptismal Service rightly 
describes the bringing of a child to baptism in this way, as a •' charitable 
work,'* which the Lord " favourably alloweth '* ; that is, permits, or ap- 
proves.f And the Sureties merely bind the child hereafter to do that 
which alone can render the Sacrament of any saving benefit to it, when it 
comes to years of discretion: see Colossians ii, 12 ; 1 Peter iii. 21. | 
For the questions are put (not to the child, but) to the Sureties. In the 
Liturgy of 1549, the questions were indeed ordered to be put to the child j 
but in 1552, the Eubric was altered, and it was distinctly said that they 
should be put to the Sureties, (See Keeling, pp. 244, 245.) Indeed 
this is dear from the terms of our present service, " Dost thou, in the 
name of this child, renounce &c. P " while the Catechism teaches that 
*'they" do '' promise and vow" the "three things i«" its** name,** 
Hence the true meaning is this : " Do each of you, in the name of this 
child, [promise to] renounce 8a5. P " " Do each of you, [in the name of 
this child, promise to] believe &c. P " § That is. Do you bind him by 
covenant, lay him under a covenant obligation, so to do in order to re- 
ceive the blessings promised, and visibly signed and sealed, to him in this 
sacrament, or else to justly forfeit them all ? And that infants are capa- 
ble of admission into covenant with God, seems to be evident from Deut- 
eronomy xxix. 10, 11, 12, and Genesis xvii. 14. The question to the 
Sureties, ** Wilt thou be baptized in this faith } " seems to mean, '* Will 
each of you [in the name of this child, promise to] be willing to be bap- 



* The Churcli " reqttireB the consent of the Sureties for the infant recipient ; not be- 
'* cause she considers the avowal of that consent as necessary to the immediate operation 
^ of baptism ; but because she thus secures, to the utmost of her power, the instruction 
** of the child in its duties and its privileges ; and because she knows^ that if he be so 
*^ instructed and trained) he is *■ bound to believe and to do as they have promised for him/ 
" That this is the real reason of her conduct is sufficiently evident from the omission of 
^^ Sponsors in the practice of Private Baptism, which she permits only to be administered 
** in cases of extreme necessity." (Rev. O, Benson^s Tkedogieal Inquiry^ m.p. 49.) Mr* 
Benson afterwards reminds us, from the permission of Private Baptism without Sponsors, 
that the promise of the sureties is the reason onlv why infants " are* not why they ma^ 
be baptized ; why it is eSepedietUy not why it is lawful, (iv. p. 70. ) The baptized per- 
son incurs an obligatioato observe Christ^s commandments. (Rom, vi. 3^ 4; Matt. 
xxviii. 20.) And to remind him of this is the Sponsors' duty. For post-baptismal 
teachinff is an important feature in Christ's " institution " of this sacrament Another 
reason for the Sponsors* promises has been thus stated by Rev. W. Ooode : — " These 
** stipulations are enjoined, to represent Ute nature of the act as & covenant act. .,....* 
** And the use of these stipulations is to manifest the nature of the act, and show publicly 
•* to the world, and teach the child when it is old enough to understand, that an infant is 
** admitted to baptism as a covenanting party.*' (Review of Sir H, J, Fust^a Dedsion^ p, 
25 \8ee also p. 26,) 

t The Nazarites (a term including both male and female, see Numbers vi. 2,) were 
in some cases consecrated to Ood*s service (see Numbers ti. 7. 8, 12,) in their infancy : 
see Judges xiii. 7 ; 1 Samuel i. 11 * Luke i. 15. 

t " Suppose we break the vows and promises we made at our Baptism ? We break 
our covenant, and of course forfeit the blessings assured to us therein." (Rev. H. Crossman's 
Introduction^ p. 3'^.) 

§ In the Baptismal version of the Creed, the word " flesh *' is founded on Job xix. 20. 
St. Paul's words in 1 Cor. xv. 50 refer only to corrupt and corruptible flesh. 

C 2 
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tized in this faith ? " that is, to ratify and confirm this act of submission 
to Christian Baptism. 

The Sureties therefore bind the child to give eyidence in his future life of 
" spiritual regeneration/* or else to forfeit all claim to be considered as a 
spiritually regenerate person. 
9. Sponsions and promises to a similar effect as ours (though not expressed 
in exactly the same terms) are required in the Scottish Presbyterian Form 
of Baptism, appended to Dr. Cumming^s " Baptismal Font," p. 75. 

In this form, " the parents, who are the Sponsors," present their '• chUd 
during public worship," and the minister interrogates them whether it^is 
their " desire " that the child should be baptized " into the visible church"; 
whether they " believe " the articles of Christian faith in the Apostles' 
Creed ; and whether they " promise and vow " to " train up " their 
child in " the nurture and admonition of the Lord," 8m5. And then, after 
prayer, the child is baptized, and prayer is again offered up to God in its 

Part iii. — The Doctrine respecting Regeneration. 

10. Another point now requires some notice : viz., the doctrine respecting 
Regeneration which the Baptismal Services are supposed to teach. 

The 27th of the Thirty-nine Articles explains the baptismal doctrine of the 
Church of England and Ireland to be this : viz., that Baptism is " a signf 

* For further remarks on these subjects, see the Church of England Magazinb, 
No. 935, pp. 196—198 ; and the Christian Observer for January 1849, pp. 8—6. 

The author of these remarks cannot forbear observing that the cause of In&nt 
Baptism has suffered much from the injudicious lines of defence set up by some of its 
friends who are more zealous than discreet. A fiilUcious ai^ument, when detected, is 
worse than useless ; it is positively injurious. For example it is better not to assume 
that the ** households*^ of the jailor and Stephanas, (see Acts zvi. 33; 1 Cor. i. 16,) 
contained infants, when we are told that the jailor^s house believed, and Stephanas* 
addicted themselves to the ministry of the saints. (Acts xvi. 34; 1 Cor. zvi. 15.) It 
is better not to argue that the Colossian infants were baptized, (compare Colossians ii. 
12 with iii. 20,) when the parties addressed are spoken of as having faith. (CoL ii. 12.) 
So again is it wise to ar;tue that because Justin speaks of persons as having been made 
di»eiple8 from their childhood (ck %<uB»v)f therefore they were bapHzed in ii^cmoy P The 
fact is as Rev. E. A. Litton observes, we do not " gain much in Ppint of evidence by 
'* transferring the inquiry to the pases of uninspired history. The aoe immediately 
'^ following that of the apostles is as suent upon the apostolicity^ of infrint oaptism, indeed 
" upon the practice itself, as Scripture is.** {Sermon on John iii. 5. p, 28.) Indeed some 
of the Koyal Commissioners for altering the Prayer-Book in 1689, aivued ''that it was 
hard to find an instance of a child baptized before St Cyprian*s time.*" 1 Blue-book copp of 
1854, p. 98.) Again Sir Peter King seriously argues thus in favour ot infant baptism : 
infants in Cvprian*8 time received the Lord's Supper ; none but the baptized received it ; 
iher^ore inmnts were baptized. What would tnis weigh with a Baptist, when urged by 
persons who refuse the Lord's Supper to in£uits ? Womd it not do more harm than goo^ 
to urge it ? 

t In other words, " sign or sacrament of " it ; (see the 29th Article ;) for in the 
Church-Homily on Fasting it is termed '* The sacrament of our regeneration, or new 
birth; ** (Part ii. p, 258;) so that it is, to adopt the language of ilooker in Book vi. 
ch. 6, s. 10, a SACRAMBNTAL SIGN of it — a sacrament being ''an outward and visible 
sijip of an inward and spiritual grace/* &c., (Ca^ecftwm,) or, as Dean Nowell describes 
it in his authorized " Second Catechism ** of 1572, " a visible sign rqareaenting an in- 
visible and spiritual grace,** &c. {p. 53,) Thus the Baptismal services teach us that 
" Baptism doth represent unto us our profbrsion ; which is to follow the example 
*' of our Saviour Christ, and to be made like unto Him ; that, as He died, and rose again 
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•* of regeneration or new birth,* whereby f as by an instmment, they 
" that receivej Baptism rightly [not invariably receive * the inward part 
" or thing signified,' but] are grafted into the church ; '*§ with [not the 
absolute conveyance of, but] the visible signing and aealing of '* the 
promises of forgiveness " and of " adoption by the Holy Ghost." || All 
the ** grace" in Baptism beyond this, the Article declares to be an in- 
crease granted in answer to prayer unto God : *' faith is confirmed, and 
grace increased by virtue of prayer unto God." ^ So that we are led to 
the conclusion, that the ** grace of Baptism"— considered in itself alone — 
simply amounts to this : viz., that, solemn promises and pledges being 
given on each side, a covenant state ensues; (see Deut. xxix. 10 — 12;) 
the baptized are pledged to certain doctrines and duties, and admitted to 
certain conditional privileges : but they may, and too often do, like cer- 
tain of old, "transgress" the covenant, and, "abide not in it;" (see 
Hosea vi. 7 ; viii. 1 ; Hebrews viii. 9 ;) and although sacramentally 
pledged to be Christ's disciples, their subsequent course may resemble that 



**for us, BO should we who are baptized, die from sin, and rise again unto riou- 
«* teousnbss,** &c. In like manner the 28th Article terms the Lord's Supper a '* Sacra- 
ment of our redemption by Christ's death," that is, a Sacramental sign representing our 
redemption by Christ's death. 

* Tnat is, of ^^ A new birth unto righteousness.'' {CkxtechUm.) He ^ that doeth 
righteousness is bom of" God. (1 John ii. 29.) 

+ That is, by which sign : ** signum regenerationis per quod,y &c. 

± Who *' reeeive " it rightly — not to whom it is riffhtlr administered. 

§ That is, into the visible church of Christ, or the Christian church ; as Rev. J. W. 
J. Bennet nroves from the Reformers* writings in his Catechism, pp. 44—50. On the 
nature of tnis church, see the 19th Article. 

II These are ** the promises of God made to them in that sacrament,'* (Catechism^) 
which ** are visiUy signed and sealed " to the recipients, so that the blessings are con- 
ditionally assured to them — *' conditionally maae over to them," as Bishop Bethell 
(ii. p. 15) says of unworthy adults— and will be granted to them on the fulfilment of 
the specified terms, viz., repentance and faith, ^^ both " of which infants ^^ promise by 
their sureties ; which promise, when they come to age, themselves are bound to per- 
form.** {Cateckism) So then solemn promises and pledges being given on each side, 
a eovenant state ensues ; (see Deuteronomy xxix. 10—12 ;) the baptized are pledged to 
certain doctrines and duties, and admitted to certain conditional privileges ; but they 
may " transgress " the covenant and *• abide not in it." See Hosea vi. 7 ; viii. ] ; 
Heb. viii. 9. 

By ** one baptism for the remission of sins," is meant ^* for the [visible signing and seal- 
ing of the promises of] remission of sins ; ** since by baptism remission of sins is sealed 
ana assured on the Gospel terms ; compare Acts ii. 38, with x. 43. For the Communion 
Service teaches that it is by Christ's ** meritorious cross and passion . . . aione we ob- 
tain remission of our sins, and are made partakers of the kingdom of heaven." 

% Bishop Beveridge, writing upon the 27th Article, says that ^^ in baptism our fiiith 
** is confirmed, and grace increased ; not by virtue of the water itself, but by virtue of 
*^ prayer^ whereby Qod is prevailed fcUh to purify our souls b]^ His Spirit, as our bodies 
** are washed with water." (p. 456.) Again : '* So that it is not to the water itself. 
^ but to the Spirit in the water, we are to ascribe these glorious effects ; and therefore it 
**is here said, tuat in baptism ' fiiith is confirmed, and grace increased by prayer to GodJ* 
^ We must pray for CUms presence in the sacrament; for without that we can receive 
*^no blessing from it; but with that there is no blessing but we may have in it (p. 459.) 
In proof of this, see the Exhortations and Collects in the Baptismal Service, where this 
teaching of the Article is practically exemplified by their oovious teaching. Even ill 
the special case of Private Baptism, the Minister is not to baptize without first calling 
upon God in prayer, and saying at least one Collect of the rublic Office, besides the 
Lord's Prayer. ** That mere sprinkling with water in the name of the Trinity may 
*' make a vdid baptism, I have no doubt, but it is quite another thing to say that it is 
" necessarily regeneration." {Rev. J. C, Ryle, p. 52.) 
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of certain of whom we read that, ** from that time many of his disciples 
went back, and walked no more with Him." (John vi. 66.) 

Such is the plain and scriptural teaching of the 27th Article upon this 
much-disputed point. And the unseemly controversies upon the subject 
which have of late disturbed the Church's peace, would seem to have 
arisen from the conflicting interpretations of certain language in the Offices 
for Baptism ; some persons maintaining — erroneously, as is believed — ^that 
this language implies the absolute conveyance to every duly baptized in- 
fant, of the " inward grace *' of '* spiritual regeneration," or the " birth 
of the Spirit " ; (which is the doctrine popularly understood to be implied 
by the term ** Baptismal Regeneration " ;) while others who reject this 
view as uuscriptural and erroneous, variously interpret the language : — 
some regarding it as referring to the benefits obtained by a baptism wp- 
posed (and assumed) to be rendered thus effectual ** by virtue of" be- 
lieving " prayer " ; and others regarding it as referring to the state and 
privileges conferred by baptism, which they consider may be well de- 
scribed as a "regeneration" — as a "baptismal", or "sacramental", or 
•'ecclesiastical" regeneration, or ** birth of water" (John ui, 5), distinct 
from " spiritual " or " moral " regeneration, or the " birth of the Spirit** 
(John iii« 5, 8) ; which baptismal regeneration they consider may be 
ascribed to the providential call of God's Holy Spirit influencing pious 
parents to dedicate their children to God in baptism, and sending forth 
His ministers to teach and baptize— in doing which our Saviour promised 
to be with them to the very end of the world. (See Matthew xxviii., verse 
18 compared with verse 20.) Accordingly, they do not hesitate to preach 
the necessity of ** spiritual regeneration " (or " moral regeneration ") for 
ungodly persons, although they may have been duly baptized in infancy, 
1 1 . Now the Baptismal Service appears to be founded upon our Saviour's 
language in St. John iii. 5 ; where the term " born of water " seems to 
refer to the reception of that baptism which was the outward Symbol of a 
change of religion and character and of moral purification from sin, and 
also the sign, seal, and badge of discipleship ;* (see John i. 25 ; iii. 22, 
23, 26 ; iv. 1, 2 ;t) and the term " born of the Spirit," to the inward re- 
newal of the soul by the Holy Ghost. As if our Saviour Christ had said ; 
** Except a person, whether Jew or Gentile, be outwardly consecrated 
♦* anew to God's service by the baptismal water and inwardly renewed in 
*' heart and mind by the Holy Spirit — ^be baptismally sealed as Messiah's 
** disciple and spiritually renewed in the inner man — he cannot become a 
<* true subject of God's holy kingdom here on earth."^ He must be both 

* It has indeed been aiij^ed that these words cannot refer to baptism because the 
sacrament had not then been instituted. But in verses 14, 16, there is idso a reference by 
anticipation to Christ^s sacrifice on the Cross. And that baptism was then in use as a sign 
and badge of discipleship we learn from verses 22, 23, 26. of this chapter. And the 
institution of it for "all nations *^ recorded in Matthew xxviii. 18—20, was the adaptar 
^on of an old ordinance to the circumstances of the universal church in all ages. 



(Matthew iii. 2.) Now, since this did not mean that the world was about to come to 
an end, or to be caught up to heaven, but that the new dispensation was approaching 
far which they had so long been looking— the kingdom of the Messiah— so toe locality 
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outwardly and inwardly changed in religion and character ; he must (a8 
it were) begin life — ^begin religion — ^aU over again ; he must be com- 
pletely changed by baptismal profession and spiritual renewal — in outward 
profession by the baptismal water, in inward thought by the Holy Ghost.* 
In plain words, he must be baptized with water, and truly converted by 
the Holy Spiiit — Baptisn) being the sign of outward and formal admis- 
sion into God's kingdom upon earth.f Hence these terms, " bom of 
water " and " born of the Spirit," have, in theological language, been 
sometimes technically distinguished as a *' baptismal regeneration," that 
is, an outward regeneration by the baptismal water, (or as some would 
more precisely define it^ a " sacramental regeneration," that is, outward 
regeneration by the sacramental sign of spiritual regeneration ; or, as 
others would prefer to define it, an " ecclesiastical regeneration" — ^that is, 
regeneration "in the eye of the church". Hooker, b, v., c. 60, s, 3, in the 
language of the church, and ** by the ministry of the church," Hooker^ b, 
v., c. 50, s. l,t) and " spiritual regeneration," that is, inward regenera- 
tion by the Holy Spirit operating upon the soul or human spirit, (or, as 
others would prefer to define it, " moral regeneration," that is, regenera- 
tion consisting of an inward moral renewal,) the decisive change of heart 
described in the Church Homily for Whit-Sunday, part i.§ And as the 
Jews termed their baptized proselytes — those who were admitted by 
baptism from heathenism into a new state of consecration to God's service 
and of pledged discipleship in the school of Moses (John x. 28) — " rege- 
nerate ",|| so the baptized Christian may be said, in theological and ec- 
clesiastical language, wherein by a metonomy the sacramental sign is often 
called by the name of the thing signified, to be by baptism " regenerate " 
or " born again" ; to be " born of water " into a new state of outward ec- 

of this kingdom must be npon this earth : and the *•* kingdom appears therefore to refer 
to God's spiritual kingdom here on earth." (See the Rev. E. H. Hoare's Baptism accordr 
ing to Scripture, pp. 10 —23.) And thus we read of the Samaritans, that '* when they 
•* believed Philip preaching the things concerning the kingdom of God, and the name of 
** Jesus Christ, they were baptized, both men and women." (Acts viii. 12.) Serious mis- 
takes often arise from confounding *' the kingdom of heaven " with " heaven ; " for exam- 
pie, in Matt. xvi. 19. " Heaven " appears to have been a Chaldee expression for God 
who dwells in heaven : see Daniel iv. 26. 

♦ Compare St. Paul's words : " If thou shalt confess with thy mouth the Lord 
*< Jesus, and shalt believe in thine heart that God hath raised Him from the dead, thou 
" shalt be saved." (Romans x. 9.) 

f For a full discussion of this passage of Scripture, John iii. 3, 5, see the Church of 
England Magazine for January 1854, Nos. 1042 and 1045, p. 1 and p. 49. 

J By some it is termed ** baptismal " by others " sacramental," by others " ecclesias- 
tical " regeneration, as distinguished from '' spiritual " or '* moral " regeneration. " Sa- 
cramental regeneration " (or "ecclesiastical regeneration ") is a theological term to ex- 
press the scriptural idea ot " bom of water," (John iii. 5,) just as the word Trinity is to 
express the •* three in one"—*' these three are one," (1 John v. 7); that is, the three 
Persons are one Godhead, just as in speaking of the human soul, life, and body — the 
" spirit and soul and body " (1 Thess. v. 23)— we may truly sajr, « and these three are 
one," t.e., are one man, and constitute one manhood. ^ God said, Let us make man in 
our image, after our likeness," (Gen, i. 26,) i.e., apparently, as a triune being. 

§ The term " spiritual " with a small »* s " may, perhaps, denote a regeneration of the 
human spirit or soul : compare Romans ii. 29. But as this is effected by the Holy Spirit, 
it does not make much difference. 

II See Wheatly, ch. vii., p. 319, which phraseology appears to have been adopted by 
some of the eariy Christian Fathers with reference to their baptized disciples, and pro- 
selytes to the Christian faith. 
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clesiastical consecration to the service of the true God, and of pledged 
and sacramentally professed discipleship in the school of Christ * — ^as being 
made therein the professed disciple and servant of the Lord Jesus, and 
pledged to be trained up as His declared disciple, or, in one word, 
"christened'^ if for the term disciple is not limited to established believers 
in any faith (see John vi. 66; ix. 28) : besides y^hich he may be said to 
have outwardly and visibly entered the Christian covenant as having be- 
come the consecrated servant of God and the pledged disciple of Christ, and 
the recipient of the visible sign and seal of " the promises of forgiveness " 
and " adoption." {27th Article.) Of course this does not necessarily in- 
clude the spiritual birth, or ** birth of the Spirit." For in the Church 
Homily for Whit-Sunday, (which the 35th Article affirms to contain 
a "godly and wholesome doctrine,") after an allusion to David, Matthew, 
Peter, and Paul, we read : " Such is the power "of the Holy Ghost to rC' 
"generate men, and as it were to bring t?tem forth anew, so that they 
*• shall be nothing like the men that they were before. Neither doth He 
** think it sufficient inwardly to work the spiritual and new birth of man, 
'* unless He do also dwell and abide in him'' And then, after a call to 
self-examination on this subject, it adds that '* the Holy Ghost doth 
always declare Himself by His fruitftil and gracious gifts." {Part i., pp. 
410, 411.) It is " a new birth unto righteousness ; for he ** that doeth 
righteousness is born of Him." (1 John ii. 29.) While at the same 
time, in the Homily on Common Prayer and Sacraments, Augustine is 
quoted as writing, that, " If sacraments had not a certain similitude of 
" those things whereof they be sacraments, they should be no sacraments 
" at all. ^d of this similittide they do for the most part receive the 
•' NAMES of the self same things they signify." {Parti., p. 813.) 
Here, then, is the clue to the origin and meaning of the two-fold view of 
regeneration — spibitual and sacbamental regeneration. 
[See Appendix B,,p. 55] 

Now in the opening address of the Baptismal Service, our Saviour s 
language in St. John iii. 5 is paraphrased, wherein both are spoken of as 
needful for the child in order to his becoming a true subject of (rod's holy 
kingdom upon earth : " None can enter into the kingdom of God, except 
he be regenerate and bom anew of water and op the Holy Ghost ; " and 
in the Collects following we hope and we pray, as the 27th Article teaches 
us, for all the highest blessings which the Lord can bestow to be granted 
to the child, even for " remission of his sins by spiritual regeneration," 
(that is, such a change of heart as shall ensure hereafter true repentance 
and faith,) and for eternal life ; just as the Puritans' Directory enjoins 

* See Whitby*s CommentaFy on Titns iii. 5, and John Hi. 3, 5. 

f '* Baptism doth represent nnto us our profession ; which is, to/oUow the eaeample of 
" our Saviour Christ, and to be made Wee unto Him: that, as He died, and rose again for 
^ us, so should we, who are baptized, die from sin, and rise again unto righteousness: 
^ continually mortifying all our evil and corrupt affections, and daily proceeding in all 
** virtue ana godliness of liying." {Baptismal serffioe.) ^* Remember tne prq/bssion which 

Jou made unto God in your baptism/* ( Visitation qf the Sick.) And the person baptized 
as of course received the sacrament of baptism ** in token that hereafter he ** should 
** not be ashamed to confess the faith of Christ crucified, and manfully to fig[ht under His 
** banner, against sin, the world, and the devil ; and to continue Chnst*s faithful soldier 
** and servant unto his life's end.*** {Baptismal Service.) 
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prayer that the Lord " would join the inward baptism of His Spirit with 
the outward baptism of water/' &c. &c. For God of course may, and 
perhaps sometimes does, in answer to believing prayer offered at the font, 
make the sacrament effectual to convey the inward grace of " spiritual 
regeneration " to the infant recipient then and there. But this is an act 
of sovereign grace ** according to His own will ", {James i. 18,) and over 
and above the terms of any covenant either expressed or implied ; since it 
is of the very essence of ** the prayer of faith*' to leave the time and mode 
of granting the answer entirely in God's hands. Still, that the souls of 
infants are capable of receiving impressions from the Holy Spirit, may be 
inferred from the cases of Jeremiah, who was sanctified from the womb, 
(Jer. i. 6,) and of John the Baptist, who was filled with the Holy Ghost 
even from his mother's womb. {Luke i. 15.) But the gifts and the 
benefits spoken of in the post-baptismal declaration and thanksgiving, as 
having been actually conferred by baptism, appear to refer not to the gift 
of " spiritual regeneration ", with its attendant blessings, which has pre- 
viously been the subject of such earnest prayer,* (since the very language 
of the ante-baptismal exhortations and collects most obviously implies and 
plainly teaches the possibility of their non-reception — especially that of 
the first and third exhortations, and the second, third, and eighth col- 
lects,) f but to that of " sacramental (or ecclesiastical) regeneration " only, 
with its attendant privileges ; the reception or non-reception of *' the 

* To this may be applied a remark of Rev. C. Benson's on another part of this Service 
— the prayers appendea to the Thanksgiving : " These are her solemn and her constant 
*^ prayers ; and in her prayers, of course, she prays only for thinffs which may or may not 
** take place, for conting^ent and nncertain blessings. Holiness oflife, therefore, she does 
^ not regard as the inevitable consequence of baptismal regeneration.** {Theological In- 
9»»»y«iv.p. 66.) 

t See the anther's arguments in the Christian Obsbrvbr for November 1848, pp. 
721—728 ; and in the Christian Guardian, Nos. 34 and 36, for October and Decem- 
ber, 1852, pp. 450 and 544. {Sedey and Jackaon.) Again :— 

**• Our prmcipal attention has been given to the Baptismal Services ; and those who 
*' are strongly impressed with the earnest prayers which are oifered for the^ Divine bless- 
** ing and the grace of God, ma^r not unreasonably suppose that the grace is not necessa- 
^ rily tied to the rite ; but that it ought to be earnestly and devoutly prayed for, in order 
** that it may then, or when God pleases, be present to make the nte beneficiaL'* (De- 
dtion of the Judicial CommiUee in 1850. | ^^ The received formularies cannot be held to 
" be evidence of faith or of doctrine, without reference to the distinct declarations of doo- 
^ trine in the Articles, and to the fitith, hope, and charity by which they profess to be 
** inspired or accompanied."' (TAe Same.) ^The meaning must be ascertained by a 
**' careful consideration of the nature of the subject, and of the true doctrine applicable to 
•*it." {The Same,) 

Sir H. J. Fust, in his decision of the Court of Arches in 1849, asked '^ if this doc- 
" trine of predestination ... is to be the faith of the church— then where is the necessity 
** for prayer at all ? " {p, 72.) Apply this to the case before us ; an infiuit is brought to 
the font, and is manifestl]^ predestined to be in a few minutes baptized, which, according 
to the learned judge's decision, means in effect to be apirituallp regenerated thereby, ^ ea 
opere operato.^ {p. 84.) If the church had really held any such doctrine, what would 
have been the use, according to the learned judge's own argument, of spending some ten 
minutes in such earnest exhortations to prayer, and such earnest prayers for tne blessing 
of ** spiritual regeneration " ? To applj his own words to the case before us, " if this 
doctnne of [the oput operalumj .... is to be the faith ^f the church —then where is the 
necessity for prayer at all ? " To prav for " spiritual regeneration " to be conferred by 
Baptism, would in that case be very like praying that at sun-rise light may dawn ? And if 
in the case of the Lord's Supper tnere is no difficulty in supposing that the outward sign 
does not necessarily convey the inward grace, why should there be any in a similar sup- 
position respecting the Baptismal Sacrament ? 
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Spiritual and new birth " being, as the Church-Homily for Whit-Sunday 
teaches, a thing to be decided by the future life and character, and a 
matter for the serious self-examination of each baptized individual. The 
subsequent declaration, therefore, may reasonably be interpreted as simply 
meaning that the child '' is " sacramentcUly (or ecclesiastically) " regene- 
rate " — ^is " regenerate by water " — is " born [again] of water " into a 
new state of outward ecclesiastical consecration to God's service and of 
pledged and declared discipleship to the Lord Christ, and unto the 
new hopes and prospects, the new privileges and obligations, the new 
duties and responsibilities of pledged Chiistian-discipleship ; and is there- 
fore " grafted into the body of Christ's [visible] church ", or the Christian 
church. Por to this '* outward andx visible " regeneration or change of 
state conferred by the reception of the sacramental sign which, as Hooker 
says, '* is the first apparent beginning of life," (5. v., c. 60, s, 3,) the words 
" Seeing now that this child is regenerate," if interpreted in an absolute 
and afi&rmative sense, may reasonably be presumed to refer. For the 
" inward and spiritual " regeneration would be an object of faith instead 
of sight ; and however firmly we might believe it to be conferred, we could 
hardly speak of " seeing " it to be conferred, in the face of our Saviour's 
teaching in St. John iii. 8, viz., that, like the wind, it is discernible only 
by its effects ? (And in this sense the words are peculiarly applicable to 
adult candidates, who in baptism have made their first open and manifest 
confession of the Christian faith. Rom. x. 9, 10.) Thanks are then to be 
given to God for the same, and prayer to be made that he may hereafter 
five " according to this beginning " ; that is, agreeably to his dedication 
and " answerably to his Christian calling " as a newly pledged and de- 
clared disciple of the Lord Christ. Here then, it will be observed that 
thanks are to be given unto God for this " sacramental (or ecclesiastical) 
regeneration" or " birth of water"; for it is by His good providence 
and in His holy name that the child is admitted to His ordinance of 
baptism — an ordinance administered by His lawful ministers. Thus we 
read in St. John iii. 22, that the administration of baptism is ascribed 
to the Lord Himself, who appointed it, although in chapter iv. 2, we 
find it to have been actually administered through the instrumentality 
of His disciples alone. And so, for the benefit of the reception of the 
sacrament of Christian baptism — in the due administration of which the 
Lord Christ has promised to be in Spirit " with " His ministers " always, 
even unto the end of the world " {Matthew xxviii. 1 8, 20) — we return 
thanks unto God, by whose good providence alone even the outward 
privileges are vouchsafed, (in causing the child to be bom in a Christian 
land, where, through the Holy Spirit's influence, the knowledge of 
Christ and the means of grace are vouchsafed, and by whose Spirit — 
from whom all holy desires do proceed — pious parents and guardians are 
influenced to dedicate their children to God in baptism,) and by whose 
ministers, sent forth by His Spirit, the ordinance is administered.* (For 
Christian ministers, as our 26th Article teaches, administer the Lord's 

* In Genesis xlv. 8, Joseph savs that it was God who, in His wonderful providence, 
had sent him down to Egypt, altnough it was effected through the instnimentality even 
of his brothers' sin I 
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sacraments " not . . . in their own name, but in Christ's, and do minister 
by His commission and authority.") And then thanks are actually giren 
*• that it hath pleased " God in His good providence thus '* to " sacra- 
mentally (or ecclesiastically, i. e., by the ministry of the church,) " rege- 
nerate" the child " with '* the " Holy Spirit " ; that is, to cause him to 
be " born [again] of water " into a new state of outward ecclesiastical 
consecration to God's service and of pledged Christian-discipleship, through 
the providential call of the Holy Spirit, who influences pious parents and 
guardians to dedicate their children to Gk)d in baptism, and who sends 
forth Christian ministers to baptize ; (Matt, xxviii. 18, 20 ;)* " to receive 
him [outwardly and visibly, professedly and conditionally," f see Rom. ii. 
28 ; GaL iii. 26, 27,] as" His " own child by adoption ; [see Deut. xiv. 
1, 2 ; Rom. ix. 3 ;t] and to incorporate him into His holy church " as a 
visible member thereof. And then the thanksgiving contains a prayer that 

♦ Or there may be a difference between the regenerate " bp water and [6y] the 
Holy Ghost " of the Confirmation Service, and the " by baptism regenerate toilh the 
Holy Spirit " of the Baptismal Services ; the latter implying regeneration " with " the 
opportunities and promise (Acts ii. 38) of the Holy Spirit— the opportunities of the 
Holy Spirit's influences to strive with the conscience when the child is brought under 
Christian instruction, (compare Gen. vi. 3 ; Rev. iii. 20,) and promise of His help and 
grace. We have many illustrations of the difference between '* by " and ** with." Thus, 
** feed on Him . . . . ftj faith with thanksgiving ; *' bp whom and toith whom all honour 
and glory be to thee " ; " in the knowledge of thee and of thy Son bp the Holy Ghost '*; 



T good Spint ; " the Lord be tntn you ' ; " come again vntft glory " ; 
** He enters heaven with [not by] prayer." The condStional promise of the Holy Giiost 
{John vii. 39 ; Acts ii. 38; Ephes. i. 13) is in the Sacrament of Baptism sealed to the re- 
cipient by the ministry of the church : see Acts ii. 38. Under any circumstances " with *' 
and '* by " are not synonymous, the former not implying the direct personal operation of 
the Spirit upon the soul, as the latter does. Thus the " by ^ (5ia) of 2 Tim. i. 6 has been 
supposed to denote the instrumental^ the " with " (/icra) of 1 Tim. iv. 14, the concurrent, 
cause of Timothy^s ordination. {Adn, Sinclair,) So in the Confirmation Service where, 
after a ptMic profession of faith, it is intended to express the effectual operation of the 
Ho\j Spirit on the soul, (see 1 Corinthians z. 3, 1 Jonn y. 1, Romans x. 9, 10,) we find 
the instrumental causes of the twofold regeneration to be thus referred to : viz., '* to re* 
generate these thy servants by water and the Holy Ghost."' But in the post^baptismal 
thanksgiving in the oflSce for Infant Baptism, where, apparently, the reference is only 



oly 

regenerate him " by water," *' with " the covenant promise of the Spirit if duly sought — 
to cause him to undergo the outward sacramental (or ecclesiastical) regeneration to 
which is annexed the conditional promise of the Holy Spirit. For had the full spiritual 
blessing been here contemplated, would not the language of the Confirmation Service, 
** bp water and the Holy Ghost," have been here used — or rather here retained, for it 
was rued in the Liturgy of 1549 — ^in this place also? Would not the omission of the 
words '* by water " in this place, (which, however the Royal Commissioners for Revision 
in 1689 wished to bring back !) seem to imply that the *' birth of water '* alone is con- 
templated as a matter of course, which it was superfluous to state in express words ? 

f ^ Conditionally ; "that is, on the Gospel terms : see Galatians iii. 26, 27 ; John i. 
12 ; and the 27th Article. *' The condition needs not to be expressed, being always 
necessarily understood," as the Bishops at the Savoy Conference in 1661 argued with 
reference to the Absolution of the Sick. 

t The words ** to receive him for thine own child by adoption," must refer to what 
the 27th Article explains as the outward and visible signing and sealing of the promise 
of adoption ; just as to Israel pertained an outward ecclesiastical " adoption," {Rom. 
ix. 3,) by virtue of "the covenant of circumcision ;" (Jcfo vii. 8;) being "children 
of " which •* covenant," {Acts iii. 25,) they were outwardly (Rom,^ ii. 28) accounted the 
children of God, (Deut. xiv. 1, 2,) and the " children of the kingdom," {Matt. viii. 12.) 
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the child may not fail of a future realization of *' the inward and spiritual 
grace " of *• a death unto sin, and a new birth unto righteousness " (Ca- 
techism, 1 John ii. 29) — that is, " spiritual regeneration" — ^in after life, 
and of giving evidence of it by the fulfilment of the promises made for him. 
(See Simeon's " Horse HomileticsB," Vol, ii.. No. 135, p. 198 ; and Jen- 
ner, p. 23.) For that this is the true import of the words, " that he, 
being dead unto sin, and living unto righteousness, and being buried with 
Christ in His death, may crucify the old man," &c., will be evident from 
these considerations : (1) If this language had been intended to describe 
a past effect resulting from the baptismal sacrament, and not a future con- 
tingent, it would not have been omitted in the Office for Private Baptism, 
since it would in that case have been just as appropriate at the Private as 
at the Public administration. But it is omitted. And why ? Surely, 
because it expresses a future contingent which is not likely to occur under 
the ordinary circumstances of private baptism, viz., the child's probable 
death. But when it is found that the child has lived, and it is afterwards 
brought to the church to be received into the congregation, then the en- 
tire form is used, as no longer referring to an improbable future contingent. 
(2) Had a past transition from death unto life been intended, the word 
*• alive," instead of " living," would have been used here, as it is in Bo- 
mans vi. 1 1 . (3) The Easter-Even Collect teaches us to pray that " by 
mortifying our corrupt affections we may be buried with " Christ, although 
akeady " baptized into His death." (4) The word "being" is often 
used in a similar sense in the Liturgy ; thus the first Collect be/ore bap- 
tism in this very Service runs thus ; ** that he [the infant], being delivered 
** from thy wrath, may be received into the ark of Christ's church ; and 
" being steadfast in faith, joyful through hope, and rooted in charity, may 
" so pass the waves," &c. (5) The concluding address states that bap- 
tism " doth represent our profession, which is," that the baptized (not do, 
but) " shoulcT' •* die from sin, and rise again unto righteousness ; con- 
tinually mortifying all" their " evil and corrupt affections** &c. Here, 
then, the '* death unto sin," and the " new birth unto righteousness" — 
that is to say, " the inward and spiritual grace" of baptism as taught by the 
Church Catechism — are plainly supposed to follow the reception of infant 
baptism, and not to be ordinarily realized until the baptized have arrived 
at mature years, (of course not excluding the possibility of a present re- 
ception of it in answer to the prayer of faith,) and to be doubtful and un- 
certain. For what is this language but a plain reference to a future 
•* death unto sin, and a new birth unto righteousness" in which the " in- 
ward and spiritual grace" of baptism is, in the Church Catechism, stated 
to consist ?* And there is, moreover, an evident allusion to the fourth, 
fifth, and sixth Collects used before the act of baptism, which shows that 
the grace to mortify sin there prayed for, is not supposed to be conferred 
by the act of baptism, and that an immediate answer to the prayer is not 
expected. Indeed the language of nearly all the prayers before the act of 

*" Dr. S. T. Bloomfield on Romans vL 3, remarks that in ^ into His death ^ the 
** into ^^ signifies " in conformity to Christ^s death,^* viz., that as Christ bad died for 
their sins, so they should die unto sin and have done with it ; and that among the 
heathen, the renounciog a vicious life was termed a dying. unto it. 
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baptism obviously refers to the future life of the child as the time when the 
answer to them is hoped for and expected— especially that of the first Col- 
lect. When, therefore, it is said in the Private Service that the child " is 
now made partaker of the death of" Christ, it must mean that he is for- 
mally, •* outwardly and visibly" professedly and conditionally, so made, 
according to the Scripture, " So many of us as were baptized into Jesus 
Christ were baptized into His death." (Romans vi. 3.)* 'Pot the words of 
the Service do not define the extent to which the infant is made partaker of 
Christ's death, whether conditionally or actually ; and it would rather seem 
to be the former, because prayer is made that he " may also be partaker of his 
resurrection," which would be superfluous if he were an actual partaker of 
the full blessing, and if he were so made *• inwardly and spiritually ;" since 
he would then without doubt be also a partaker of His resurrection, according 
to the Scripture, " if we have been planted together in the likeness of His 
death, we shall be also in the likeness of His resurrection." (Romans vi. 6.) 

The view of the Baptismal Service here advanced is substantially the 
same as that of Bishop Hopkins of Derry, a. d. 1690; (see Goode's 
Effects of Infant Baptism, xii,, pp. 448, 451 ;) the Rev. ChanceDor H. 
Stebbing, in a work dedicated to Archbishop Wake, a. d. 1722 ; (see 
Goode's Effects, xii., p. 474 ;) and Bishop Bradford of Eochester, a. d. 
1723 — 1731 ; (one of the founders of the Society for Promoting Christian 
Knowledge, and whose *' Discourse on Baptismal and Spiritual Eegene- 
ration," is No. 93 on the Society's list ;) and of other eminent divines ; 
and in our own times, of Eev. Dr. J. Baylee and Aev. E. Bickersteth. 
[See Appendix C, p. 62.] 

Indeed even the Nonconformist Presbyterian, Matthew Henry, admits 
and speaks of a " baptismal regeneration," saying, '* when the children 
" grow up, we are sure that their baptismal KEeENBBATiON, without 
•* something else, will not bring them to heaven." (Treatise on Baptism, 
quoted in C. Bridges* Sacramental Instruction, p, 84.) And Dr. J. Cum- 
ming, of the Scottish Presbyterian Kirk, speaks of the baptized as ** num- 
bered with the children of God," (Baptismal Font, viii. 70,) as " entered 
" into federal relation to God — introduced into the outward fellowship of 
*' the saints of God, constituted a member of the visible catholic church, 
" and separated like the Nazarite firom the world, and set apart for God." 
(iii. 28.) And the Puritans' Westminster Confession teaches that, ** There 
** is in every sacrament a spiritual relation, or sacramental union, between 
*' the sign and the thing signified ; whence it comes to pass, that the 
*• NAMES and EFFECTS of the one are attbibuted to the other." (ch. 
xxvii., 8. 2.) Accordingly, in the most valuable article on ** The English 
Liturgy," &c., in the Scottish Presbyterian ** British and Foreign Evan- 
gelical Eeview" for March 1854, the reviewer gives his verdict that : " One 
'* thing, at least, is clear . . . that the doctrine of the unconditional 
" spiritual regeneration of all infants ... is not and cannot be the doo- 
** trine of these formularies;" &c. And that, " whatever else may be, 
** the doctrine of the Bishop of Exeter assuredly is not, the doctrine of the 
" Church of England." (p, 150.) And while he regards the hypothetical 

♦ See Rev. E. Bickersteth'e "Companion to the Font," iv., p. 33; x., p. 108. 
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interpretation — •• that it hatli pleased thee [as our hope is] to regenerate" 
—as the " most natural,'* and supported by the Burial Service, (pp, 149^ 
150,) he yet admits that the view that " all are regenerated sacramentally, 
but not all spiritually y* to have one advantage : viz., ** The advantage of 
^ this view is, that it enables its adherents frankly and cordially to adopt, 
" without the perplexity of any hypothetical reservation, the language of 
" the services as they stand in regard to every child baptized, and to avoid 
'' the appearance of anything like dishonest evasion in their use. Grant 
" to this party the legitimacy of their definition of the baptismal blessing, 
" and they can, with a firm voice, and without the least feeling of mental 
" subterfuge or reservation, pronounce the words of thanksgiving." 
(p. 146.) 

As regards the salvation of baptized infants, if we may infer from 
•* God's word" that all infants ** dying before they commit actual sin, are 
undoubtedly saved" through Christ's redemption of " all mankind," much 
more may it be inferred of those infants who have been dedicated to God 
in baptism, and formally consigned to Christ's care. The statement that 
such infants are saved, no less implies that unbaptized infants are lost, 
than the command to love our neighbour implies that we should hate our 
enemy, as the Scribes and Pharisees erroneously supposed that it did : see 
Matthew v. 43. For the Catechism teaches that sacraments are only 
•• generally", and not absolutely or universally, " necessary to salvation." 

12. In the Office for Private Baptism it is said that the child "is now, by 
** the laver of regeneration in baptism, received into the number of the 
" children of God, and heirs of everlasting life." In the Liturgy of 1549 
it was, "is ... . made the child of God, and heir of everlasting life.** 
The change was made in 1552, (Keeling, p, 259,) and is significant ; 
**for they are not all Israel, which are of Israel:" {Romans ix. 6 ; compare 
1 John ii. 19 :) and our Saviour Christ was " numbered with the trans- 
gressors;" (Isaiah liii. 12 ;) but yet was no transgressor. And so Dr. 
Gumming speaks of the baptized as ''numbered with the children of God." 
(Baptismal Font, p, 70.) 
The expression in a collect of this Service " being bom again, and being 
made an heir of everlasting salvation," must of course be interpreted in 
harmony with the Public Service ; viz., sacramentally (or ecclesiastically) 
" bom again," and outwardly, professedly and conditionally " made an 
heir of everlasting salvation." (See Mark xvi. 16; Bomans ii. 28.) 
For, as Sir H. J. Fust declared at pp. 45, 61, of his Decision in the 
Arches Court of Canterbury in 1849, that the language of the Adult 
Office is hypothetical and conditional, and as the language of this Collect 
is in verbal agreement with the language of that Office, so the language of 
this Collect must of course be hypothetical or conditional also. 

It will be observed that this Office differs from the Public Office by the 
insertion of the words " by bt^tism " before " is regenerate." This is 
to prevent the sign of the cross from appearing to add anything to the 
effect of baptism in this place : see the 30th English Canon, referred to at 
the end of the Public Office. 

3. In the Service for Adult Baptism, the candidates are assuijjed to be 
"truly repenting, and coming unto" Christ "by faith," (2nd Exhortation,) 
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and therefore, of course to be the recipients of Divine grace, ( lOth Article,) 
and to be, as the Scripture saith of all such, " bom of God " ; for ** who- 
soever believeth that Jesus is the Christ is bom of God :*' (1 John v. 1 :) 
yet we pray that they ** may be born again, and be made heirs of ever- 
lasting salvation " ; and after baptism speak of them as " being tww bora 
again, and made heirs." But in these words, we pray that they may be 
enabled to make a good confession of their faith *' by the Holy Ghost,'* 
(1 Cor, X. 3,) and to sincerely dedicate themselves to God in baptism, 
that so they may be " bora anew of [the baptismal] water " into a new 
state of outward ecclesiastical consecration to God's service and of de- 
clared and pledged discipleship to the Lord Christ, so as to be ** in 
the eye of the. church" {Hooker, b. v., c. 60, s, 3,) " bora again"; 
that they " may be [sacramentally^ bora again, and be [pro/essedh/] 
made heirs" of salvation; (see Mark xvi. 16 ;) and after baptism we speak 
of these benefits as actually received. They are then sacramentally *' bom 
again," and outwardly, professedly, and conditionally, " made heirs of 
everlasting salvation." That this is the trae meaning of the Service is 
clear; because (1) after quoting John iii. 5, it argues irom it thus: 
•' whereby ye may perceive the great necessity of this Sacrament where it 
may be had " ; when, therefore, it afterwards teaches us to pray that the 
persons may be "born again", it must mean, be sacramentally "bora again" 
— ^receive the sacramental sign of spiritual regeneration, and so be " bora 
of water" (John iii. 5) ; the Sacrament of baptism being, what Hooker 
terms, " the first apparent beginning of life," without which no one is, 
" in the eye of the church," counted to be bora again ; (B. v. c. 60 5. 3 ;)* 
and also because (2) it afterwards speaks of them as " made children of 
God . . . by faith in Jesus Christ *\ f and of course "if children, then 
heirs" ; (Rom, viii. 17;) and baptism outwardly and visibly signs and 
seals the inheritance of everlasting salvation, (see Mark xvi. 16,) as well 
as the blessing of adoption. (See Gal. iii. 26, 27.) Indeed even Sir H. 
J. Fust, in his Arches Court Decision of 1849, distinctly testified to its 
being a plain and universally admitted fact that** the declarations " in the 
Adult Office are made hypothetically and conditionally, (pp. 45, 61.) 

We further pray before their baptism, " that they, coming to " God's 
" holy baptism, may receive remission of their sins by spiritual regenera- 
tion " ; that is, that whether " spiritual regeneration " take place before, 
or then, or subsequently, (John iii. 8 ; i. 1 3,) they may not fail of receiv- 
ing by its means the grace and assurance of that " remission of sins " 
which is sealed in Baptism. 
14. The collect for Christmas day, whether it be taken to refer to spiritual 

* The tonn " birth " refers rather to the commencement of manifested life, than of 
actual life ; to the continuance of life with certain iJterations and additions— tboush this 
life is sometimes nipped, as in the case of the *"* still-born/* And so penitent and believing 
adults, although in heart the disciples of Christ before their baptism, yet cU their baptism 
first enter upon a state of manifested and declared and pledged discipleship to Christ 
And thus they may be said to be by baptism born over again (as it were) into a new state 
of life ; into a new state, circumstances, and relations. 

f Cyril of Jerusalem speaks of the soul of Cornelius and his friends as having been 
regenerated^y/(»M before baptism. (Catech. 3, § 2, in loco Acts x. 48.) And Bishop 
Pearson spOKS of faith as the means of the saints' regeneration. (On the Creed, Article 
ix.jjp. 528.) 
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regeneration and actual adoption, or to sacramental (or ecclesiastical) re- 
generation and conditional adoption only, is palpably hypothetical or con- 
ditional. For will any one contend that those persons in our congrega- 
tions who are both unconverted and unbaptized are " regenerate" P The 
word '* being " is often used in the hypothetical and conditional sense ; 
thus, " to His people being penitent," i.e., supposing them to be — ^if they 
be so. And in this Collect there is not a word said as to the time when 
or the means whereby the regeneration and adoption were received.* 

VII. THE CATECHISM AND CONFIEMATION SERVICE. 

!• Bichard Baxter, the well-known Nonconformist, writing in his old age, 
said, " Now it is the fundamental doctrines of the Catechism which I 
*' highliest value, and daily think of, and find most useful to myself and 
" others.*' (Lijfe and Times.) It is, however, very necessary to observe 
that the Title of the Catechism points out its peculiar use : viz., " An in- 
struction to be learned of every person, before he be brought to be Con- 
firmed by the Bishop." Its teaching is limited to points connected with 
the baptismal vow, and with the Lord's Suppei; — ^to which the rite of Con- 
firmation confers the privilege of admission in onr churchy being a sort of 
connecting link between the two Sacraments. It '* is not intended as a 
whole body of divinity," as the Bishops distinctly stated at the Savoy 
Conference in 166L {Cardwell, p. 358.) 

Hence as the Eev. A. S. Thelwall observes in the Preface to his edition 
of the Heidelberg Catechism : *' It assumes the real Christian character of 
*' the person who answers the several questions ; it is not so much a 
*' statement of Christian truth as a profession of Christian faith and god- 

*' liness ; while it calls him [i.e., the catechumen] to make the 

" personal profession of his faith, ' J beUeve,* in repeating the Articles of 
" the Creed, — it teaches him to say, * I learn to beUeve . . • . in God the 
" Holy Ghost, who sanctified me, and all the elect people of God.* 

" it requires earnest and searching self-examination before it can 

" be inteUigently, honestly, and faithfully adopted. When it is so used 
'' and adopted, it becomes a suitable profession, for any one who really 
" has resolved to take upon him, in the sight of God and the church, his 
** baptismal vows and engagements. Therefore, it is entitled, ' An In- 
** struction to be learned of every person, before he be brought to be Qonfir- 
" med by the Bishop,^ The language of it throughout, is such as can only be 
" used, with truth and propriety, by one who, being made alive unto God 
" through faith, is sincerely desirous to take upon himself his baptismal 
" vows : it belongs to him, not because he has been baptized, but because, 
" sincerely and intelligently, he is willing and desirous to be Confirmed." 
&c. Sec. (/?p. 34, 35.) Accordingly the concluding admonition of the 
Baptismal Service runs thus : " Ye are to take care that this child be 
•' brought to the Bishop to be Confirmed by him, so soon as he can say 
** the Creed, the Lord's Prayer, and the ten Commandments, kc,, and be 
•• further instructed in the Church -Catechism set forth for that purpose." 

* ¥6r further remarks on this subject, see the Church of England IRoazinb for 
March, 1852, No. 935, p. 196 ; and September, 1852, No. 963, pp. 165, 166. 
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It is therefore plain that either children are to be brought to be Confirmed 
" so soon as they can say," the Catechism, however young, or else that 
they ought not to be taught it until they are old enough to be Confirmed ; 
and then, with express reference to the Eite of Confirmation. Further- 
more, that they should learn, first the Creed, the Decalogue, and the 
Lord's Prayer ; then the Explanations thereof; and last of all, the intro- 
duction and the Sacramental parts. 
As regards divers objections to it, it must be remembered that the 
whole Catechism is constructed on the charitably hypothetical principle 
of assuming things and characters to be what they ocght to be, rather 
than what they are. The child professes to be one who prays and who 
HEARTILY THANKS God, and to be living so holily as to be enabled to 
pray that he may " continue in the same " state " unto his life's end ", 
and to be one of the ** elect people of God " whom the Holy Ghost 
" SANCTIFIETH."* He is therefore assumed to be a true Christian. And 
as it is the Catechist's duty to inculcate the duty of strict self-examination 
upon all these points, whether his professions and his practice agree or 
not, so is it likewise his duty as regards the second answer — the hypothe- 
tical nature of which is evident from the fact that it almost always requires 
to be altered to suit the sex of the respondent, (since few children have 
** godfathers and godmother*,") and sometimes to suit the case of a child 
who has received Private Baptism without any godfather or godmother at 
nll.t All therefore that this second answer teaches is that the child was 
in baptism outwardly and ecclesiastically % — nominally and professedly — 
conditionally^ — " made" a member of Christ, (see John xv. 2, 6 ; Gal. iii. 
27,) the|| child of God, (see Deut. xiv. 1, 2; Rom. ix. 4 ; Gal. iii. 26, 
27,) and an inheritor of the kingdom of heaven," (see Mark xvi. 16; 
Eom. viii. 17 ; Gal. iii. 29,) jV since these blessings are visibly signed 

• The Rev. J. C. Ryle asks, ** Will any one in the present day stand forth and tell 
us that all the children in his parish are actually sanctified by the Holy Ghost? '* &c., 
( On Regeneration^ &c. p. 77. ) 

+ This was admitted by the Savoy Conference Divines in 1661, {Cardwdl, pp. 
366, 357.) 

t " Outwardly.'* see Romans ii. 28 ; «* Ecclesiastically," that is, as regards the church, 
and his ecclesiastical standing — his standing before the Church : see Bickersteth's 
Companion to the Font, x., pp. 95, 96. Some would use the term " sacramentally : " 
that is, in sacramental profession. Thus Dr. J. Mayer, in 1630, in a work published by 
authority says : " The right understanding then of this is, that in our baptism we are 
^ sacramentally or instrumentally, made the children of God ; and really and truly when 
"we are together baptized with the Holy Ghost." (Goode x., p. 433.) Thus Hooker in 
his discourse on Justification says that '* by faith we are incorporated into " Christ, (s. 
6,) whereas in his ecclesiastical polity, (B. v., ch. 60, s. 2, and ch. 67., s. 1,) he seems to 
refer it to Baptism. A passage from Bishop Jewell in Goode ch. vii . p. 230., explains 
- this. 

§ Conditionally " made," see Hebrews iii. 14. "The condition needs net to be ex- 
pressed, being always necessarily understood," as the Bishops at the Savoy Conference 
m 1661 argued of the Absolution of the Sick. The Communion Ofiice teacnes that it is 
only the faithful who are "wry members incorporate of the mystical body of" Christ. 

And the Office for Adult Baptism teaches that we are " made the children of God 

by &ith in Jesus Christ." 

II The definite Article is used here, possibly because all mankind are in a certain sense 
"the offspring of God," (Acts xvii. 28, 29,) while the more peculiar sense of Gospel adop- 
tion is here referred to. 

IT Some Mippose that the word " inheritor," as implying present possession, rather 
refers to the receiving " a kingdom which cannot be moved," (Ifd>. xii. 28,) and the 
actual having an " inheritance in the kingdom of Christ and of God." (Ephes. v. 5.) 

D 
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and sealed — conditionally made over — ^to him, and will be fully received on 
his fulfilment of the baptismal vow.* Whether he be so "inwardly and 
spiritually ", depends — as the Church- Homily on the Fear of Death may 
remind us, in Part i. p. 83 — upon the question whether or not he be " a 
true Christian/' and be fulfilling the baptismal vow.f For a repetition of 
the baptismal vow immediately follows the second answer, a professed 
observance of which is plainly considered to be the evidence and proof of 
the respondent's justification, (through faith in Christ,) and sanctification, 
(since " no man can say that Jesus is the Lord but by the Holy Ghost," 
1 Car. X. 3,) and ** spiritual regeneration ", (since " whosoever believeth 
that Jesus is the Christ is born of God," 1 John v. 1). If he be really 
fulfilling — as he professes to be — the baptismal vow — then he may truly 
and sincerely thank God " that He hath called him to this state of salva- 
tion ", and may pray for grace to *' continue in the same unto his life's 
end." But to suppose him saved, without any evidence of it, and merely 
because he has been baptized, would be a fatal error. Surely if he be a 
wicked child, (and even juvenile delinquents in prisons are sometimes 
taught the Catechism !) he ought to be warned to pray not to continue in 
his state of sin for a single day longer ? For it must ever be remembered 
that there is " no condemnation to them which are in Christ Jesus" ; that 
*' if any man be in Christ, he is a new creature : old things are passed 
away ; behold, all things are become new " ; that ** as many as are led by 
the Spirit of God, they are the sons of God " ; and that it is those who 
*' love " God who are the " heirs of the kingdom ", and that no ungodly 
person " hath any inheritance in the kingdom of Christ and of God." 
(Romans viii. 1 ; 2 Cor, v. 17 ; Romans viii. 14 ; James ii. 5 ; Ephes, v. 5.) 
Indeed the Presbyterian reviewer in the ** British and Foreign Evange- 
lical Keview" for March, 1854, testifies that "Those words" in the second 
answer " are evidently used on the presumption, that the person using 
" them is a true disciple of Christ, in whom the baptismal blessing has 
" had its full effect." A.nd he quotes from a Catechism by the Puritan 
John Owen an answer to the question ** What is Baptism ? " which, as he 
truly observes, " is not very different from that of the Church Catechism :" 
viz., ** A holy ordinance, whereby, being sprinkled with water, according 
" to Christ's institution, we are by His grace made children of God, and 
" have the promises of the covenant sealed unto us." (p, 150 note.) And 
Matthew Henry describes his " infant baptism " as an " early admission 
into the visible body of Christ." (^Quoted in Bridges' Sacramental In* 
struction, p. S4.J 
3. As regards "the sacramental portion" of the Catechism, it teaches that 
sacraments are only *' generally " — ^that is, ordinarily — ** necessary " to 
salvation, («. e,, as tests of submission to Christ's Gospel,) not universally 
or absolutely so. This is confirmed by the third paragraph of the Eubric 
appended to the Communion of the Sick, and the Exhortation founded 
* 

* See Rev. C. Simeon's " Horae Horaileticae," vol. ix.. No. 966, p. 935 ; and Rev. C. 
Brid^es^ " Church Catechism Explained,'" pp. 4, 6, and " Sacramental Instruction,*' iv., 
pp. 68, 69, note. 

f The Homily runs thus : *^ a tnie Christian man .... (who is the verp member of 
** Christ, the temple of the Holy Ghost, the son of God, and the very inheritor of the 
" everlasting kingdom of heaven :) " &c. (p. 83.) 
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upon the Gospel in the Office for Adalt Baptism where the necessity of 
baptism is limited to cases *^ where it may be had." Also that a sacra- 
ment is not the means, nor a certain means, but only " a means "—one of 
the means — whereby the inward grace is conferred ; that is, a " moral " 
means.* For Hooker truly teaches that sacraments " contain in themselves 
" no vital power or efficacy, they are not physical but moral instruments 
** of salvation, duties of service and worship, which, unless we perform as 
'^ the Author of grace requireth, they are unprofitable. For all receive 
** not the grace of God which receive the sacraments of His grace." (B. 
V. c. 57, s. 4.) And so the Homily on Common Prayer and Sacraments 
teaches that '* To administer a sacrament, is by the outward word and 
" element to preach to the receiver the inward and invisible grace of 
" God." (p. 317.) And thus sacraments, by their moral effect and in- 
fluence, are (as the 25th Articlef teaches) " effectual signs of grace," by 
the which God " doth work invisibly in us, and doth not only quicken 
*' [t. e,, stir up, the Latin being excitat,"] but also strengthen and confirm 
** our faith in Him." And then the Article limits this wholesome effect 
to those alone who worthily receive them. Their effect is therefore similar 
to that of " the word of God, which effectually worketh also in " them 
" which believe." (1 Thess. ii. 13.) 

Thus baptism may become ** a means whereby " the " inward and spi- 
ritual grace " of spiritual regeneration is conferred, when, in answer to 
believing prayer, God is pleased to bestow it in and by the sacrament. 
For even the Puritan Westminster Confession testifies that in certain cases, 
'^ by the right use of this ordinance, the grace promised is not only offered, 
but really exhibited and conferred by the Holy Ghost." (ch, xxviii., *. 6.) 
Or it may become a "moral instrument " or means of bringing about this 
effect in after life by its moral influence upon the recipient, according to 
the Exhortation in the Baptismal Service; viz., "that baptism doth repre- 
" sent unto us our profession ; which is to follow the example of our Saviour 
" Christ, and to be made like unto Him ; that as He died, and rose again 
" for us, so should we who are baptized, die from sin, and rise again unto 
" righteousness," &c. (See Eomans vi. 3, 4.) For in Thomas Rogers' work 
on the Thirty-nine Articles, published by Authority in 1586, we are taught, 
that : " In some the sacraments do effectually work in process of time, by the 
** help of " God's word read or preached, which engendereth faith. Such is 
** the estate principally of infants elected unto life, and salvation, and increas- 
" ing in years." (See also Colossians ii. 12 ; 1 Peter iii. 21 ; Johni. 12, 13.) 
And so the Rev. C. Bridges^ in his ** Sacramental Instruction," pp. 83, 84, 
quotes from Williams' Life of the Nonconformist Philip Henry, that he, " in 
" dealing with his children about their spiritual state, took hold of them 
" very much by the handle of their infant baptism ; and frequently incul- 
" cated upon them, that they were born in God's house, and were betimes 
" dedicated and given up to Him, and therefore were obliged to be His 
" servants." He also quotes from his son, the Nonconformist Matthew 

• There is a wide difference between '• a Queen " and " the Queen ", and between 
•• a Duke " and '* the Duke." Hooker teaches that the Church uses " the word " as well 
as sacraments as a means of regeneration : Book v.jch. 50, s. 1. 

t This Article confirms the Catechism*s teaching that there are only two sacraments of 
the Gospel. 

D 2 
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Heniy's " Treatise on Baptism," pp. 118, 130, 131, a passage to prove 
the beneficial effects of this course upon his own early life, and the ^^ moral 
influence of " his " infant baptism upon it." Also that " when the chil- 
dren grow up," their baptism " may be urged in praying to God, to give 
them grace, and in persuading them to submit to it." 

That the Lord's Supper is only " a means " or one of the means 
" whereof" the ** inward and spiritual grace" may be received, see chapter 
v., s. 4, pp. 11, 12. 

Furthermore, the Catechism teaches that it is not by the outward sign 
of baptism but by the inward grace — *^ hereby, ^^ and not ** thereby" — ^that 
we are made " the children of grace." 

As regards the other Sacrament, the teaching of the Catechism has been 
already discussed in ch. v., s. 4, pp, 11, 12. 

The Confirmation Service is a Confirmation of the Baptismal pro- 
fession.* In it the candidates, who come after a probation of a longer or 
shorter time (according to whether they have been baptized as infants or 
as adults) to be confirmed by the Bishop in their baptismal profession, 
(and upon whom he lays his hands and prays for the Holy Ghost, " after 
the example of" and in imitation of the " holy apostles" in Acts viii. 12, 
14, 15, 17,) are spoken of as both sacramentally and spiritually — eccle- 
siastically and morally — regenerate ; as regenerate " by water and [by] 
the Holy Ghost, and" as having received " forgiveness of a// their sins" — 
that is,-*' remission of their sins by spiritual regeneration." But this is 
after their own public profession of repentance, faith, and obedience, in 
the answer " I do" i see 1 John v. 1 ; 1 Corinthians x. 3 ; Eomans x. 
9, 10. And their motives and principles having been previously inquired 
into by their respective ministers, (who profess to ** think" them **/<" 
to be confirmed,) their sincerity may be charitably assumed. The lan- 
guage here then is manifestly hypothetical and conditional, and founded 
upon the assumed sincerity of the previous answer, " I do." For no one 
would seriously maintain that God had (not merely promised, but had) 
actually " given" unto all the candidates ** the forgiveness of all their 
sins," quite irrespectively of their characters ? (See Archbishop Seeker in 
Bishop Mant's Prayer-book, p. 450 ) 

As regards the Eite, in " Christian Progress'' by the Congregationalist 
Minister, Eev. J. A. James, at pp. 3, 4, it is evidently treated as a se- 
rious matter, and as a useful opportunity for imparting instruction to the 
young by our clergy. While the following valuable testimony in favour 
of the Eite may be adduced from a Scottish Presbyterian Journal :f " Con- 
" firmation, as a solemn service, in which those recognised in their infancy 
" as members of the Church, on the faith of their parents, are confirmed in 
" their church standing on the profession of their own faith, is retained 
** in form or in substance in all Protestant Churches. ... It is our cus- 
" tom to wait until they are prepared to make a credible profession of a 
" change of heart. When this is done they are confirmed ; that is, they 
" are recognised as members of the Church in full communion, on their 

• The Tract " On Confirmation," by the late Bishop Kaye of Lincoln, No. 253 on the 
Christian Knowledge Society^s list, is a most excellent little treatise on the subject 

t The article being a reprint of one in an American Presbyterian Review, on " Pres- 
byterian Liturgies". 
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*' own profession. ... It is a great mistake, therefore, to represent con- 
" finnation as a prelatical service. In one form or another, it is the ne- 
" cessary consequence of infant baptism, and must be adopted wherever 
" psedo-baptism prevails." {British and Foreign Evangelical Review for 
October, 1855, pp. 543, 544.) 

Now it is evident that in our Prayer-book the principal feature in the 
Confirmation Service is the confirming the baptized in the profession of 
their baptism ; while the offering up of prayer for the ordinary sanctifying 
influences of the Holy Ghost to confirm them in their good resolutions and 
to confirm and strengthen them in all godliness, is an appropriate adjunct ; 
and the laying on of the Bishop's hands is an act of designation of the 
parties for whom the prayers are made,* whereby he certifies *' by this 
sign," God's ** favour and gracious goodness towards " those who in this 
Service do sincerely ratify and confirm the profession of their Baptism, and 
does (as it were) " confirm" and establish them in their good resolution 
so to do.t 

A Bishop may also often make use of the occasion as an opportunity for 
" confirming " the candidates in their Christian course in another manner, 
viz., by his godly counsel and advice, as Barnabas when he went to Antioch 
" exhorted " the new converts " that with pui*pose of heart they would 
cleave unto the Lord." {Acts xi: 23.) And thus it was that Paul and 
Barnabas confirmed *' the souls of the disciples ", and Paul " went through 
Syria and Cilicia, confirming the churches." (Acts xiv. 22 ; xv. 41.) 

VIII. THE IIABBIAGE SERVICE, AND VISITATION OF THE SICK. 

!• In the Marriage Service, the word " worship" is used by the bride- 
groom with reference to the bride. But it is evidently here used only as 
the old word for " honour." (See I Peter iii. 7.) It is so used in St. 
Luke xiv. 10; and ** your worship" and " your honour" are convertible 
terms. In the same manner the old phrase, " plight thee my troth," is 
also retained for " pledge thee my truth " or " fidelity." 

2. The Office for the Visitation of the Sick is designed, as is evident from 
the language of the Canons, merely to supply a help to the inexperienced 
minister, and not to constitute a form of prayer from which no clergyman 
should be at liberty to depart. Every minister who is licensed to preach, 
has it in his power to adopt what course he pleases in the discharge of 
this duty, as is distinctly stated in the sixty-seventh English Canon, and 
in the forty-first Irish Canon. As the usual licence is now considered a 
preaching licence, all ministers are therefore at liberty to use their own 
discretion in this matter. J And as it is only " in public prayer** that 
ministers bind themselves to " use the form in the" Prayer " book pre- 
scribed, and none other", so no minister, ** if he be a preacher," is bound 
to use this Office at all. Yet it may often be found useful as a basis and 
guide. 

* See Bishop Baraet on the 25th of the 39 Articles, p. 352. 

f For farther remarks on these subjects, see the Church op England Maoazinb, 
No. 938, for April, 1853, p. 237. 

t See Wheatly, p. 420 ; Archdeacon Sharp^s Charges, xiv. p. 249 ; Evans' Bishopric 
of Souls, iv. p. 8*J ; and Lathbury's History of Convocation, viii. p. 203. 
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The Rubric in this Office respecting liberality to the poor, is probably a 
remnant of the times previous to the existence of the poor-laws, and which 
has therefore now become nearly obsolete. It appears to be founded upon 
Psalm xli. 1, 2.* 

IX. THE BURIAIi SBRYICB. 

1 . The Rubric prefixed to this Service proves it to be designed for use at 
the burial of the dead (not merely as men, but) as professedly Christian 
men ; at the burial of those who have lived and died in full communion with 
the church ; and who have, by receiving the Sacraments, made an open 
profession of religion, and whose salvation may therefore, in the judgment 
of charity, be not unreasonably hoped and predicated, t This being the 
case, a learned Presbyterian minister, the Rev. Dr. J. Gumming, asks : 
" What can be more scriptural or sublime than the Anglican service for 
the dead ?" (Preface to Knot's Liturgy, quoted in Rev, A. BoycCs Epis- 
copacy and Presbytery,) 

2. But the terms of the Service certainly admit of a more general applica- 
tion. Thus without knowing anything satisfactory of the deceased per- 
son's character, it may always be said at the burial of any one, that " it 
hath pleased Almighty God of His great mercy" — in the ordinary provi- 
dential exercise (Matt, x. 29, 30) of '* His " great and " tender mercies" 
which " are over all His works,** (Ps, cxlv. 9,) — in mercy, if not to the 
deceased, yet to the survivors (as in Psalm cxxxvi. 15) either directly or 
indirectly, such as by the removal of a bad example, or as a solemn warn- 
ing, or as a timely chastisement — " to take unto himself the soul", in that 
general sense in which it is spoken of mankind in general, (see Job xxxiv. 
14 ; Eccles. xii. 7 ; iii. 21,) and even of the wicked in particular ; (see 
Job xxvii. 8 ;) that is, to summon it into His own more immediate pre- 
sence — " to take" it into His own hands for a due disposal according to 
its character. In the same general sense, the deceased may be termed a 
** brother" ; (see Isaiah Ixvi. 5 ; Acts vii. 2, compared with v, 5, 52 ; 
1 Cor. V. 11 ; 2 Thess. iii. 6, 15 ;) and even a " dear brother " ; for St. 
Paul seems to have regarded his unconverted fellow-countrymen, his "kins- 
men according to the flesh," as dear to him. (Rom, ix. 3,) The ** sure 
and certain hope ", is a general expression of .the survivors' sure and 
certain hope (not of his, but) of " the resurrection to eternal life," — 
that is, of " the resurrection of the just " (Ltike xiv. 1 4) to eternal life ; J 
(the deceased included, if he be one of them ;) the word " the " having 
been purposely inserted at the last revision. (Compare the Sea Form.) 
And the word ** our"-^**our vile body" — refers as it does in Philippians 

* For farther remarks on these subjects, see the Church op England Magazinb for 
April, 1852, No. 938, p. 238. 

+ By the first Rubric ^' unbaptixed * and ^ excoraniunicate ** persons are excluded from 
Christian burial, because the church, as a visible body, cannot take cognizance of the 
secret operations of Divine grace, but must require an open evidence of them. Unbap- 
tized persons are not prq/es^edlp and avowedly Christian ; the church, however, passes no 
judgment upon their state in the sight of God : see Wheatly, p. 458. 

X "• Life *" here means glory : see John v. 29 ; Daniel xii. 2 ; 1 Tim. vi. 12. The re- 
surrection of the wicked will be to the *' second decUh''^. {Rev, xx. 14.) Hence the 
Burial Service teaches us to pray thus, ^* Deliver us not into the bitter pains of eternal 
death.'" 
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iii. 21, to the bodies of true Christians in general. For it is, " we com- 
mit &c.; in sure and certain hope of the resurrection &c. ; who shall change 
OUR vile body," kc. And it is a matter of physical impossibility for the dead 
" body " of the person interred, to be in either hope or fear of anything. 

The expression of " hearty thanks " for deliverance, &c., has been re- 
garded merely as an expression of humble resignation, and of cheerful 
acquiescence in God's righteous, though perhaps mysterious and painfnl 
dealings, (see Eomans v. 3 ; Psalm cxlv. 17,) in delivering the deceased 
" out of the miseries of this sinful world ;" (see Job i. 1 7 ; Ephes, v. 20 ; 
1 Thess. V. 18; 1 Sam. iii. 18; Acts xxi. 14,). And in the case of the 
wicked, as praising His justice — His "true and righteous dealings" 
(Rev, xvi. 7 ; xix. 2) — in delivering the deceased ** out of the miseries of 
THIS sinful world ", (which the wicked feel as well as the righteous,) and 
from the power of adding to those miseries by his sinfulness, and in re- 
moving him from the opportunities of contaminating others by his bad 
example to that world where " the wicked cease from troubling," and 
their powers for mischief end.* 

Moreover, it has been considered that 1 Corinthians iv. 5, and xiii. 7, 
wiD warrant the expression of a " hope " of the deceased's repentance 
(even at the last hour) and salvation, though it be but one degree removed 
from despair. 

Thus Bishop Bethell, in his work on Baptism, says that, " the fact is, 
" that the church passes no judgment whatever upon the state of our de- 
" parted brother. We declare our own full persuasion of the Christian 
" doctrine of the resurrection to eternal life, and we thank God in the 
" language of pious and grateful submission that he has taken to Himself 
" the soul of our brother, and delivered him out of the miseries of this 
" sinful world : but the only allusion which we make to his present con- 
** dition is a charitable hope that he rests in Christ." " If there is any 
*' ambiguity in the other expressions quoted from this Service, it appears 
" to be sufficiently cleared up and removed by this passage." (cA. vii., 
pp. 103, 104.)t 

Still, it has been truly remarked : ** However, it must be confessed, 
" that it is very plain, from the whole tenour of this Office, that the com- 
** pilers of it, presuming upon a due exercise of discipline, never supposed 
" that any would be offered to Christian burial, who had not led Christian 
'* lives. But since iniquity hath so far prevailed over the discipline of 
•* the church, that schismatics, heretics, and all kinds of vicious livers, 
*' escape its censures, this gloss seems the best that our present circum- 
" stances will admit of. And if it be not satisfactory, there seems to be no 
" other remedy left, than that our governors should leave us to a discretion- 
** ary use of these expressions, either till they be altered by public author- 
" ity, or, which is much rather to be wished, till discipline be so vigor- 

• The more obvious and natural meaning, however, is this, " we give thee hearty 
thanks, for that it hath pleased thee [as our hope isl to deliver this our brother out of 
the miseries of this sinfvX world^'' by a supposed removal to a better. For " deliver out 
of" seems to imply an improvement of condition. See the Chrkttan Guardian for 
August, 1850, pp. 368—373 ; December, 1851, pp. 551, 552 ; April, 1852, pp. 164, 165 ; 
and August, 1852, pp. 358—361. [See also Appendix D., p. 69.] 

t For further remarks on this subject, see the Church op England Magazine for 
April, 1852, No. 938, p. 238, and August, 1847, p. 106. 
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** ously exercised, that there be no offence in the use of them." (Wheatly 
on the Common Prayer, c, xii.,;?. 478.) 
[See Appendix D., p. 69.] 

Even as it is, the Eubric permits the minister to proceed at once to the 
grave, and to omit the Psalms and Lesson. 

Or he may perform the service at the grave before proceeding to the 
Church for the reading of the Psalms and Lesson ; (see Wheatly, p. 474, 
and Mant's Prayer-book , p. 489 ;)* which is very desirable in cases of 
infectious disease, and on Sundays, or when the church is at some distance 
from the churchyard. 

X. THE COMMINATION. 

. This Service has been deemed both Popish and uncharitable. — As 
regards any Popish tendency, it is a remarkable fact that in 1552, the 
celebrated Presbyterian Keformer, Bucer, approved " of the Office, and " 
saw " no reason why it should be confined to one day, and not used 
oftener, at least four times a-year." {Wheatly, /?. 491 ; Mant, p. 505.) 
The "godly discipline" of **the primitive church" which it wishes to be 
restored may be explained by King Edward's Catechism of 1553; which 
tells us that what "the holy fathers termed discipline^' was " brotherly 
" correction and excommunication, or banishing those out of the Church 
" that will not amend their lives." The wish for the restoration of some 
such discipline was shared by Dr. Doddridge the Nonconformist : see his 
** Eise and Progress," c. xxiii. s. 7. The being ** put to open penance" 
does not mean being put to any Romish penance ; for ** penance " 
means simply an overt act of penitence, and outward expression and mani- 
festation of repentance ;t and the Bishop of St. Asaph considers that ** a 
public avowal of" their ** errors" was ** in all probability the whole ex- 
tent of the penance of the early church "; (History of the Church of Eng- 
land, 8, 309, p, 170;) and this is the only kind oi "penance" that we 
would wish to see restored. J Moreover, the reference to its salutary 
effects upon the soul, so as to assist in promoting its final salvation, is 
almost a verbal transcript of 1 Corinthians v. 5 ; 2 (Corinthians ii. 6, 7 ; 
vii. 8, 9, 10 ; which passages illustrate its true meaning, viz., the happy 
effects of "godly sorrow" resulting from this " godly discipline" — true 
repentance and reformation. The phrase " worthy fruits of penance " is 
manifestly only the old translation of " fruits worthy of repentance." 
(Luke iii. 8.) 

. As regards the supposed uncharitable character of this Service, its denun- 
ciations of sin are not stronger than those of Christ and His apostles ; see 
Matthew xxiii. 33; xxv. 41 ; Luke xiii. 8, 5 ; 1 Corinthians xvi. 22; 
Galatians iii. 10 ; Hebrews ii. 3 ; see also Jeremiah xi. 3, 4, 5 ; Psalm 
oxix. 21. The Service is designed to warn sinners of their danger, (just 

* This was expressly stated in the Rubric of 1549 : see Keeling, p. 335. 

f See the 33a of the 39 Articles. Or, as some say, a moral punishment inflicted on 
scandalous transgressors in order to bring them to repentance, and to act as a warning 
unto others : see 2 Cor. ii. 6. 

X " This was commonly the penance that Christ enjoined sinners : * Go thy way, and 
** sin no more.' Which penance we shall never be able to fulfil, without the special grace 
" of flim that doth say, * Without me ye can do nothing.'" {Church Homiltf on JRepent- 
ancCf Part ii.,jp. 484.) 



PRAY{!R-BOOK DIFFICULTIES EXPLAINED. 41 

as the Nonconformist, Dr. Doddridge, does in his *' Rise and Progress," 
chapters ii. — vii.,) in order to lead them to repentance, and to Christ for 
salvation ; as the Exhortation thus testifies at its close : " This if we do, 
Christ will deliver us from the curse of the law/' &c. And surely this is 
an act of kindness and of charity ? The curses are simply declarations of 
IMPENITENT sifiners^ danger, and are taken from Deuteronomy xxvii. 14 
— 26 ; Leviticus xx. 10 ; Jeremiah xvii. 5 ; and founded upon Matthew 
XXV. 41 , 1 Corinthians vi. 9, 10 ; Galatians v. 19, 20, 21 ; Psalm xv. 3. 
And the " Amen " does not signify wishing here, but " So it is — ^Verily it 
is true." (See Bishop Mant's Prayer-book, p. 507.) 

The service concludes with Prayers for pardon and for the Divine 
Blessing.* 

XI. THE POWER OF ABSOLUTION. 

!• The Ordination Service. — The laying on of the Bishop's hands is not to 
constitute Ordination a Sacrament, but as an act of designation of the 
persons ordained. (See Bishop Burnet on the 25th Article, p. 352.) 

In ordaining priests an adaptation of our Saviour's words recorded in 
St. John XX. 22, 23, is used.f It must be remembered that this formula 
is a modification of our Saviour's words, so far as they may be applicable 
to the functions of a presbyter or priest : " Receive the Holy Ghost /or 
** the office and work of a priest .... Whose sins thou dost [that is, as 
" such — in that capacity — so far as appertains to that office"] forgive, they 
" are forgiven ; and whose sins thou dost retain they are retained. And 
" be thou a faithful dispenser of the word of God, and of His holy sacra* 
"ments;" &c. : which last words — added by the Reformers— evidently 
limit the extent of the power, by pointing out the proper mode of its 
exercise, fhe word " receive " (in " Receive the Holy Ghost for the 
office and work of a priest in the church of God, [which are] now com- 
mitted unto thee by the imposition of our hands,") &c., appears to be 
used in the sense of a prayer, ** mayest thou receive," as the following 
words, " and be thou a faithful dispenser," seem to prove — " Receive . . • 
and be thou " ; (see Bp. Burnet on the 36th Article, and Abp. Seeker in 
Bishop Manfs Prayer-book, p, 815 ;) just as the word "preserve" is in 
the Communion Service, " the body of our Lord Jesus Christ . • . . pre- 
serve thy body and soul." (See also 2 Cor. xiii. 14.)}: But it may include 

* For further remarks upon this subject, see the Church of England Magazine 
for April, 1852, No. 938, p. 240 ; and the Christian Obsbrvbb for March, 1848, p. 173; 

f For a full discussion of the original import of our Saviour ^s words to the apostles in 
John XX. 22, 23, the reader is referred to the Author's remarks in the February and 
March parts of the Church of England Magazine for 1854, Nos. 1050 and 1052, pp. 
121, and 149. Neither this form of ordination, nor the form " 1 absolve thee," have the 
least pretension to Primitive Antiquity or to Catholicity, having been both introduced so 
late as the 12th century ! (See Bishop Burnet on the 36th and the 25th of the 39 
Articles.) 

X Indeed even the inspired Apostles accompanied their imposition of hands with />ra^r 
for the Holy Ohost : see Acts viii. 15, 17. And that this is the onljr primitive sense 
in which the use of the words "" Receive the Holy Ohost '' can be interpreted when 
used by any mortal man, is clear from the passage from Augustine ^ de Trinitate '' lib. 
15, c. 27, cited by the Royal Commissioners for the Revision of the Liturgy in 1689 in 
the Blue Book Copy of 1854, pp. 87, and 106, where he proves " Christ to be God because 
he gave the Holy Ghost ; but the Church only prays for it" (p. 106 J " Quomodo ergo 
Deus non est, qui dat Spiritum Sanctum ; imo quia Deus est qui dat Deum? " &c. 
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an admonition to the candidate ever to call upon God by prayer to send 
down upon bim the healthful Spirit of bis grace, and to pour upon him 
the continual dew of his blessing.* 

As regards the remainder of this form, " whose sins thou dost forgive, 
they are forgiven," 8cc., it is to be observed that so far as sin is to be 
regarded as an offence against God, aud as affecting the eternal state of 
the sinner, (that is, as a moral offence,) nothing can be more plain and 
positive than the teaching of the Prayer-book, that *' to " God '* only it 
appertaineth to forgive sins " : (Commination :) while it no less plainly 
teaches that He hath only " given power and commandment to His minis- 
'* ters to declare and pronounce to His people, being penitent, the absolution 
" and remission of their sins." (^General Absolution.) But sin may be 
regarded in another light, viz., as an offence against our fellow-men : and 
in this respect nothing is more common than for men to forgive and retain 
sins ; see St. Matthew xviii. 21, 22, 35 ; St. Luke xvii. 3, 4 ; St. Mark 
xi. 25, 26. t Any society has also a right to forgive and retain sins 
committed against itself, by excluding those members who break its rules 
and bring disgrace upon it, and by forgiving and re-admitting them on 
their repentance. And in this respect (not the Clergy, but the *• Church " 
is referred to by our Saviour in St. Matthew xviii. 17, 18. And so the in- 
cestuous Corinthian was, by St. Paul's commandf punished by excommuni- 
cation, see 1 Corinthians v. 3 — 5, 7, 9, 11, 13 ; and on the ** punishment" 
thus " inflicted of many " proving sufficient to humble him to repentance, 
the Apostle wrote to the members of the Christian Church to ** forgive 
him, and comfort him, lest perhaps" he ** should be swallowed up with 
overmuch sorrow," &c. (2 Cor, ii. 6, 7.) Adding, " To whom ye forgive 
" anything, I forgive also : for if I forgave anything, to whom I forgave 
*' it, for your sakes forgave I it in the person of Christ." (2 Cor. ii. 10.) J 
Now, so far as sin may be regarded as >*au offence against the«church and 
against Christian society by its causing a public scandal («. e., as an eccle- 
siastical offence), our Church teaches in its Homily for Whitsunday that, 
" Christ ordained the authority of the keys to excommunicate notorious 
sinners, and to absolve them which are truly penitent." {Part ii., p, 414.) 
Accordingly, in this point of view, our Church claims for its priests or 
presbyters, (the elders of the congregation,) as the officers and mouth- 
pieces of the church, an authority to " forgive " and " retain " sins. And 
to this the Bishop's words in the Ordination Service must, unless they 
contradict the Prayer-book itself, be supposed to refer : " Receive the 
" Holy Ghost /or the office and work of a Priest in the church of 
" God, now committed unto thee by the imposition of our hands. Whose 
** sins [so far as committed against the church — against Christian society 
" — i. €., ecclesiastical offences] thou dost forgive, they are forgiven ; and 

* Some, however, regard it as a conditional promise and assurance of the Holy Ghost. 
{See Hooker,b.y,c,77,8.b,) 

t This twofold Tiew of sin appears in 1 Corinthians viii. 12 ; Exodus z. 16 ; I Samoel 
ii. 25. 

t Here the " for^veness " plainly refers to the removal of a sentence of excommuni- 
cation and restoration to the privileges of Church-communion ; though St. Paul also 
seems here to refer to the removal of some miraculous punishment which he had inflicted 
upon the offender, and to which reference is made in the term '' deliver unto Satan *' in 
1 Corinthians V. 3—5. See Whitb3'^s Commentary; and compare Luke xiii. 16: see 
also Archbishop Whately^s Cautions for the Times, lii., pp. 40, 41. 
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" whose sins [so far as committed against the church] thoa dost retain, 
'* they are retained. And be thou a faithful dispenser of the word 
'* of God and of His holy sacraments;" &c.* 

The proper mode of exercising this authority is pointed out in the 
Eubrics prefixed to the Communion Serriee; where the repelling from, 
or refusing admission to, the Lord's Table of any *' open and notorious 
evil liver," or one who has " done any wrong to his neighbour " whereby 
" the congregation *' is " offended," or any one living in open " malice 
and hatred," may be regarded as ecclesiastically *' retaining his sins ;" and 
the re-admission of a " penitent person " who has so offended, (such as the 
one who is *' content to forgive " his neighbour,) may be regarded as 
ecclesiastically " forgiving his sins " — especially if a formal sentence of 
absolution be pronounced. For by admitting any person to the Com- 
munion, however scandalous may be his conduct, the priest ecclesiastically 
** forgives " it, and passes it over so far as committed against the church 
and against Christian society ; and it is (ecclesiastically) forgiven : the 
offender is retained in communion with the church, however justly he 
may really deserve its censures. (But this is of course an tmfaithful dis- 
pensing of the sacrament.) For the learned Bingham in his Christian 
Antiquities, Book xix., ch. ii., sec. iii.. Volume 6, p. 335, testifies that in 
the early Church admission of any person to the Lord's Supper, who had! 
been repelled for misconduct, was considered to be an ecclesiastical Abso- 
lution of him. 

That this is the true meaning of the Anglican form of ordination, will 
be evident on a reference to Bishop Jewell's A^pology, c, ii. s. 8 ; to Hooker, 
b. vi. c. vi. s: 5 ; to Archbishop Seeker in Bishop Mant's Prayer-book, 
p. 815 ; to Archbishop Sharp's Charges on the Eubric and Canons, No. 
iii. p. 45 ; to Bishop Horsley's Sermons, No. xiii. p. 159 ; and to Arch- 
bishop Whately's Cautions for the Times, No. iii. pp. 40, 41, and No. ix. 
p. 154. And our Church's doctrine is here evidently identical with that 
of the puritan Westminster Confession, the present standard of the Scottish 
Presbyterian Kirk, whose Confession of Faith runs thus : " To these officers 
" [t. e., church officers] the keys of the kingdom of heaven are committed, 
" by virtue whereof they have power respectively to retain and remit sins, 
" to shut that kingdom against the impenitent, both by the word and cen-- 
" sures ; and to open it unto penitent sinners, by the ministry of the 
" Grospel, and hy absolution from censures, as occasion shall require." 
{Westminster Confession, ch, xxx. sec, 2.) Of course this remitting and 
retaining power must be limited by the Word of God, and by the doctrine 
and discipline of the church (which candidates for the priesthood promise 
to observe), just as the condemning and absolving power of a judge, with 
regard to le^ offences, is by the law of the land. For there is no au- 
thority in the world which carries with it the right to abuse it. (See 
Hooker, b. vi. c. vi. ss. 3, 12.) 

* Another interpretation has been advocated by some eminent theolog^ians in pre- 
ference to this view of an ecclesiastical authority to forgive and retain sins ; viz., ** Whose 
•' sins thou dost [according to the word of God dedarativd^'] forgive, (*,«., Scriptorally 
" declare forgiven,) they are forgiven, and whose sins thou dost [according to the^ word 
*'of God dedaraUveip'l retain, (t'.e., Scriptorally declare retained,) they are retained.** 
Others adopt both views as included in the commission. 
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At the consecration of a Bishop the words ** receive the Holy Ghost " 
must be interpreted as in the Priest's form, since the grammatical con- 
struction is the same, " Eeceive .... and remember that thou *'. More- 
over these words are used, ** Stir up the grace of God which is given thee 
by this imposition of our hands." This seems to be an exhortation to the 
diligent exercise of episcopal authorityy and the diligent discharge of 
episcopal duties ; for Hooker speaks of ministerial " authority " as a 
Xapia-fjia or gift. (B. V. c. 77, s, 8.) In Ephesians iii. 8, the " grace" 
given to the Apostle appears to be the commission to preach the Gospel : 
compare Eomans i. 5. 
2. The absolution in the office for the Visitation of the Sick. — No minister, 
*' if he be a preacher," is bound to use this Office at all. (See the 67th 
English Canon.) If he does use it, the absolution in it is to be used only 
after " a special confession " of sin made by the sick person under peculiar 
circumstances, viz., *' if he feel his conscience troubled with any weighty 
matter " ; and even then only ^*if^^ the sick person himself " desire it " 
and request it ; see Wheatly, c. xi. s. v. p. 438.* 

Unless, therefore, the sick person's conscience be reaZ/y "troubled" 
with some '* weighty " matter — some grievous and scandalous offence — 
and unless, moreover, he himself " feel " its burden to lie heavily upon 
his own soul, he is not even to be " moved " — much less to be pressed — 
to deviate from the general rule by making ** a special confession of his 
sins." And even after such a " special confession," the priest is not to 
volunteer the absolution ; nor to pronounce it, unless the sick man should 
himself ** humbly and heartily desire it." Without such an expressed 
desire, the priest should proceed immediately to the Collect following, 
which would generally be adequate to meet all the wants of a penitent 
heart, even in the extreme case of a conscience so overburdened by the 
pressure of some " weighty matter " as to require the relief of ** a special 
confession." Now, if there had been any intrinsic benefit to the soul to 
be derived from this absolution, or if it were supposed to convey Divine 
forgiveness of sins against God, the church would have been grossly neg- 
ligent of a plain duty, if it had not pressed all men earnestly to seek for 
it — both in sickness and in health. 

With respect to the meaning of this absolution, it has been argued by 
high authorities that it refers to no more than a release from all ecclesias- 
tical offences and their Habiiities ; that it is an ecclesiastical absolution 
only; an absolution "from" the person's " sins " so far as committed 
against the church, (and for which, if known, its censures would have been 
due, and would have excluded him from the privilege of the holy commu- 
nion, and on account of which he may therefore desire a formal release 
from its deserved censures and from his exclusion from the sacrament, by 
an ecclesiastical absolution,) and a formal admission or re-admission to 
its full communion. So that the priest in using this form is supposed, as 

* The very term *' B|)ecial " proves that regular and systematic confession is not 
contemplated, and that it would not be recommended in ordinary cases. While the 
force 01 the twice-repeated " i/" ih this Rubric may be illustrated by these examples : 
^* And then also {if occasion be) shall notice be given of the Communion.^' Again, 
^ If the men come to call thee, rise up and go with them ; *' &c. {Numbert zxii. 
20,21.) 
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Wbeatly argues, to '* only remit the censures of the church, and continue 
" him in the privilege of church-communion, which he may be supposed 
" to have forfeited by the sins he has confessed," and to restore him " to 
" the peace of the church, (which he may appear by his confession to have 
" forfeited, though sentence was never denounced against him)." {WheeUly, 
cA. xi., p;>.430, 435.)* 

This view is advocated by Archbishop Seeker in Bishop Mant's Prayer* 
book, p. 478, and by Bishop Buniet on the 25th Article on " Penance," 
pp. 370, 371, and more fully by Wheatly in ch. xi., s. v., of his work on 
the Common Prayer, pp. 430 — 437,t And it derives considerable support 
from the fact that, while the church elsewhere testifies in the Comraination 
Service, that " to " God "only it appertaineth to forgive sins," so in this 
form of absolution there is a petition to the Lord to " forgive " the sinner's 
offences, in marked contrast with the reference to the authority left " to " 
the "church" to "absolve" all penitent sinners jj and also that the Collect 
which is to be used immediately after the act of absolution was originally 
used for the purpose of reconciHng penitents to the church, and contains 
a petition which would be unintelligible if the previous absolution had 
been supposed to convey a forgiveness of sins as against God, viz., " im- 
pute not unto him his former sins ; " and it speaks of him as still " ear- 
nestly " desiring God's " pardon and forgiveness." So that the Rev. Dr. 
Bay lee observes upon it : " After having pronounced the absolution .... 
" and having thus declared to the sick person his freedom from all church 
" censures," the church " teaches him that such an absolution could not 
" fit him for the judgment-seat of Christ, by praying to the Lord for 
" forgiveness for him : * impute not unto him his former sins *." (Imti- 
tuiions, pp, 82, 83.) On the whole question, see the able arguments of 
Wheatly on the Common Prayer, ch. xi., s. v., pp. 430 — 437 ; and Bishop 
Burnet on the 25th Article, on " Penance," pp. 370, 371 ; and Bingham's 
Christian Antiquities, Book xii., ch. ii., ss. v. and vi.. Volume 6, pp. 556 
and 557.§ 

• Elsewhere Wheatly quotes from Augustine : ** We cannot repel any man from the 
"communion, unless he \iB& freely confessed his offence, or hath been accused and con- 
" victed " &c. (ch, vi., p. 254. ) 

+ The use of this Absolution is penwt^ed by the Irish Form for Visitation of Prisoners 
of 1711 in the case of criminals under sentence of death — who of course are open and 
scandalous offenders asainst the church. 

X The word "absolve" is not so strong as "forgive," and seems to point to the 
proTtGundng forgiveness. 

§ Another interpretation has been advocated. The Prayer-book teaches that " to " 
God ^'' onlp it appertaineth to ybr^t?^ sins," and that He'* hath given power and com- 
^'mandment to His ministers to dedare and pronounce to His people, oeinff penitent, the 
" absolution and remission of their sins," and Johnson defines the ecclesiastical sense of 
" absolve '' to be ** to pronounce a sin remitted." And so in this absolution the word 
" absolve " is clearly distinguished from '* forgive ; " for after declaring that the Lord 
Christ hath left authority to " absolve " all sinners " who trtUv repent and believe in 
Him,'*^ (an important limitation which is not in the Romish form,) it contains a prayer 
that he will himself " forgive", after which the priest proceeds to '* absolve," i.e., to 
pronounce forgiveness to, the sick person ; (compare 1 Jonn ii. 12;) an i then follows a 
prayer that the Lord will "impute not unto him his former sins," which proves the 
previous absolution to have been merely dedaratorp and conditional. (See Hooker, b. yi. 
ch. 6, ss. 8, 13.) And the Bishops at the last revision of the Prayer-book, in 1661, said 
'* the condition needs not to be expressed, being always necessanly understood." The 
Nonconformist, Dr. P. Doddridge, in his " Rise and Progress," c. xiii., s. 6, gives a 
personal assurance of pardon and absolution in terms quite as decided as this. The 
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Accordingly, if a sick person, after professing ** any weighty matter'* 
— any scandalous offence, for which the censures of the ehurch would have 
been due had it been known — should wish for a formal absolution from his 
acknowledged sins, the church has provided such a form for his comfort ; 
in which the priest (i.e., presbyter) first prays to Christ to " foegivb " 
him, and then proceeds to formally ^'absolvehim from aU** his " sins", 
(so far as committed against the church, to which " church" he has just 
stated that Christ hath left power to " absolve" all penitent sinners,) in 
the name of the Father, Son, and Holy Ghost ; * after which, the church, 
knowing full well the utter and total worthlessness of its minister's abso- 
lution to affect the eternal state of the sinner, or to cleanse his soul from 
guilt and sin, and to fit him for the judgment-seat of Christ, com- 
mands the absolving ** priest " himself (after having thus declared to 
the penitent sinner his freedom from all church censures which would, if 
his confessed " sins " were " retained", be due,) to impress this upon 
the sick man's mind, by praying for him unto God (" to" whom " only 
it appertaineth to forgive sins") as follows : " forasmuch as he putteth 
his full trust only in thy mercy y impute not unto him his foemee 

SlNS."t 

3. The Notice of the Communion. — Here the prayer-book directs the min- 
ister to invite any person who may be in spiritual doubt or difficulty, and 
who cannot quiet his own conscience, to come to him or to " some other 
discreet and learned minister of God's word", (who may, perhaps, be a 
deacon,) and (not to confess his sins, but) to ** open his grief " ; that so 
{not by the word of man, such as an absolution from a ** priest", as it 
was in 1549, or by the use of any liturgical form of absolution, but) *' by 
the ministry of God^s holy word," he may " receive the benefit of abso- 
lution", together with *' ghostly counsel and advice." It refers to an ab- 
solution derived from a close and individual application of God's written 
word (such as '* your sins are forgiven you for His name's sake", in 1 John 
ii. 12,) to the heart and conscience by some '* discreet smd learned" 
minister " — who may, perhaps, happen to be only in deacon's orders. 
(See Wheatly, ch. xi. s. v., § 6, p. 437, upon this subject.) And so in 
the well-known work of a Nonconformist minister, James' " Anxious In- 
quirer," the inquirer is strongly reminded that " it is especially desirable 
that " he ** should make known " his " mind to" his " minister," who 
will " kindly elicit" his sentiments and feelings, and *' give" him " suit- 
able instruction and encouragement ;" and that *' one half-hour's conver- 
sation with a skilful physician of souls, will often do" much good. {ch. 
il.p. 17.) 

reason for its occasional use in the Reformation age, (viz., as a declarative consolation 
to such penitents as from early prejudice miffht desire it in that particular form,) is 
explained in Bishop Short*s " History of the Church of England,'* s. 407, p. 233, note— 
a reason which does not now exist. 

* This form is very common in the Prayer-book ; thus in the Marriage Service, *' I 
thee wed, &c. ; in the name of the Father, and of the Son, and of the Holy Ghost.^ 

f Even Dr. Pusey, in his Letter to the (late) Bishop Ba^otof Oxford, arraes from the 
nse of this language after the ^* most solemn form of absolution,** that the Church " con- 
fesses the incompleteness of her own act, in that she subjoins a prayer for pardon of 
those sins from which she had just absolved him ; " &c. (/>. 9d.) And even a Romanist 
would scarcely extend the sentence of absolution, as regards sins against God, beyond 
the confessed sins. 
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It may be added, that the Homily on Bepentanoe expressly condemns 
the practice of " anricokr confession" in part ii. pp. 478 — 481; It was 
permitted and tolerated in 1549 ; but, at the revision of the Prayer-book 
in 1552, the passage was altered so as to exclude it. 
4. The Omission of the General Absolution by Clergymen in Deacons* 
orders. — It is right to mark in some way their inferior office ; and the 
omission of this form, sanctioned as it is by custom, is a very simple way 
of so doing. This Absolution is only a particular form of preaching the 
Gospel ; for it was not derived from any Romish form, but was compiled 
in 1552 by the B>eformers, from Calvin, Pollanus, and John a Lasoo, with 
the advice of foreign Presbyterian Protestants. (Mant, p, 11; Jennery pp, 
7, 8.) Yet since the deacon does not preach '* in the congregation'* eX' 
officio like the priest, but only by virtue of the bishop's licence — " if 
thereto licensed by the bishop'' — ^the licence is withholden from preaching 
this particular form ^* in the congregation" as a test of submission — as a 
mark of his subordinate and probationary office — ^as a proof that he has 
not yet purchased to himself the '' good degree" of a fully accredited am- 
bassador of Christ. (1 Tim. iii. 16.) A priest or presbyter receives 
authority to '' preach the word of God, and to minister the holy sacra- 
ments." A deacon, being a probationer^ is allowed to preach only ** if 
thereto licensed by the bishop", "tit the absence of the priest to baptize 
infants'^ and to "assist" at the Holy Communion by aiding '*inthe 
distribution" of one of the consecrated elements, viz., the wine. (See 
the Ordination Service, and the Communion Service.)* 
[See Appendix E., p. 72.] 



XII. THB ANGLICAN FORM OF CHURCH GOVERNMENT. 

1 . The Scriptural accuracy and moderation of the Church of England upon 
this point are very remarkable. In the 23rd Article it does not dogmati- 
cally declare what is to be regarded as a lawful external call to the minis- 
terial office ; it passes, therefore, no sentence upon the polity of other 
churches. But in its 36th Article, by sanctioning the Ordination Services, 
it plainly declares what polity it deems to be the most Scriptural and most 
proper, and also practically secures a continuance of it within its own pale. 
For in " the Preface" to the Ordination Services, while we are reminded 
of the Scriptural pattern of the three orders of Minist«rs,t we also find an 
assertion of the fact — but without any declaration of the absolute necessity 

* For further remarks on these subjects, see the Church of England Magazine for 
July, 1852. No. 952, p. 1., and AprU, 1854, No. 1058, p. 232 ; and November, 1845, p. 
306 and p. 323. 

-f" For we see Timothy and Titus to have been set over the presbyters or bishops (for 
the two names referred at that time to the same office, Acts zx. 17, 28; Titus i. 5, 7>) 
and the deacons, (see 1 Tim. iii. 1—13; v. 1, 17; Titus i. 5, 6,7,) as t^f bishops; 
and in Philippians i. 1, we find a reference to all three orders together. (Though neither 
Timothy nor Titus appear to have been left as permanent rulers of the Church at Ephesus 
and Crete ; see 1 Timothy iii. 15 ; 2 Timothy iv. 9, 11, 21 ; Titus iii. 12, 13 : so that our 
episcopacy is rather an imitation of this model, than in itself a Divine institution.) And 
in Rev. W. Goode^s " Divine Rule of Faith,'* volume ii., ch. viii., pp. 242, 243, we have 
the testimonies of Calvin and other foreign Reformers in favour of tnis view of Scripture. 
The whole subject is clearly and concisely stated in Bishop Short's *" History of the 
Church of England," s. 460, and f. 804. 
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of a lineal and personal succession from hand to hand* — that these orders 
have existed in the church of Christ from that time to this. Tt is further 
declared, that without episcopal ordination " no man shall be accounted or 
** be taken to be a lawfiil bishop, priest, or deacon, in the United Church 
" of England and Ireland, or suffered to execute any of the said functions." 
Here, then, our Church, having expressed its own opinion as to the right 
and proper course, firmly and consistently adheres to it, so far as relates 
to ministering in its own communion :f while, at the same time — consis- 
tently with its doctrine as laid down in the 23rd Article — it passes no 
sentence whatever upon other communions, or the policy of other churches. 
This has been fully shown in a Sermon entitled ** the Apostolical Suc- 
cession," preached at the consecration of the Lord Bishop of Chichester 
(Dr. A. T. Gilbert) in 1842 by the Rev. E. Hawkins, D. D., and pub- 
lished " at the command of the" late "Archbishop of Canterbury," Dr. 
W. Howley. See also Archbishop Whately's Charge of 1850, Appendix 
H., p. 60. 

But for one of the most full, clear, and valuable statements of the whole 
question, the reader is referred to the Eev. Wm. Goode's " Divine Rule 
of Faith", vol. ii. chap. viii.. pp. 232—348. (Second Edition, 1853.)t 
2. The true spirit in which we should regard ministers who are not epis- 
copally ordained (viz., according to our Lord's rule in St. Mark ix. 38, 
39, 40,) is well stated in Rev. C. Bridges' ** Sacramental Instruc- 
tion," c. vii. pp. 130 — 133. And as to our refusal of " q^aa/ min- 
isterial intercourse " with those churches who have departed from the 
episcopal form of church government, even that ultra-latitudinarian dis- 
senter, Jacob Abbot, in his "Comer Stone," c. vii. pp.212 — 214, 
(Second Edition, by Wightman,) distinctly admits and testifies that, " If a 



• This Mr. Lathbury shows in his '* History of Convocation," c. vii. pp. 174-5. At 
the same time, the fact of the lineal and personal (not "apostolical,*^ but) episcopal sue 
cession '* from the apostles^ times ^' seems to be the most satisfactory view. Thus the 
Rev. E. Bickersteth remarks that *' Episcopal succession is continued amongst us, a fact 
and a privilege, though by no means of the essence of the church." {Promised Glwy cfUte 
Church, c. iv./>. 41.) The arguments in support of this fact are most lucidly and con- 
cisely stated in Dr. H. M'Neue's " Lectures on the Church of England," No.ii., s. 2, pp. 
68-71. The true doctrine of our Church upon the subject is ably shown in the two Ser- 
mons on Christ's Presence with His Ministers," and " Apostolic Origin of Episcopacy," 
in the volume of "Discourses on Tradition and Episcojiacy," by Rev. C. Benson, late 
Master of the Temple, {J, W. ParJcer, 1840,) and Rev. J. Venn's" Christian Ministry.** 
(Hatchards^ 1842.) In the 55th Canon of (1603-4,) we find " the Churches of England, 
Scotland, and Ireland" to be spoken of, although no bishops were consecrated for Scotland 
until six years afterwards, viz , in 1610. The promise of Christ's continual presence with 
His ministers is contingent upon their teaching his commandments : see Matt, xxviii. 
19, 20. It is folly, therefore to lay claim to the promise of His presence, without adher- 
ing to His doctrine. 

+ The Preface of the American Ordinal is equally stringent with our own in this re- 
spect. See also the Christian Observer, November 1851, pp. 787 and 789. 

t There appears to be no essential or inherent distinction of " order " between the 
Presbyter and Bishop, according to Mr. Goode, (who always keeps clearly in view the 
difference between valid and regular acts,) but only one of degree or orace. And he 
shows that Episcopal consecration to the Episcopal office, is not essential to its validitp, 
though it is to its ecclesiastical reguLarily, (See pp. 246, 251-2, 262, 266, 281-2, 286-7, 
330-1, 332-3.) The practical diflference of ** order " therefore, which exists in our Church 
would seem to be rather a matter of discipline than of doctrine or principle. (See Goode, 
p. 246, note. And compare Acts xiii. 1—3, with 1 Timothy iv. 14.) 
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** class of Christians think that a certain mode of ordination is the only 
*' valid one, or that certain views of religious truth are essential, they can- 
** not of course include those who differ from them in these respects in the 
** circle of official ministerial intercourse. There is no bigotry or in- 
" tolerance in this." He even says, " No ; the intolerance and bigotry 
" is all on the other side. It is not in the quiet firmness with which a 
** church guards its doors according to its own conscientious ideas of duty, 
*' but it is in loud vociferations of the crowd which has assembled without, 
** demanding admittance as aright." (p, 213.)*t 
3- It may also be here remarked that the word " Priest" is derived from 
" Presbyter," and therefore, strictly speaking, denotes that oflBce. In the 
title of the 32nd Article, where the word ** priests" includes bishops and 
deacons, the Latin is *' sacerdotum "; but in the Article itself, where it 
refers to the second order of the ministry, it is " presbyteris ;" as also in 
the 36th Article, which settles the point that in the Ordination Services it 
means presbyters. (See also Bishop Mant's Prayer-book, p. 801 .) And even 
the Presbyterian reviewer in the " British and Foreign Evangelical Review" 
for March, 1854, considers " the removal of the word * priest' through- 
out," to be " not positively essential," but only *' expedient", in order to 
give •* a more . . . thorough Protestant /o;ieto the Services." (p. 142.) 
The only Scriptural sense of a sacerdotal ministry under the Gospel is the 
figurative sense of Eomans xv. 1 6, where St. Paul speaks of sacerdotally 
" ministering" {ifpcvpyowra) the Gospel, and ** offering up" the Gentiles, 
I. e. leading them by the Gospel ministry to present themselves " a living 
sacrifice" unto the Lord. {Rom, xii. I.) In this sense, deacons are 
** priests". In the Prayer-book the word ** priest" is often applied to 
portions of the Service which may be performed by deacons. The truth 
is, that the word " priest" is used in a twofold sense, — as denoting 
sometimes " presbyter", and sometimes " sacerdos", just as the word 
" hell " sometimes means " hades" and sometimes the place of torment. 
And even the word i(p€v<; does not necessarily imply a sacrificing minister, 
but only one who has the care of the ra U^a, or one " in holy orders" as 
we now say. 
[See Appendix B., p. 58, note §.] 

* It may not be here out of place just to notice a specimen of the misrepresentation 
sometimes resorted to in discussing this subject. A Mr. " R. M. Beverley," in a pamphlet 
entitled '*The Church of England examined, &c,** thus writes : " The deacon is directed 
" to say he is [i.e., moved by the Holy GhostJ ; after which, the bishop gives him autho- 
*' rity to execute the ministration, the authority of the Hol^ Ghost being considered as 
"quite secondary to that of the bishop." (p. 33) ! Had this writer only turned to Acts 
vi. 3, 6, and xiii. 2, 3, we can hardly think that such an interpretation of our Ordinal 
would have ever entered his mind. The true nature of this inward call has been well 
defined as, " the good testimony of our own heart, that we have taken this office neither 
" for ambition, covetousness, nor any evil design, but out of a true fear of God, and a 
" desire to edify the Church." {Calvin^ in Manfs Praver-book, p. 792.) Our opponents, 
moreover, frequently forget that the titles of" Archbisnop," " Metropolitan," and •' Pri- 
mate," and also of " Archdeacon," *' Dean," " Canon," " Rector,'* *' Vicar,*" &c., are 
used to designate— not different " orders " in the ministry, but — merely different degrees 
of dignity and of pre-eminence among the orders of " Bishop," and of " Presbyter " 
respectively, in this particular Church of Enffland. In the American Episcopal Church 
the three orders are strictly adhered to in their primitive simplicity. 

f For further remarks upon this subject, see the Church of England Magazine, 
August, 1852, No. 958, p. 90. 

E 
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XIII. THE STATE 8BRTICB8, AND THIETT-NINB ARTICLES, &C. 

1. On the Services for the four State Holidays, it is needless hereto speak, 
as they form no part of " the Book of Common Prayer," being " an- 
nexed " thereto by a Royal Order in Council, repeated by each succeeding 
Sovereign : see Bishop Short's History of the Church of England, s. 750, 
p. 549. 

2. On the Thirty-nine Articles it will only be needful to quote Bishop 
Jebb's testimony to their excellence. He describes them as " an expo- 
** sition of national faith, which, to be rightly apprehended, and didy 
**' appreciated, must be carefully collated with the sacred Scriptures, with 
'* the general voice of Christian antiquity, and with the confessions of 
" other reformed communities. On such a comparison, it may be safely 
** affirmed, for it can be abundantly proved, that the Articles of the Church 
** of England are more accurate, and less rigid ; more liberal and less 
^* relaxed ; more orthodox, and less dogmatic, than those of any other so- 
" ciety, at present in existence." {Pastoral Instructions ^ i. p, 21 .) This 
statement is confirmed by the Eev. J. B. Marsden who truly observes 
that, " The value of the Thirty-nine Articles can be fully appreciated by 
*' those only who compare them with the standards of faith of other coun- 
*' tries. We need not hesitate to affirm, that for simplicity and compre- 
" hensiveness, for brevity and fulness, they are unrivalled. On disputable 
" points of doctrine their statements are clear while their views are mode- 
" rate. Without being in the slightest measure open to the charge of 
** treating divine truth with levity, as if it were in any material point un- 
" certain or imperfectly revealed, they exhibit a catholicity of temper, and 
** a willingness to aUow for diversities of opinion, which, if not perfect, is 
" at least, even now, unequalled. Most, indeed, of the quarrels which 
** have rent the Church of England ever since, may be traced to a dispo- 
** sition to cramp and fetter the doctrinal statements of the Thirty-nine 
" Articles," {History of Christian Churches and Sects, Volume i., Part 
iii. p. 242,*) See also an account of their careful compilation in Bishop 
Short's History of the Church of England, s. 324, p. 200, and s. 483. p. 
322, And it is worthy of notice that the trust-deeds of many dissenting 
meeting-houses require their ministers to hold the doctrinal articles of the 
Church of England.f 

XIV. CONCLUSION, 

Having thus considered in detail the portions of the Prayer-book to 
which objections are chiefly raised, the following testimony from the pen 
of a Scottish Presbyterian Reviewer, in a most valuable article on ** The 
English Liturgy and Liturgical Reform," in the pages of the British 
AND Foreign Evangelical Review for March, 1854, {Johnstone and 
Hunter, Edinburgh,) as to its general excellence, may be suitably added. J 

* The History of the Church of England in this valuable work, p. 169, is one of the 
most excellent summaries of its historv and constitation ever penned. 

+ For remarks on divers portions of the Thirtv-nine Articles, see the Chubch op Eng- 
land Magazine, September 1852, No. ^Z^ p. Ib2. 

X It ismuph to be wished that this Article were reprinted as a pamphlet ; together with 
another on '* Convocation " in the October No., 1855 p. 653, 
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Speaking of the Prayer-book, he observes: " Throughout, the grand, cen- 
*' tral, vivifying principle is the contemplation of the living personal Sa- 
" viour, &c. . . . He, himself, like another sun, walks in glory through 
" all the circle of the Christian year, irradiating it with His presence and 
" vivifying it with His grace. Jesus Christ, in short, as the object of 
*• supreme affection, — the pattern of continual imitation, — the spring of a 
** new life, — and the centre of a mystical union, binding us in sympathy 
" and destiny for ever to Him ; — such is the grand, pervading, though not 
" altogether exclusive principle of these formularies throughout." (p. 130.) 
" As regards . . . that which has to do with the inward life of the soul 
" in its communion with God — that which it is the great purpose of a 
*' devotional formulary to nurture and direct — we should say that the 
" English Church Services approach very near to what we should deside- 
" rate in such a form." {p, 139.) And after a hint that, " the heights 
** and depths of spiritual experience are in their very nature mainly indi- 
" vidual, and scarcely come within the idea of * common prayer ;' and 
" some, perhaps, have erred, in conducting the exercises of public worship, 
" by rather pouring forth the fulness of their own peculiar experience, than 
" bringing the common wants and feelings of their people before the 
" throne," he adds : " In fine, as regards the practical or ethical, 
" the tone of the Prayer-book is sound and healthful, forming to our mind 
*' very much a model of what Christian supplication should be under that 
" head." {p, 140.) And he considers that there are only " a veryfev) 
questionable expressions in some of the occasional services." (/?. 141.) 
And as regards *' the real nature and amount of the difference which has 
been felt to exist between the Articles and the Liturgy", that difference, 
he testifies, '' does not consist so much in any actual dissonance or con- 
** tradiction between the one and the other, as in the relative proportion - 
" in which the great elements of truth are blended in the two documents 
" respectively. In the one the patristic theology predominates, in the 
*' other the evangelical. They are thus mutually complementary, not con- 
" tradictory. They differ rather in their general tone, than in the actual 
*' doctrines which they contain, — just as two pencils of light may differ 
" materially in their colour, from the predominance of the red rays in the 
" one, and the predominence of the blue in the other, while both never- 
" theless contain a full spectrum of the solar colours." &c. {p. 139.) And 
he adds: ** The genuine Church of England-man is he who, in the due 
" proportion, combines in his theological views and religious life the spirit 
*' of both, and is perhaps best represented among divines of the past by 
" such men as the * judicious' Hooker, or the learned and holy Bishop 
" Hall." {p. 139.)— Could an Episcopalian say more?* 

From the foregoing remarks, it will, it is hoped, appear that the history 
and character of the Prayer-book may be summed up in a few words as 
follows : — " At the era of the Reformation, by the agency of her sons, 
" well versed as they were in the history and writings of the early church, 
" the Anglican Church compiled her form of prayer for her people, after 

* The identity of the doctrine taught in the 39 Articles of Religion and in the Prayer- 
book has been shown in detail by the Author of the present Work in the Christian 
Ubsbbvbr for December 1849, pp. 796—799. 

E 2 
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" the likeness, so far as change of circumstances would permit, in all re- 
" spects on the principles, of the Catholic Church in her purest ages. In 
" the exercise of a sound judgment upon matters indifferent or question- 
*' able, some things she chose, and others she rejected ; and as the pro- 
•* gressive light of divine knowledge beamed more clearly on her vision, 
" douded as it had been by the obscurity of the mediaeval corruptions, 
*' she continued to make successive improvements, until her Liturgy was 
" liberated from all essential error, and attained comparative perfection." 
(Bishop Mant's Charges of 1842, p, 10. See also Bishop Manfs Prayer- 
book, pp. vi. vii. viii., and Bishop Jebb's Pastoral Instructions^ Discourses 
iii. and iv.) 

But here an important question wiU naturally arise : ** From this view 
" of our subject, it will be naturally asked. Do I then consider the Lit- 
" urgy as altogether perfect ? I answer. No : it is a human composition ; 
" and there is nothing human that can claim so high a title as that of 
" absolute perfection. There are certainly some few expressions which 
'* might be altered for the better, and which in all probability would have 
" been altered at the Conference which was appointed for the last revision 
** of it, if the unreasonable scrupulosity of some, and the unbending perti- 
" nacity of others, had not defeated the object of that assembly." (Rev. 
'* C. Simeon's Hora Homiletica, vol., ii., No. 136/?. 211; Discourse 
*' iii. on the Excellency of the Liturgy.) " I do not mean however to 
*' say, that a slight alteration in two or three instances would not be an 
"improvement ; since it would take off a burthen from many minds, and 
" supersede the necessity, of laboured explanations." (No. 135, p. 200.) 

So that the general excellence of the Prayer-book being almost univer- 
saUy admitted, and its few phrases of doubtful or ambiguous import being 
thus proved to be susceptible of a " just and favourable construction " 
quite consistent with the residue of its contents, and with sound Protes- 
tant principles, the conclusion to which we are naturally led seems to be 
this, viz., (to adopt the language of the learned Bishop Short of St. Asaph,) 
that " all members of our Church must thank God, that among the many 
" other national blessings bestowed upon us, we possess a Lituugy pro- 
" bably the most pure and apostolical which exists. The only question 
" which admits of any doubt is, whether some reasonable objections to it 
" may not still be obviated ; whether some verbal alterations may not be 
*' made with advantage ; and a further amalgamation take place in the 
" three Services, which are now generally used together in the morning, 
** by which an unnecessary repetition of the same or similar petitions may 
" be avoided." (Bishop Short's History of the Cfmrch of England, s. 
749, p. 546.)* 

* The Bishop in speaking of the proposed revision in 1689, more fully explains him- 
self on this subject as follows :—-*' It would surely be desirable, if every obiection which 
•* a sober and reasonable member of the Church might make to these foVmufaries, were as 
'^ far as possible obviated. There were many things which did then, there are some things 
*' which do now, offend the true friends of the Church of England, who willinj?ly comply 
'* with the Liturgy and services, as established by law, because they esteem the Common 
^ Prayer-book, as a whole, to be a most excellent composition, one wonderfully well suited 
** to the purposes for which it was intended ; but who, nevertheless, regard it as a human 
'* production, and therefore cap<nble of improvement, as well as requiring, from time to 
^^ time, verbal alteration, as the language of the country gradaally varies. And the quiet 
^* friend of reform cannot but feel sorry that this attempt was then dropped, and has never 
** since been carried into effect.** {History s. 810, p. 593.) 



PRAYER-BOOK DIFFICULTIES EXPLAINED. 53 

Indeed it caDuot be denied that the Preface of the Prayer-book itself 
allows the question of Revision to be, within certain limits, a legiti- 
mate subject for discussion among orthodox and consistent Churchmen ; 
and it also supplies an excellent compass to guide the course of the 
revisors should Eevision of the Prayer-book ever again be seriously under- 
taken at any future time, — as for example, for " the clearer explanation 
of some . . . words and phrases, that " are " either of doubtful significa- 
tion, or otherwise liable to misconstruction :" and "the cutting off occasion 
from them that seek occasion of cavil or quarrel against the Liturgy of the 
Church." (Preface of the Prayer-book.) 

Indeed the author is unable to find words in which to better express his 
own feelings and sentiments upon this subject than in the following remarks 
of one of the most zealous opponents and severe censurers of modern at- 
tempts at Liturgical Revision : viz., " It is true that subscription docs not 
" require us to assert that the Liturgy could not be improved ; but no 
" honest man can deny that it does require us to believe that its doctrines 
*' are true in all its parts. . . . Were the principles of the proposed revi- 
" sion intended to preserve the doctrines of the Liturgy, and only to remove 
" ambiguous expressions, all unprejudiced persons would gladly concur. 
" It is also true that there are multitudes of unwilling Dissenters who are 
" kept from the communion of the Church through mistaking the meaning 
" of some expressions in her formularies. For their sakes it would be very 
" desirable either to alter those expressions, preserving the doctrines, or to 
" give, by authority, such an explanation of them as would remove all rea- 
" sonable scruple." (Solemn Thoughts for Evangelical Churchmen, who 
are associating to procure alterations in the Liturgy, by Rev, Joseph Bay^ 
lee, D. D,, Principal of St. Aidan's College, Birkenhead, No. i., pp. 2, 3.) 
But Explanation " by authority " might be more difficult than Revision. 
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APPENDIX A. 

(OnChapteri., p. 4.) 
THE CALENDAR, AND THE PRIVATE READING OF THE HOLT SCRIPTURES. 

It is argued by some Clergymen, that as the Rubrics require the first 
Lesson to be taken from " the Old Testament," of which the Apocrypha 
forms no part, therefore it is always lawful to substitute Scriptural lessons 
for the Apocryphal lessons from Tobit, Judith, Wisdom, Ecclesiasticus, 
Baruch, Susannah, and Bel and the Dragon. (See Rev. R. Simpson's 
Clergyman's Manual, p. 167.) And more especially so (it has been argued 
by a clerical acquaintance of the author's) in the Evening Service, the 
Rubrics about the Lessons being more vague than in the Morning ; viz.. 
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'* Then a Lesson of the Old Testament, as is appointed," — " Then a Les- 
son of the New Testament, as it is appointed," — the where or by whom 
appointed not being defined. 

But "the Order*' how "Holy Scripture is appointed to be read ", 
explained by the Sixth Article, would seem to prove that the Church de- 
signed the Apocryphal Lessons to be read, though not as Holy Scripture. 
And the history of the controversies about subscription to the Prayer-book 
in the reigns of Elizabeth and James I., confirms this view. Moreover, 
as every new incumbent is required openly and publicly to " declare " his 
" unfeigned assent and consent to [the use of] all and evert/ thing con- 
tained and prescribed in and by the" Prayer " book," the most satisfac- 
tory proof that his *' consent " to the Apocryphal lessons really is not 
feigned, is his actual use of the same. 

It is, however, a well-known fact, that many Christians, in the private 
study of the Holy Scriptures, or in family worship, find it very convenient 
to follow the calendar of our Prayer-book as their rule for reading. Upon 
certain Saints' days, and also from the 27th of September to the 23rd of 
November, inclusive, such persons are not unfrequently perplexed by the 
occurrence in the calendar of certain lessons from the Apociypha, by which 
they are driven to the selection of some portions of Holy Scripture. For 
the use of such persons, the following Table of Lessons, (which places in 
a regular order and arrangement certain chapters of Holy Scripture, which 
do not at present occur in our calendar,) may be found useful. 

TABLB OP PROPER FIRST LESSONS FOR PRIVATE READING ON CERTAIN SAINTS* DAYS, 
IN LIEU OF THE APOCRYPHAL LESSONS.* 

Morning. Etsning. 

Innocents^ dap, Dec. 2S Jer. 31 to «. 18 Exodus ]. 

St, Paul, Jan. 25 Proverbs 2 Proverbs 4. 

Purifioaiton, Feb. 2. Leviticus 12 Haggai 2 to v. 10. 

or Exodus 13. 

St, Matthias, Feb. 2A Numbers 17 Jeremiah 23. 

Annunciation, Mar<A 26 Daoiel 9 r. 20 Micah 5. 

St. Mark, April 26 Proverbs 3 Proverbs 6. 

SS. Philip ^ Jamt8,May 1... Proverbs 8 Proverbs9 

or Solomon^B Song, 2. 

St. Barnabas, June II Proverbs 10 ^ Proverbsl7. 

St.Peter, June29 Proverbs 18 Proverbs 19. 

St. James, July 25 Proverbs 22 Proverbs 29. 

St. Bartholomew, A ugust 24. Ecclesiastes 11 Ecclesiastes 12. 

St. Matthew, Sept.2i Proverbs 1 Proverbs 30. 

St, Luke, October \S Jeremiah 8 Job 1. 

All Saints, November I Daniel 7 «. 9 Daniel 12. 

* The Lessons here suggested will generally be found to contain allusions to some 
incident parallel with that noticed in the Collect, or in the Scripture record of the Saint 
commemorated. And this selection will be found to be in general agreement with the 
Church's rule of reading on Saints* days chiefly " lessons out of the moral books, such 
as Proverbs, Ecclesiastes,*' &c. ; ( Wheatly, p. 136 ;) and also to be, as fiir as possible, 
appropriate for the respective days. Thus, compare the Collects for St. Paul, St. Philip, 
St. Matthew, St. Bartnolomew, and St. Luke, with Proverbs ii. ^ i v. 18; viii. 1,30—35; 
ix. 10, (and Prov. viii. 35, with John i. 45) ; i. 18—23, 33, xxx. 6—7; Ecclesiastes xi. 
1, 6, xii. 9— 11 ; Jeremiah viii. 11, 20—22. (For 1st May, and 18th October, Solomon's 
Song ii. 10—13, and Jer. viii. 20, also come in appropriately.) On St. Barnabas, see 
Proverbs x. 6, and xvii. 14, \?ith Acts xi. 26, and xv. 39. On St. Peter, see Proverbs 
xviii. 10—12. On St. Luke, see Jer. viii. 20—22, with Luke iv. 18 (in 2nd lesson). 
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TABLE OF FIRKT LKSSONS FOR PRIVATE READING, IN LIEU OF THE APOCRYPHAL 
LESSONS, FROM 27tH SEPTEMBER TILL 23rD NOVEMBER INCLUSIVE. 



Sen.27 

28 

29 

30 

CM, 1 

2 

3 

4 

5 

6 

7 

8 

9 

10 

11 

12 

13 

14 

15 

16 

17 

18 

19 

20 

21 

22 

23 

24 

25 

26 

27 



Morning. 

Mai. 4 

lChron.l3 

St. Michael Gen. 32 

lChron.l5 

„ 17 

„ 19 

„ 21 

„ 28 

2Chron. 1 

? 

»» ♦ 

:::::::::::: :; ,? 
:::::::::::: ;: 1^ 

„ 17 

„ 19 

::::;::::::: :: i 
:::•:::::::: : ^ 

Jer. 8 
2Chron.29 

„ 31 
. „ 33 
„ 35 
Leviticus+1 
. „ 3 
. „ 5 
■ „ 7 

„ 9 



St. Luke, 



Evening. 
I Chron.*10 

„ 14 
Dan. 10 V. 5 

1 Chron. 16 

„ 18 
„ 20 
„ 22 
„ 29 
2 Chron. 2 
6 
8 
„ 10 
„ 12 
„ 14 
„ 16 
„ 18 
„ 20 
» 22 
„ 2* 
„ 26 
„ 28 
Job 1 

2 Chron. 30 

„ 32 

„ 34 

„ 36 

Leviticus 2 

t) 6 

8 

» 10 



28 

29 

30 

31 

Nov. I 

2 

3 

4 

5 

6 

7 

8 

9 

10 

11 

J2 

13 

14 

15 

16 

17 

18 

19 

20 

21 

22 

23 



Morning. 
SS. Simon 
andjude Job 24, 25 

Levit. 11 

„ 13 

„ 16 

All Saints Dan. 7 v. 9 

Levit. 21 

, 23 

„ » 25 

Ezekieljl 

„ 5 

„ 9 

,1 11 

„ 15 

19 

,. 21 

« 24 



28 
30 
32 
36 
38 
40 
42 
44 
46 
48 



Daniel 
Levit. 



Evening. 

Job 42 
Levit. 12 

„ 14 
17 
12 
22 
24 

« 27 

Ezekiel 4 

8 

„ 10 
12 

„ 17 

„ 20 

^ 22 

" S 

" 31 
" 35 

^ I 
» 39 

:; tl 
:: 1? 

Isaiah 1 



* The chapters here selected from the Books of Chronicles are the same which are 
used in the Scotch Episcopalian Liturgy of 1637, from 23d November to 16th December. 
No part of these books is now read in our Church. 

+ In the regular course (in the month of February) only four chapters of Leviticus are 
read, viz., 18, 19, 20, and 26 ; which chapters are, therefore, among those which are here 
omitted. 

t In regular course (in the month of August) only- nine chapters of Ezekiel are read, 
viz., 2, 3, 6, 7, 13, 14, 18, 33, and 34, which chapters are, therefore, here omitted— with 
ch. 16, and ch. 23. 



APPENDIX B. 

(On Chapter vi., s. 11, p. 24.) 



THE ORIGIN OF '' BAPTISMAL REGENERATION , AND 
REMISSION OF SINS." 



' ONE BAPTISM FOR THE 



A FEW remarks may here be added on the principle upon which the change 
of state effected by Baptism came to be termed a " regeneration" and upon 
the origin of the application of the name of the thing signified to the 
sacramental sign thereof in ecclesiastical and theological phraseology. 



56 APPENDICES. 

Dr. S. T. Bloomfield, ia his notes upon St. John iii. 1 — 8, in his edition 
of the Greek Testament, informs us that the term ** regeneration " was " a 
" common one among the Jews to signify an entire change of heart and life; 
*^ though it was almost always connected with baptism as the symbol or 
" pledge of it " ; that it was " commonly used by the Jews to denote a 
'* total change of religion, from heathenism to the worship of the one tnie 
" God ; but it was also applied to the entire change of heart and purifica- 
*' tion of mind, typified by the ceremony of baptism.** Hence we find that 
the Jews were accustomed to call the baptism of a Proselyte, (that is^ the 
washing with the water of separation by which he was ceremonially puri- 
fied from his pollution and consecrated to the service of the true God,) his 
" regeneration " or " new birth " ; by which they meant the internal 
benefit, or spiritual purification of the Proselyte, implied in his conversion 
to their religion. 

In like manner, the original import of the term " regeneration " was 
the same in the Primitive Christian Church. Thus Clement of Eome, St. 
Paul's " fellow-labourer " (Phil, iv. 3,) so used the term, in the only place 
where he uses the word regeneration at all, saying, that, '*Noah being 
found faithful did by his ministry preach eegenekation (vaXiyytvca-tav) 
to the world." (Epistle to the Corinthians, ch, 9.)* And Clement of 
Alexandria, as quoted by Eusebius, in speaking of the conversion of a 
lapsed professor, also so uses the term, saying that he was " affording a 
" powerful example of true repentance and a great evidence of regene- 
" RATION (7raX*776y€(na?),a trophy of a visible resurrection." (Eusebius 
B, iii. ch, 23. t) While Cyril of Jerusalem speaks of ** the soul " of Cor- 
nelius and his friends as " having been regenerated by faith " before 
Baptism. (Catech, iii., sec, 2, in loco Acts x. 48.) Now by the adoption 
of Jewish ideas and Jewish phraseology with reference to this subject, in 
the early ages of Christianity, the Baptism of Christians, being the symbol 
of their conversion, also received the name of '* regeneration " in the early 
church ; for in those times of persecution, when few would offer themselves 
to be baptized who were not sincere believers, the outward sign would 
seldom be unattended by the inward grace represented thereby. And thus, 
" regeneration" might not unnaturally come to be spoken of in popular 
►ecclesiastical language as taking place at the well-ascertained date of the 
receiving of the outward sacramental sign or symbol of it, rather than at 
the indefinite and unknown time of its inward commencement in the soul; 
since no other precise time could be ascertained, and no other date could 
be fixed by the Church when the " regeneration " of the baptized should 
be reckoned as taking place. And in the case of real Christians, " the 
*' faith which goes before, and which is exercised in the Ordinance, and 
" the fruits which follow after, are all summed up in and referred to in this 



* Clement here appears to refer to ** Noah *' the '* preacher of righteoasness," (2 Peter 
ii. 5,) and to 1 John li. 29, where we read ** that every one that doeth righteousness is 
bom of^' God; for he had said just before, in chapter 7, that ^^Noah preached re- 
pentance.^^ 

t Eusebius himself in>hi8 sermon at the consecration of the Cathedral at Tyre, applies 
the term to the Resurrection. (Book z., ch. 4 ; Burton's Edition, vol. ii., p. 702 ; Cruse''B 
translation, p. 450.) Compare Matthew xix, 28. 



APPENDICES. 57 

sacrament:" and ''the whole is, as it were, consolidated in baptism.*' 
(Rev, E, H. Hoare's Baptism according to Scripture, p, 72,J 

Hence the origin of the custom of calling the sacramental sign by the 
name of the thing signified and represented thereby ; which may tend to 
explain such passages as those in the Apology of Justyn Martyr, ch. 79.* 
But in a strict and accurate definition of Theological terms a distinction 
must be drawn between " sacramental regeneration " and " spiritual rege- 
neration" ; the difference being that which exists between " bom of water** 
and " born of the Spirit " in St. John iii. 5 —8. Now, Baptism is the " sign 
or sacrament " of regeneration or the " new birth unto righteousness " ;t 
that is, the sacramental sign J representing^ it — ^the Symbol of it. And 
Augustine, (as quoted in the Church-Homily on Common Prayer and 
Sacraments, Part i., pp. 313, 314,) teaches us that Sacraments "do for 
the most part receive the names of the self-same things they signify." 
While the Puritans' Confession of the Westminster Assembly likewise 
testifies that : " There is in every sacrament a spiritual relation or sacra- 
** mental union, between the sign and the thing signified ; whence it comes 
" to pass that the names and effects of the one are attributed to the 
" other '* Cch, xxvii., s. 2.) And Bishop Jewell says, "Because of this 
" likeness which they have with the things they represent, they be often- 
'* times termed by the names of the things themselves." (Quoted in Rev. 
W. Good^s Effects of Infant Baptism, ch. vii. p, 232.) 

Accordingly, the Rev. W. Goode observes : " that according to the old 
" rule in theology, signs are often called by the name of the things signi- 
" fied, and those who have received the sacrament of regeneration are 
" called regenerated.*' (Vindication of Defence of the 39 Articles, p, 22.) 
Again, " It is also to be borne in mind, that as spiritual regeneration is 
" thus connected with Baptism, which is its sign and seal, there is a sense 
" in which all that are baptized may be called by man regenerate ; not as 
" having beyond doubt received spiritual regeneration, but as having 
'* received the sacrament of regeneration, and thus being sacramentally 
" regenerate ; and the sacrament is also called by the name of that of 
" which it is a sign." (Effects &c., ch. i., p. 22.) Again, ** We are 
" regenerated by baptism, inasmuch as baptism is the sign and seal of 
" our new birth (and sacraments are caUed by the names of the things 
" they represent) ; " &c. {ch. vii., p. 239.) 

Compare the 3lev. G. S. Faber's Primitive Doctrine of Regeneration, 
B. i., ch. v., pp. 66, 67. 

* The Author is glad to find a confirmation of his view of the teaching of the earlier 
Fathers, and of Justin, in the Work of a learned Nonconformist, viz.. Dr. Halley^s 
" Congregationalist Lecture " on '* The Sacraments ", Volume i., pp. 242—272. He con- 
siders that Justin, a Samaritan by birth, applied the term regeneration in its Jewish 
sense to the baptism of a proselyte, (p. 251,) and only " held the doctrine of baptismal 
regeneration, in a mitigated sense, different from that of his successors.*^ (p. 254.) See 
also his proofs from Justin*s Dialogue with Trypho, Irenaeus, Clement of Alexandria, 
and Jerome, at pp. 250-2, 256-7, 286-9. See also the Rev. O. Stanley Faber's Primitive 
Doctrine of Regeneration. (<S490/e2^«.) 

+ 27th and 29th Articles ; Homily on Fasting, Part ii., p. 258 ; Church Catechism. 

t See Hooker, Book vi. ch. 6, s. 10. 

§ See Dean NowelPs Second Catechism of 1562, p. 53 ; and the Baptismal Exhorta- 
tion to the Sponsors. 
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Hence the late Rev. E. Bickerstetb has justly observed, in his Defence 
of the Baptismal Services {Seeleys, 1850,) that, " It must not be forgot- 
ten that some of our Eeformers speak much of sacramental regeneration." 
{p. 21.) " This exposition of regeneration, will justify the verbal expres- 
** sions of our Liturgy, as signifying unconditional ecclesiastical regenera- 
" tion ; and it also leaves full room for the exercise of faith, even thanks- 
" giving for regeneration, in its inward and highest sense, to the strong 
" believer." {p. 18.)* 

Now this seems to be the only definition of *' baptismal regeneration" 
which will harmonize both with the Office for Infant Baptism which sup- 
poses " regeneration'* to precede the exercise of repentance and faith, 
and also with the Office for Adult Baptism which supposes it to follow the 
exercise of repentance and faith — these being the effects of divine grace 
** preventing*', quickening, and operating npon, the soul, and fruits of 
** spiritual regeneration" or the " birth of the Spirit" ; since " whosoever 
believeth that Jesus is the Christ, is bom of God."t (I John v. l.)J 
Hence the term "regenerate" would seem to be used in the Baptismal 
Services in a peculiar and technical sense — just as the word " hell " is 
used in the creeds. § In the interpretation of the Bible, in order to ascertain 

* On his latter view Mr. Bickerstetb offers some remarks at p. 20, p. 21, p. 31, and 
pp. 35, 36 ; and shows that the former view is more satisfactory. 

+ Of course the apostle is not here speaking of a mere intellectual assent to the Mes- 
siahship of Jesus, as if a heartfelt appreciation of that truth were needless. 

X It ought not however, to be overlooked, that the Service for Adult Bantism was 
composed only at the last of the three Revisions of the Prayer-book, viz., in 16ol-2 ; i.e., 
more than a century after the first revision of the Infent Office effected by the Reformers 
themselves. It is too generally forgotten that our formularies were not the work of one 
set of Divines, nor of the Divines of only one age, or even of the same school of Theo- 
logy. Thus the 39 Articles were drawn up in 1562, and finally revised in 1571 ; the 
Service for Infant Baptism (with the exception of a few changes made in it in 1661) in 
1552 ; the latter part, (i. e. the part about the Sacraments.) of the Church-Catechism in 
1604— by virtue of a Royal Proclamation only, without tne previous consent either of 
Parliament or Convocation ; the greater part of the Service for Private Baptism, (includ- 
ing the expressions *'as he is now made partaker of the death of thy Son," and " is now 
by Baptism regenerate,") and the whole of the Service for Adult Baptism, in 1661-2. In 
1571, 1604, and 1661-2, three very different schools of Theology were in the ascendancy : 
viz., (1) Protestant Calvinism ; (2) A High-Church Calvinism; (3) Laudism or Ro- 
manizingism. May not this circumstance account in some degree for the difficulty which 
aU parties (and persons) seem to find in harmonising aU the parts of our present formu- 
laries which relate to Baptism with— bach othbr? The Author can scarcely call to 
mind any writer upon the subject of Baptism, on any side of the question, who fairly meets 
all the bearings ofthe case ; and fairly attempts to harmonize all the parts of the Prayer- 
book with eacn other ! He has done his best to do so in the present work — with what 
degree of success be must leave others to decide. In his ** New Tests on Baptism Un- 
tenable," &c., he has endeavoured to give an epitome of nearly every view—and certainly 
of every recognised view— of the Question which is held in our Church. 

§ The word " hell ", like ** priest '*, is used in a twofold sense. The word " hell " 
originally signified only the " covered place," and was used with reference to the state 
of the dead ; thence it came to be applied to the place of torment ; and now the same 
English word is often used for two Greek words ai8i}s and yctvva. Again, the word 
'* priest" is derived from ** presbyter"; when presbyters came to be regarded as sacri- 
ficers, the idea of a sacrificial ministry came to oe attached to the name ; and now the 
English word " priest " is often used to denote either irpeaQmepos or Upevs — "presbyter" ' 
or " sacerdos." We have a remarkable illustration of this in the Latin of the 32nd Ar- 
ticle. So again the same English word '^ repent " is often used for two Greek words 
denoting, the one a change ofmind^ and the other regret. We have an illustration of this 
in 2 Cor. yii. 10. But, as has been truly said, '* When once a word has slid from its 
first meaning, so as to cover (Aher ideas besides that, it is very difficult to recal it." 
{Bishop Copleston. ) [See ch. xii., s. 3, p. 49. ] 
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the true meaning of any disputed passages — ^such as " this is my body " 
— we naturally compare Scripture, with Scripture and investigate the mean- 
ing of language as usually employed and understood in the age of the 
speaker or writer.* In like manner, a candid comparison of all parts of 
our Church's formularies together, and an investigation of the meaning of 
technical terms theologically used in their compilers' age, would lead us to 
the conclusion that the term " is regenerate *' as used in the Baptismal 
Services, can only mean " has received the sacramental sign of spiri- 
tual regeneration" ; in other words '' is [sacramentally] regenerate", or in 
Scripture language is" born of water " (John iii. 5). — into a new state of 
outward ecclesiastical consecration to God's service and of pledged and 
declared discipleship to the Lord Christ. 

As the term " children of the kingdom" is used in a twofold sense — 
as referring either to true, (as in Matthew xiii. 38,) or to merely nominal, 
(as in Matthew viii. 12,) children of God — so apparently may be also used 
the term " regenerate". And as the term " circumcision" is used in a 
twofold sense — viz., as referring both to a circumcision of the flesh and 
also to a circumcision of the heart, (see Romans ii. 29 ; Phil. iii. 3 ; 
Deut. X. 16. Jer. iv. 4; ix. 26; Ezek. xliv. 7; Acts vii. 51,) the one repre- 
senting and symbolising the other, — so is there a baptism of the flesh and 
a baptism of the heart : see 1 Peter iii. 21.t Hence the term *' regener- 
ation" has likewise come to be used in a twofold sense ; viz., to express 
a change of state — a birth to outward ecclesiastical privileges, and a 
change of heart — a birth to inward moral graces ; the one being an entrance 
into a new state of sacramental profession, and the other an entrance into 
a new state of spiritual renewal. And since our blessed Saviour appears, 
in St. John iii. 5, to have condescended to adopt the current ecclesiastical 
language of the day to describe the baptismal change of state, may not 
we venture to do the same ? and to term it a "regeneration"? and to 
use the term ** sacramental regeneration " as a technical theological term 
for expressing the scriptural term ** born of water " P (John iii. 5) 

Hence it would appear that there is a " sacramental regeneration " as 
well as a " spiritual regeneration", and that the two are by no means in- 
separably connected with each other ; that while all the baptized are 
" BORN q/* wa^er " (John iii. 5) — as the OflBce for Private Baptism teaches, 
" this child is by baptism regenerate" — they alone are " born of the 
Spirif (John iii. 5 — 8) who manifest the fruits of the Spirit ; (see 1 John 
iii. 9 ; iv. 4 ; Romans viii. 14 ;) and that this inward renewal is to be 
sought for in earnest and faithful prayer, as the Baptismal Service teaches, 
•* grant that he, coming to thy holy Baptism, may receive remission of 
his sins by spiritual regeneration** — which language obviously implies 
that he may or may not receive it. While, therefore, this view of 
** baptismal regeneration " greatly simplifies many portions of our Bap- 
tismal Services, it by no means excludes our looking beyond it, and seeking 

* For a Scriptural illustration of this very phrase, " this is my body ", compare 
Matthew xiii. 37—40 ; Gal. iv. t?5 ; 1 Cor. x. 4 ; Gen. xli. 26 ; Numbers xxi. 8 ; Ezek. 
V. 5 ; Dan. vii. 24 ; Exod. xii. 27. Again, '* this cup id the New Testamont in my 
blood." (Luke xxii. 20.) Is the cup transubstantiated, or consubstantiated, into a tes- 
tament ? T On this see Bishop Bradford's Discourse, pp. 26—29. 
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for the children presented at the font the highest blessings which Gk)d can 
bestow — even ** spiritual regeneration" and actual adoption — ^in answer to 
believing prayer. 

The following Table will illustrate the eflFects of the one, contrasted 
with the other : 



Saeramentdl Regetieration t>, 

*' bom of* 

" bom anew of " 

" regenerate by ■ 

'* be received into Christ's > 

holy church,* ) 

" by baptism regenerate, and grafted into 
the body of Christ's Church." » 



) f 1 of the r 

> water < and > of the < 
J I / the I 



^ Spiritual Regeneration " u, 

of the ( Spirit "1 
the < Holy Ghost "« 
the ( Holy Ghost"* 



and be 



made a lively member 
of the same " * 



" regenerate by ... . the Holy Ghost " 
with '* forgiveness of all sins," ® — " re- 
mission of sins by spiritual regenera- 
tion/ " " received into the ark of 
Christ'sXhurch."** 



* John iii. 5. 
* Baptismal Service. 



Galatians iii. 27. 
Colossians iii. 10. 
John iv. 1. 
Matthew viii. 12. 
John i. 11. 



* Baptismal Service. 
* Office for Private Baptism. 
' Baptismal Service. 

Compare also : 



with 



^ Confirmation Service. 
^ Confirmation Service. 



Romans xiii. 14. 
Ephesians iv. 24. 
John viii. 34. 
Matthew xiii. 38. 
John xiii. 1. 



The one involves an entrance into a state of pledged and professed dis- 
cipleship ; the other an entrance into a state of real and heartfelt disciple- 
ship — real subjection to the Gospel of Christ. (John viii. 31 ; 1 John v. 
1 .) The one confers admission into the visible church ; the other confers 
admission into the mystical church. In short, the one describes what the 
recipient is in the judgment of charity and " in the eye of the Church ; " 
the other what he really is in the sight of God. 

Hence the language of Hooker upon this subject is very guarded : " As 
" we are not naturally men without birth, so neither are we Christian men 
** in the eye of the Church of God but by new birth, nor according to the 
" manifest ordinary course of Divine dispensation new-born, but by that 
" baptism which both declareth and maketh us Christians." * He adds : 
" In which respect we justly hold it to be the door of our actual entrance 
" into God's house, the first apparent beginning of life, a seal perhaps to 
" the grace of election, before received." (B. v., ch. 60, *. 3.)t Else- 
where he says, " As many therefore as are apparently to our judgment born 

* Bishop Jewell, however, says : " The Sacrament maketh not a Christian, but is a 
'* seal and assurance unto all that receive it, of the grace of God, unless they make 
•* themselves unworthy thereof." (Quoted in Goode's ^fects^ ch. vii. p., 233.) 

t This explains the statement, oi Hooker made a few chapters after, that, "• The grace 
*' which we have by the holy Eucharist doth not begin but continue life. No man M«re- 
^^/ore received this holy Sacrament be/ore Baptism hecaute no dead thing is capable of 
*' nourishment." (cA. 67, ». 1.) And when he speaks in ch. 57, s. 6, of receiving Christ 
in Baptism and in the Eucharist as the beginner and finisher of life, he must refer to 
receiving him by the faith professed in Baptism and in the Eucharist : see John i. 12, 13. 
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" of Gody they have the seed of their regeneration by the ministry of the 
" Church which useth to that end and purpose not only the word, but the 
" sacraments." {ch, 50, s, 1.) Elsewhere he says that, *' The man 
" which is bom of God hath a promise, that in him * the seed of God shall 
" abide,' (1 John iii. 9.)." (On Justification, s, 26.) 

Ignorance or forgetfulness of these facts has been the cause of much 
serious error in the Church — the outward sign and the inward grace being 
confounded together, and the unscriptural doctrine of "unconditional 
' spiritual regeneration' by Baptism" being the mischievous consequence. 

The expression in the Nicene Creed, ** I acknowledge one Baptism for 
the remission of sins," has also been seriously misunderstood. It is 
founded upon Ephes. iv. 5 ; Acts ii. 38; xxii, 16; which texts, fairly 
quoted, fully explain its meaning': viz., 

'' Repent and be baptized every one of you in the name of Jesus Christ 
for the remission of sins, and ye shall receive the gift of the Holy Ghost," 
&c. (Acts ii. 38.) 

" Arise and be baptized, and wash away thy sins, calling on the name 
of the Lord," (Acts xxii. 16.) 

Now as we read that '* whosoever shall call on the name of the Lord 
shall be saved. How then shaU they call on him in whom they have not 
believed?" (Romans t. 13, 14); that "repentance and remission of 
sins "- are to be ** preached in" Christ's " name," (Luke xxiv. 47) ; 
that '* whosoever believelh in Him shall receive remission of sins", (Acts 
X. 43,) and that " he that helieveth and is baptized shall be saved", 
(Mark xvi. 16,) so we see that baptism is only an outward «ea/and assu- 
rance of remission of sins to all who repent and believe the Gospel; (21 ih 
Article ;) just as the rainbow is not the cause, nor the means, of the 
world^s future preservation from a deluge, but a seal and assurance of it. 
And thus baptism saves, only so far as connected with the open confession 
of Faith, (Romans x, 9, 10,) and " the answer of a good conscience 
toward God". (1 Peter iii. 21). 

Hence the meaning is, ** I acknowledge one Baptism for the [visible 
signing and sealing of the promises of] remission of sins." For the 
Creed speaks not of remission of '* sin", (such as " original sin",) but 
of " sin«" ; and surely the most strenuous supporter of the Bishop of 
Exeter's and Archdeacon Denison's opinions would not venture to assert 
that Baptism conveys to every infant a prospective, unconditional, " re- 
mission" or forgiveness of ail future " sins" during the remainder of his 
life — so that sin as awfully as he will, his sins are all forgiven ? K not, 
it is evident that even they must understand certain conditions to be im- 
plied, even if not expressed ! Where, then, lies the alleged *' heresy" in 
our doing the same ?* For surely to be baptized '* for (ci^ unto) the 
remission of sins", no more implies a certain reception of it, than the 
being baptized with John's Baptism ** unto (ci? for) repentance" 
(Matthew iii. 11) implies that all who were so baptized actually re- 



* " After the way which they call heresy, so worship I the God of my fathers,'* &c. 
{St. Paul before Felix, Acts xxiv. 14.) " I appeal unto Caesar.'' {Ads xxv. 11.) 
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pented ? * In each case the word implies with a view to ; thus we are 
baptized unto Christ " for the remission of sins," i. e., are Sacramentally 
sealed as his declared disciples with a view to — in order to — the obtain* 
ing of remission of sins through faith in him. And to believing parents 
who present their children to God in Baptism the Sacrament is a visible 
sign and seal of remission of sins to their children if they walk in the steps 
of their parents' faith ; (just as circumcision was to Abraham, see Genesis 
xvii. 2, 7, 9 — 11, compared with Romans iv. 11, 12 ;) but baptized per- 
sons who lead wicked lives, whether their parents have presented them 
with faith or without faith, stand in the same awful position before God 
as the baptized sinner Simon Magus did, and need (like him) to be called 
to repentance: see Acts viii. 13, 21 — 23 ! For, as our Communion Ser- 
vice teaches, it is by Christ's " meritorious cross and passion, whereby 
alone we obtain remission of our sins, and are made partakers of the 
kingdom of heaven." And to live unworthily of Baptism, whenever re- 
ceived, increases condemnation. (25th Ai-ticle.) 

APPENDIX 0. 

(On Chapter vi., s. ll,p. 29.) 

'* BAPTISMAL EEGENEEATIOn". 

The view of the Baptismal Service and of " Baptismal Regeneration", 
which has been stated in the foregoing remarks, (viz., that Baptism confers 
a regeneration — a sacramental [or ecclesiastical] regeneration — ^that is, an 
admission and entrance into a new state of outward ecclesiastical conse- 
cration to God's service and of pledged and declared Christian disciple- 
ship, by the ministry of the chm'ch,)t reminds the Author of a remark of 
the learned Dr. Nicholls ; who, in controverting the opinions of those 
who interpret the Baptismal Service *' as if all persons who are bap- 
tized were truly regenerate," observes that ** When Pascal enquired from 
** his Jansenist friend, * Do you admit of a next power?' — he, before 
** giving a reply, wisely asked, ' Tell me in what sense you understand it. 
** and 1 am then prepared to say what I believe.' Accordingly, however 
*' paradoxical it may appear, the two propositions are both true. (1) Bap- 
" tismal Regeneration is the doctrine of the Church of England ; and 
*' (2) Baptismal regeneration is not the doctrine of the Church of Eng- 
** land. In No. 1, the term is to be taken in the theological sense : in 
" No. 2, it is used in the popular acceptation of the word." 

The author hopes that he has been enabled to deduce from the formu- 
laries of the Church, a description of what is actually meant by " baptis- 
mal regeneration," or rather by the ** regeneration " conferred by the 

* Accordingly Dr. Halley argues that when Justin speaks of Baptism as the working 
'^ unto (cis) regeneration,^' it proves that he considered regeneration '^ distinct from it , 
and that elsewhere ^' he calls baptism, regeneration, merely as a symbol of regenera- 
tion," &c. {p. 252.) 

t A state of real, heartfelt discipleship under Christ, appears to be equivalent to an 
evidence of being ** bom of God"; compare John xiii. 35, and xv. 8, with 1 John iii. 9, 
10, 7 ; and v. 4. Thus the term " disciple" is used in a twofold sense, like the term 
" regeneration": see Dr. Bay lee in the Prophetic Herald, volume i. pp. 316 — 319. 



APPENDICES. 63 

Sacrament of BBptism ;'*' and to satisfy his readers that it is a sense, «in 
which, without in any degree running counter to Scripture or to experi- 
ence, the Church might — even if it does notf — aifirm it of all bap- 
tized persons. And in such a sense it is hoped that all sincere Church- 
men could perhaps agree ; for it is founded upon the very language of the 
Prayer-book. All will — or at least ought to — agree that " bom of water," 
in St. John iii. 5, refers to Baptism, as the Adult Baptismal Service plainly 
teaches ; all will agree that the child is in the sacrament of baptism 
" dedicated to" the true God " by " the ** office and ministry" of the 
Church ; all will— or at least ought to — agree that it is thereby '* Chris- 
tened ", and made a pledged and professed servant of the Lord Christ. J 

* ^' For our own part, we do not mach like tbe term Baptismal Regeneration. It is 
^' one of ambiguous import, and may express a sound or an unsound doctrine, according 
^ as it is interpreted ; and it is, moreover, calculated to produce, or foster, vague and con- 
** fused notions on the subject both of Baptism and Regeneration.** (churchman'B 
Monthly Review^ May, 1842, p. 323.) The Rev. C. Bridges, however, remarks in his 
** Sacramental Instruction ^ that *^ There is ordinarily a Scriptural as well as an uu- 
^ scriptural — a Protestant as well as a Romish sense—in most of the terms current in our 
^' popular theology ; and perhaps it is far better accurately to define and explain the 
^^ terms than to throw them from us on account of their misstatement or corruption. 
" E.G. Apostolical succession (like its kindred term Baptismal Regeneration) rightly 
" Mjwterffiood, involves a true and important doctrine." (p. 133, note; see a/sop. 82.) 
Bishop Short of St. Asaph well observes that " the whole question of baptismal regenera- 
" tion is one on which a great diversity of expression may be used without very great 
" diflference of opinion." {Whcd is Christianity? iv. p. 49.) At the same time the greatest 
apparent verbal a^eement in the term ** baptismal regeneration,** is compatible with the 
widest possible diversity of opinion as to the nature and ejects of '■'' baptismal regenera- 
tion*'— from the Romish view that it entirely removes the essence and quality of sin from 
the soul, through all the innumerable intermediate stages down to l5r. Baylee*s view, 
that it consists merely of admission into Christ's visible church, with its accompanying 
spiritual privileges. The real question at issue is, after all, not whether the Church 
holds " baptismal regeneration* ,( for to a " baptismal regeneration**, in one sense or 
another, few object —each explaining it in his own way and in the honest conviction of 
the consistency of his views with the language of the Prayer-book,) but whether it holds 
and teaches a " baptismal regeneration**? and i/any, what kind of '* baptismal regenera- 
tion**? And whether it holds and teaches " unconditional spiritual regeneration by 
Baptism in the case of all infant recipients'* ? That is to say, whether the *' outward 
and visible sign** invariably confers the *' inward and spiritual grace'* upon all infant 
recipients of the sign ? Sir H. J. Fust's Decision of 1849, in the Court of Arches, is to the 
effect that the Church does hold this doctrine, (i). 84)! Again, the question is not 
whether *' baptism is regeneration** as some persons say, (for the 27th Article decides 
that it is *' a sign of regeneration**,) but whether baptism confseys regeneration, or a 
regeneration ; and if any, uj^crf regeneration ? 

+ For the Baptismal Service does most unquestionably fairly admit of the hypothetical 
or conditional interpretation. If, as Sir H. J. Fust*8 Decision at pp. 45 and 61 fiilly 
admits, the Adult Service means simply this, " Seeing now that these persons [suppos- 
ing them to he— if they be— repentant believers] are regenerate,*' surely the ivords oi 
the Infant Service (upon which, at p. 45, the Decision is made to rest!) may likewise 
mean, ** Seeing now that this child [supposing prayer to have been faithfully made, (see 
Matt. xxi. 22 ; Mark xi. 24,) according to God*8 will, (see 1 John v. 14)— »/it has been 
so made] is regenerate,** t. e., is conditionally regenerate, and is to be so regarded until 
the contrary appears in the non-fulfilment of the baptismal vow ? Especially as the Ser^ 
vice itself dwells upon Christ's promise to hear and answer prayer : ** which promise He^ 
for His part, will most surely keep and perform. Wherefore also** the infant is to give 
evidence that the prayer has been thus sincerely offered and heard, by fulfilling the 
baptismal vow. 

X Some persons make a distinction between *' Baptism*' and " Christening*'; but our 
Church knows no such distinction. Of the child privately baptized without the sign of 
the cross, the Prayer-book says the Minister " shall 7iot Christen the child again," 
although it declares it to be ** expedient*' for it to be received into the congregation with 
the sign of the cross. See also the 27th Article. The shocking profanity of talking of 
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And wliat is this but, in other words, being sacramentally (or ecclesias- 
tically) regenerate into a new state of outward consecration to God's 
service and pledged Christian discipleship ?* All agree that baptism 
places the recipient in a new state or position of some kind or other. And 
as man is not Dy nature entitled to it, so the entrance into that new state 
(whatever it may be) in which the reception of the baptismal sacramentf 
places us, (and by means of that ordinance of Christ's appointment,) may 
surely be thus termed a " regeneration" ? a " baptismal regeneration" ? 
a sacramental (or ecclesiastical) " regeneration" ? Beyond this it is impos- 
sible to go with any reasonable chance of general agreement. For tbe learned 
Bishop Blomfield of London, when arguing that " the opinion - i . which 
denies baptismal regeneration" is erroneous, and *' that regeneration does 
" actually take place in baptism, is most undoubtedly the doctrine of the 
" English Church," yet candidly admits that " a question may properly 
'* be raised as to the sense in which the term regeneration was used in the 
" early church, and by our own Reformers :" and only ventures to affirm 
that ** in some sense or other'* a consistent churchman must needs hold 
" baptismal regeneration." (Charge of 1842, pp, 15, 16.) Some such a 
sense as this, is probably the only sort of " sense" in which there is any 
reasonable ground for expecting any general agreement among churchmen ; 
for the statement that " regeneration does actually take place in baptism" 
may of course be Scripturally correct in one sense, but sadly erroneous in 
another sense. But possibly in this '* sense," very many, if not all, 
might be found to agree P J 

' Thus the Kev. J. A. Baxter writes : " The most that can be absolutely 
** predicated of the baptized is, that they are validly admitted, as Israel 
" was to the * adoption and the glory and the covenants' by the analogous 
" rite of circumcision, to the membership of a society wherein the Holy 
** Spirit resides, and waits to seal them as his own on the fulfilment of the 
" requisite conditions." (Church History, V. ii. p. 461.) 

" christening" ships, has been well pointed out in Archbishop Whately's Charge of 
1860, Note I., pp. 62, 63. The folly of confounding it with " naming" is extreme ; since 
adult candidates have been '* named^' many years before their baptism, and the minister 
is merely to demand what their name w, not what it is to be. [See p. 18 note +.] 

* The Rev. D. Whitby in his Dissertation on St. Matthew xxviii. 18, in his Com- 
mentary, argues against applying the term ^ disciple" to infants ; but Bishop Bevendge 
in his remancB on the 27th Article, pp. 461—463, argues that it is applicable to them ; 
as does Wheatly in his work on the Common Prayer, ch. vii., p. 325. Be this as it may, 
it can at least be said that an infant has by Baptism entered upon a state of pledged 
discipleship to Christ. ^' The baptized person becomes, thenceforward, the plec^fed 
subject and servant of the Lord Jesus Christ." {Rev. J. N, G, Armytage^ p, 148.) 

+ The term " Sacrament" is derived from '* Sacramentum" which was used to desig- 
nate the oath of fidelity to their generals taken by the Roman soldiers. Hence it was 
appropriately adopted in Theological language, and applied to the two ordinances of 
Baptism and the Lord's Supper, wherein Christians profess their fidelity to the Captain 
of their salvation in a way appointed J)y himself— baptism being a badge of a first en- 
trance upon a state of discipleship, and the Lord^s Supper a badge of continuance in it. 
(See Hooker B. V., ch. 57, s, 6, compared with St. John i. 12, 13.) [See p. 15 note •.] 

X A very eminent and learned man writes that : *' It is notorious that the word rege- 
** neration, and its Greek original, ira\(77€V€(na, have more than one meaning attached 
'' to them ; and signify as well a happy change of state and circumstances, as a happy 
^' moral change from spiritual death to spiritual life.'" Bishop Shuttleworth defines it as 
an *' abjuration of" tne ''* natural character, and assumption of that of a servant of 
Christ,' (Mrf Tradition^ p. 129,) in other words, the open assumption of a new character 
— the Christian character. {GcU. iii. 27.) 
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The Rey. A. Boyd observes that : " Tt is also undeniable that the ex- 
*' pression is sometimes used in an ecclesiastical or (as divines term it) a 
" civil sense, importing not a moral change effected in the individual, but 
" a federal change of state. And in this sense a man may be said to be 
** regenerated, who is placed by Baptism in a new relation, taken out of 
" the mass of the uncovenanted, and by the initiatory ordinance of the 
'* Gospel, admitted into a state of sonship in the visible church of the 
'* Redeemer". (Episcopacy and Presbytery ^p, 405.) 

The Rev. J. B. Marsden remarks that : " If it be meant only that all 
" baptized infants are made partakers of certain external privileges, .... 
*• this is cheerfully conceded. ... In this then, the ecclesiastical sense of 
•' the term, we have no difficulty in admitting that all baptized persons 
** are also regenerate. That is, they are pledged by solemn vows to the 
" service of the Lord, and they share in the external blessings of His 
" Church." {Discourses for the Festivals, xxi.,^. 398.) 

See also Rev. C. Simeon's Horse HomileticsB, Volume ii.. No. 135, pp. 
197—200. 

The Rev. Dr. J. Baylee, in his " Institutions," thus speaks upon the 
subject : '* To be baptized into any one, is a scriptural expression for be- 
** coming his followers, for making him our leader ; thus • all our fathers 
" were baptized unto Moses in the cloud and in the sea.' 1 Cor. x. 2. 
** No one would suppose from this that the children of Israel had any 
" other connection with Moses than being under his guidance and sub- 
" mitting to his authority. The same expression is applied to Christ, 
" with the addition of spiritual terms, equally strong with our Baptismal 
" Service." (/?. 75.)* [See Galatians iii. 27.] Again, ** As the king- 
" dom is two-fold, so is the birth two-fold — * born of water ' — ' born of 
" the Spirit ' — ' a water birth ' — * a Spirit birth ' — and as both of these 
" are subsequent to our natural birth or generation, they are ' a water 
*' regeneration — ^a Spirit regeneration.' When, then, our Church says, 
*' * Seeing now, dearly-beloved brethren, that this child is by baptism re- 
" generate, and grafted into the body of Christ's church,' she simply 
" teaches us that there is a baptismal regeneration and grafting— a being 
"' born of water'." (/?. 61.) Again, "Scripture speaks of a two-fold 
regeneration, the one ecclesiastical, the other a real renovation." {Prophe- 
tic Herald, vol, ii., p. 452.) '* Here, then, is what I would call an eccle- 
siastical regeneration, the work of God." {p, 371.) 

Furthermore, The Recoed newspaper testifies to the same effect. In 
a reprint from that paper, being an Examination of the Bishop of London's 
Charge of 1842, (Seeleys,) we read as follows: *'Let us only further 
" premise that we do not object to baptismal regeneration, if by the term 
" is meant only an introduction to a new state, communicating new 
** privileges and blessings, and involving new responsibilities and duties. 
** But the term is not generally so used in the present day, certainly not 
*' so in the present instance ; and accordingly we have only to name this 
" reading of the term to avoid misconception, and dismiss it." {p. 12.) 
So again in The Record of 6th August, 1849, we read : " Much turns 

* The term disciple is used in a twofold sense : see the Prophbiuc Herald, edited by 
Dr. Baylee, pp. 316—319. Compare also St. John yi. 66, with viii. 31 ; xv. 8. 

F 
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" in this matter, as our readers know, on the import given to the word 
" REGENERATION. Describe it in no higher terms than the following of 
" the learned judge, and no grave exception may be taken to it. Sir H* J. 

" Fust says, in one part of his judgment, * The Court entertained 

*' no doubt, from the words of the services themselves, that the infant was 
" regenerated in and through the means of baptism.' Nor do we so 
•* doubt, if the change be limited, as the learned judge expresses it, to ' a 
** change of relation, putting the party in a new situation,' or as expressed 
" by Bishop Van Mildert, • placing the child in a new state and investing 
" it with new privileges and hopes.' This change the Churches of Soot- 
" land and the assembled divines at Westminster fully admitted.* . . . 
** And it is only when going far beyond this, after the manner of the 
" Bishop of Exeter, and annunciating as a doctrine of our Church, and ac- 
" cordingly a doctrine of God's most holy word, that every infant be- 
" comes, of necessity, in and by Baptism, a living member of Christ, and 
'* is spiritvally born again, or from above, that the dogma is reprobated 
•* as opposed to Scripture, to the mind and will of God, and as the leading 
" source of spiritual disaster and misery in the present day." 

In agreement with these modem statements is that of Bishop Bradford, 
more than a century ago, in his " Discourse on Baptismal and Spiritual 
Regeneration," (No. 23 on the list of the S.P.C.K.,) who speaks thus on 
the subject : " Now the account of this I take to be very plain and easy, 
" from the way of speaking familiar among the Jews. We are told by 
" their authentic writers, that it was their custom to admit proselytes from 
" among the heathen, not only by circumcising the males, but also by 
" baptizing both males and females ; and that they were used to say, 
" when persons were so baptized and proselyted, they resembled such as 
" were new born : they entered into a new state, were admitted to new 
" relations, were obliged to live new lives, and to govern themselves by 
" new laws and customs." And hence it came to pass that " whosoever 
was admitted into the Christian church by baptism," was likewise regarded 
as '* being horn again in the same manner as proselytes used to be among 
the Jews." {pp, 8, 9.) And on St. Matthew xxviii. 19, the bishop re- 
marks : " This was the method in which they were to disciple all nations, 
** to receive them into the number of disciples by baptism, and thereby to 
" oblige them to yield obedience to all the precepts of our Saviour." 
{p. 10.) Again, he says that the baptized " are bom again, or rege- 
" nerated into a new state ; entered upon new relations, and obliged to 
" lead new lives ; they are admitted into that body of which Jesus Christ 
" is the Head, and in which the Holy Spirit dwelleth, in order to quicken 
'' and sanctify, to direct and influence all its members, which do not resist 
" and refuse His conduct." (Discourse, p, 14.) " This is Baptismal 
Regeneration,'* &c. ; {p. 14 ;) and he clearly distinguishes it from the 

* After quoting the Westminster Confession, c. xxv., s. 2, it is also here said, *' In 
** this sense, and to this effect, all baptized children are members of Christ, children of 
'* Ood, and partakers of the kingdom of heaven. The like priyilege was common to thfe 
*' Jewish church. The members of it were, in a certain sense, God's people, and the 
" children His children. That, too, was *■ the house and family of God/ To all this, 
** we all subscribe."* 
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" birth of the Spirit," or " spiritual regeueration " ; see pp. 7, 8, 9, 14, 
15, 26, 29, &e. 

And so Gbanoellor Henry Stebbing, in a work dedicated to Archbishop 
Wake in A, D. 1722, argues "that to be *born of water ' signifies the 
" being received or admitted as proselytes to Christ by baptism. And 
'*.... that to be * born of the Spirit ' denotes that love and submission 
<' to Christ wrought in us by the Spirit, which leads to obedience to all 
** His commandments." And that regenerate or bom again '* implies, 1. 
" A state of proselytism to Christ by baptism ; and, 2. A state of con- 
" formity to His doctrine and precepts, which is that which our baptism 
" engages us to.", t. e., a state of true discipleship. And that the word 
" regeneration " sometimes ** peculiarly signifies — that state which we are 
admitted to by our baptism; i. e., the state of proselytism or discipleship "; 
and that " the word regenerate . . • . is sometimes used to denote that 
*' relative state which a man stands in towards God as the disciple of 
*' Jesus Christ : and consequently, thus far, or in this sense, ereiry discaple 
" of Jesus Christ, i. e., every person who has been received as a member 
" of Christ's church by baptism, is regenerate." (Quoted in Rev, W, 
Goode*8 Effects of Infant Baptism, oh, xii,, pp, 475, 476.) 

The learned Commentator Eev. B. Whitby, in his remarks on St. John 
iii. 8, 5, also distinguishes between spiritual regeneration, which he seems 
to limit to the " truly regenerate," and " baptismal regeneration." His 
paraphrase of John iii. 5, is this : " Except a man be bom again of water, 
" and so become one of my disciples by that baptismal regeneration, by 
" which your proselytes are said to become as infants new born, and of 
" the Spirit purifying his heart from all worldly and carnal lusts, and 
** enabling him to live a spiritual life according to my doctrine, be cannot 
" enter iato the kingdom of God, or enjoy the blessings of my kingdom." 
And in his note on Titus iii. 5, he considers that by " the laver of re- 
generation " is to be understood ** that baptism by which Christians, 
" coming then from heathenism, engaged to renounce idolatry, the works 
" of the flesh and of the world, and dedicated themselves to the service of 
" the sacred Trinity, and testified their faith in Christ,"* 

A similar view seems to have been held by other old divines ; such as 
Dr. T. Bray, in a. d. 1699 ; (see Goode, ch. xii., pp. 464—466 ;) and 
Dr. J. Mayer, in 1623, in a work published under royal sanction, wherein 
he clearly distinguishes " a spiritual regeneration " from what he terms 
•' sacramental regeneration." {Goode, ch, x., p. 435.) A somewhat simi- 
lar view was held by Bishop Hopkins of Derry in 1690; {Goode, ch. xii., 
pp, 448 — 452 ;) except that he appears to have used the term " ecclesias- 
tical regeneration," (Goode, pp. 460, 451,) and says that infants " by this 
holy ordinance, are consecrated unto God," &c. (p. 451, and seep. 448.) 

And so in our own day, even Bishop Bethell, (who takes a too high 
view of the effects of Baptism,) yet defines regeneration as " a change 
... i of spiritual state, circumstances, and relations," (p. xxii.,) and in 
one part of his Treatise on the subject thus expresses himself: ** Baptism 
" may be likewise styled Regeneration, or a new birth, in a moral sense, 

* The author of these remarks does not think that Titas iii. 5 refers to Baptism at all. 
It is not ^ the regeneration oi washing,^" but the ^* washing of regeneration.^* 

F 2 
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** because it is that point from whence we contract a solema engagement 
'* to lead new or holy lives, and become new men by promise and profes- 
"sion"; (c. iii. p. 25, note;) for even without sponsorial stipulations 
" every baptized person virtually contracts the engagements which those 
stipulations contain." (c. viii. p. 125. Compare Benson, iii. 50.) Again, 
Bishop Bethell says, that, " The grace conferred in Baptism, .... is not, 
" strictly speaking, a practical change, but a change of state and relative 
" condition, accompanied with an earnest and promise of such spiritual 
" power, as may enable the recipient to continue in this state of salvation, 
" and to carry on that moral and practical change, which this mystical 
** change implies and requires." (xii. p. 216.) 

Again, the Rev. T. K. Arnold, who seems to agree with Bishop Bethell, 
affirms that baptismal regeneration ** does not say to the person, whom it 
asserts to have been regenerated in his baptism, that he is already holy," 
but oidy " pledged to the Almighty to endeavour to become holy " ; though 
he adds, that he has [?] " received a mysterious power " to " enable him 
to became holy ** and to assist his " endeavours " so to do. (Remarks on 
Faber.s. 113, p. 61.) 

Lastly, a Dissenting Periodical thus speaks upon the subject : " There 
** have been clergymen, and there possibly may be some still, whose views 
" of the baptismal change might be regarded as merely amounting to a 
" sort of external or relative regeneration. A child, by its natural birth 
" is bom into the world ; by its baptismal birth, it is born into the Church, 
" it is brought into new relations ; it is connected with a system of exter- 
" nal means ; and constituted a member of a visible society. Nothing more 
" than this change of relation, or this new and added relation, is supposed 
" to take place ; but inasmuch as this brings it into connection with a 
" society, as a part of which it will be placed in contact with the * means 
" of grace,* all the strong and lofty expressions of the Prayer-book may be 
'* justified and used in respect of that circumstance, and as signifying 
" nothing more." (Eclectic Review, October, 1849, pp, 484, 485.) 

A ^ Baptismal Regeneration ** with the Holy Spirit. 

As regards the expression " regenerate with thy Holy Spirit,'* the Rev. 
Dr. J. Baylee, spealang on 1 Corinthians xii. 13^ (which he argues must 
refer to water-baptism, though Acts i. 5 would seem to render the correct- 
ness of that view more than questionable,) argues that it means, ** the 
" Spirit of God (by his lawfully ordained ministers) has baptized you 
" into one body — the visible church — has caused you to be born of water : 
*' and thus we may in an inferior sense, be said to be regenerated with 
"His Holy Spirit." ('Institutions, p. 63.) Dr. Baylee also condudea 
from 1 Corinthians xii. 13, that " there is an economy of spiritual influence 
exerted upon all the baptized " ; (p. 63 ;) that is, a striving of the Spirit 
with their consciences, which differs from His renewing and indwelling 
work: see his Institutions, pp. 69 — 76; and his Prophetic Herald, 
volume i., p. 173 ; with Genesis vi. 3. 

And moreover a most eminent and learned man explains it thus : " Acts 
** affecting us in Providence are not unfrequently ascribed to the Divine 
** Spirit's agency, as well as the internal working on the heart. So Isaiah 
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" Ixiii. 14 — * As a beast goeth down into the valley, the Spirit of the 
'' Lord caused him to rest, so didst thou lead thy people.' And again in 
" such passages as Acts viii. 39 ; Rev. i. 10, where the Spirit of the Lord 
•* is said to catch up a Prophet or Apostle ; or as Psalm civ. 30, where 

•* it is said, * Thou sendest forth thy Spirit, they are created, and 

" thou renewest the face of the earth.' Thus I think that there is nothing 
" in the expression in question in our Baptismal Services necessarily to 
" exclude the sense of a great and gracious state attaching to it ; viz., a 
" change from an uncovenanted state to one of outward covenant relation- 
" ship to God : to which covenant state there is attached, I conceive, 
** invariably, the great privilege of the Spirit of God striving with the 
" conscience." 

Furthermore, Bishop Bradford remarks that Baptism '' is the external 
" sign and seal of the new covenant between God and man, instituted by 
** our Lord himself, whereby we are admitted into the Church of Christ, 
" and entitled to the assistance of the Holy Ghost." {p, 5.) Again that, 
'' as they are dedicated to the Holy Ghost, together with the Father and 
*' the Son, so they have a right to expect and depend upon His assistance, 
" so long as they do not wilfully violate their baptismal covenant." (p. 14.) 
And " thereby being dedicated to the Divine Spirit, placed under His con- 
" duct, and incorporated into that body of which Christ is the Head, and 
" to which His Holy Spirit is communicated, for the imparting spiritual 
" life and vigour to it." (p. 29.)* 

Compare Bishop Hopkins, quoted in Bev. W. Goode's Effects, c. xii. 
p. 448 ; and Bev. E. Bickersteth's Defence of the Baptismal Services, 
p. 18. (Seeleys, 1850.) 

Whether or not these remarks will satisfy a certain lay critic, who has 
unceremoniously charged *• some" of the Clergy with ** straining every 
nerve to show that ' Regeneration ' does not mean Regeneration ; " the 
Author is of course unable to decide. 

%* The Author may here remark, that any persons preferring the use of the term a 
" baptismal regeneration " to that of *' sacramental regeneration," have only to substitute 
the terms "baptismal" and *' baptismally " for "sacramental" and " sacramentally " 
throughout the foregoing remarks 'in chapter vL, section 11, pp. 22—29; taking care to 
define its meaning; viz., that it is an outward and ecclesiastical regeneration, while 
" spiritual regeneration " is an inward and moral regeneration ; since it is not for words, 
but for things that we are to contend. 



APPENDIX D. 

(On Chapter ix., s. 2, p. 89.) 

THE INDISCRIMINATE USE OF THE BUBIAL SERVICE. 

The circumstance that in 1851, a Memorial against the " almost indis- 
criminate use of" the Burial Service, signed by " nearly 4000" Clergy- 

* Archbishop Seeker says that He has " entitled them by baptism to the enlivening 
** influences of the Spirit, and so, as it were, begotten them again into a state, inezpres- 
" sibly happier than their natural one ; a covenant state." XSemum on Confirmation^ 
p. 13.) 
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men of all parties, (including the present Bishops of Lincoln, Sydney, 
Mauritius, Natal, Graham's Town, and *' Moray and Boss", viz. Drs. 
J. Jackson, Barker, Ryan, Colenso, Armstrong, and R. Eden,) was pre- 
sented to the English, Archbishops and Bishops, seems to render it 
desirable that the following view of the case should be here laid before the 
reader : viz.. 

It has been argued that the word *' excommunicate" (not exoommu- 
mcated) in the Rubric prefixed to the Burial Service, taken with its con* 
text — ** unbaptized and excommunicate," i. e», out of communion — would 
seem to exclude from the rites of Christian burial all those persons who, 
having reached the canonical age of sixteen, (see the English 112th 
Canon,) are not partakers of the holy communion, and who thus neglect 
the church's order that *' every parishioner shall communicate at the least 
three times in the year" — ^thetwo sacraments being considered as " gene- 
rally necessary to salvation", (Church Catechism,) and the Burial Service 
appearing to assume the salvation of the persons over whom it is per- 
formed. (See Wheatly, p. 478.) For that the Church, as a corporate 
body, cannot be expected to take cognizance of the secret operations of 
Divine grace, but must require an open and a sacramental evidence of 
them. And that in the two sacraments of Baptism and the Lord's Sup- 
per, there is a profession made of that worship of the eternal Trinity and 
faith in the Lord Christ, which the Athanasian Creed declares to be neces- 
sary to salvation ; a profession of religion, warranting the Church (which 
always deals with its members according to their profession, charitably 
assuming it to be sincere,) in officially recognizing the recipient as a true 
Christian. And that as the prefixed Rubric was only added in 1661-2, it 
would seem to supersede the 68th (English) Canon — ^according to the gene- 
ral axiom laid down by Archdeacon Sharp in his Charge xi., pp. 204-205, 
and Charge xii., p. 212. Hence it is argued, that a minister seems to 
be morally justified — justified in the (Dourt of Conscience, if not in 
the Court of Arches — ^in omitting a certain clause, or certain clauses, 
(should he feel it contrary to his conscience to repeat them in such cases,) 
at the interment of excommunicate" persons — persons who have died out 
of communion with the church ; but particularly so, in extreme cases over 
the remains of " open and notorious evil livers*' who have died out of 
communion with the church."^ For that in the cases of persons who have 
died out of communion with the church — " excommunicate" — ^the Minis- 
ter does not break his engagement to " conform to the Liturgy" and use 
the ** form prescribed in public prayer" (assuming these engagements to 
extend to and to include the occasional " Offices" of the church) by 
omitting a few words, and thus slightly deviating from an occasional 
service of the church, which he has promised to use in its exact form, only in 
those cases which are not excluded by the prefixed Rubric ; which remark 
may be appUed likewise to cases of suicide committed in a state of in- 

• If the Priest admits such persons to the Lord^s Table, in spite of the Rnbric, it is 
virtually an ecclesiastical absolution. (See Bingham's Christian Antiquities, Book zix., 
ch. ii.. II. iii., p. 535 of volume 6.) And after thus (ecclesiastically) ^^foigiving their 
sins '\ of course the Priest has no right to deal with them as if their sins had been ** re- 
tained ", but must treat them as *' forgiven *' i. e., by the Church. 
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sanity^ for which the Rubric makes no allowance, (see Wheatly, pp. 
462-3,) while yet the seryice is usually performed. And that as some 
portions of the Marriage Service are very frequently omitted ad libitum by 
many Bishops and Clergymen for no sufficient reason at all beyond the 
gratification of private taste or caprice, much moee may a very few words 
of the Burial Service be (at least) sometimes omitted in cases where their 
use would impose a grievous burden on the consciences of the Clergy, and 
bring a scandal upon the Church itself, and where the Church, apparently, 
never contemplated their use at all. For that the Eev. Wm. Goode, in 
the ** Appendix" to the second edition of his ** Vindication of the De- 
fence of the 39 Articles*', (Hatchard, 1849,) at pp. 5 — 9, quotes from a 
work of Archdeacon Sparke, pubUshed ** by pubUc authority" in 1607, 
and " allowed" by the very King and Primate who enacted the subscrip- 
tion to the English 36th Canon in 1604, which touches upon this subject. 
Dr. Sparke there argues that in the case of such as *' lived and died most 
profanely" it never was the intent of ** the authorisers of" the Prayer- 
book to bind ministers to utter all the words of the Service over their 
remains. (But Dr. Sparke adds a caution against '* the rashness and 
indiscretion of some ministers" in their omissions, and seems to refer to a 
few rare and extreme oases only.) 

The above remarks in this Appendix are selected from remarks upon the 
subject in the Christian Guardian for August, 1850, pp. 371, 372 ; De- 
cember 1851, p. 552; and April, 1852, p. 164 : (i. e., Nos. 8, 24, and 
28, published by Seeley, Jackson, and Halliday :) and from the Church 
and State Gazette, No. 592, 17th June 1853, p. 574. 

Hence the Author has heard of some Clergymen thus ** taking the law 
into their own hands"; and,tmder certain circumstances, quietly and 
unostentatiously omitting a few words. Thus some omit the words " for 
that it hath pleased thee to deliver this our brother out of the miseries of 

this sinful world," reading it thus : " We give thee hearty thanks, ; 

beseeching thee," &cc., — and referring the " hearty thanks " to the bless- 
ings prepared for the departed faithful, as described in the preceding 
clause.* Others also omit the clause, " as our hope is this our brother 
doth." Some, it is thought, have gone further still, and have passed on 
at once from the precatory sentences at the grave to Revelation xiv. 13 — 
omitting the entire passage, " Forasmuch as it hath pleased &c. all things 
imto himself." 

But although the learned Joseph Bingham in his " French Church's 
Apology for the Church of England ", Book iii., ch. xiii., Works, volume 9, 
pp. 206 — 208, considers that the omission of such passages is lawful, 
justifiable, and desirable, yet it must be remembered that a Minister who 
so omits them does so at all hazards, and on his own responsibility. A 
clergyman in the diocese of Exeter was " suspended ", about twelve years 
ago, for omitting the words " as our hope is this our brother doth " at 
the funeral of a person supposed to have died in a state of intoxication. 
The omission of the words *' for that it hath pleased thee to deliver this 
our brother out of the miseries of this sinful world ", might not, however, 

* Some hftTd altered the clauM to, '' if it hath pleased thee," &c. 
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cause such offence to the friends of the deceased P For it is not often that 
they, at all events, appear to be ''heartily thankful" for the deliverance 
by Death *' out of the miseries of this sinM world " ? Especially during 
the prevalence of any raging epidemic, or after a sanguinary battle ? In- 
deed, the death of the ungodly might surely be better described as the 
taking them away from the pleasm'es of this sinful world ? (Hebrews xi. 
26.) and might rather be deplored as the cutting them off from all further 
room for repentance, and all further hope of mercy P To such ** the king 
of terrors'^ comes not for their deliverance, but for their destruction P 
For an escape fipom danger is known, by the universal consent of man- 
kind, to imply an entrance into security. We congratulate a debtor when 
he is released from prison, becausehe is at liberty ; but suppose him trans- 
ferred from comparatively mild treatment to the galleys for life P 



APPENDIX E. 
(On Chapter zi., n, 1, 2, a, pp. 43, 46, 46.) 

THE POWER OF ABSOLUTION, AND 
AURICULAE CONFESSION. 

CITATIONS FBOM EMINENT DIVINES, IN 8UPP0BT OF THE FOBGIVINO VIEW OF 
THE FOWEK OF ABSOLUTION.* 

On the words, " Eeceive the Holy Ghost," Archbishop Seeker, in his 
«* Address to Candidates for Orders," observes : " They also express, in 
'* the second place, our earnest request to the Father of mercies, that you 
" may, at all times, enjoy such proportions, both of the gifts and graces 
" of the Spirit, as will be needful for you." And on the words, "whose 
sins thou dost forgive," &c., he says : '* when we use them, they give 

*' you secondly, a right of inflicting ecclesiastical censures for a 

" shorter or longer time, and of taking them off ; which, in regard to ex- 
" temal communion, is retaining or forgiving offences. This power, being 
*' bestowed for the edification of the church, must be restrained, not only 
" by general rules of order, but according to the particular exigencies of 
'' circumstances. And our church wishes, with much reason, for circum- 
" stances more favourable for the exertion of it. (Oihce of Commination.) 
" But how little soever exerted, the power is inherent in the office of 
" priesthood. And, though we are no more infallible in our proceedings 
" and sentences, than temporal judges are in theirs, yet our acts, as well 
<< as theirs, are to be respected, as done by competent authority. And if 
" they are done on good grounds also, * whatever we shall bind or loose 
** on earth shall be bound or loosed in heaven.' (Matt, xviii. 18.) Nor 

* Of these ArchbiBhop Seeker, Bishop Jewell, Hooker, and Bishop Mant, adopt the 
twofold view, including the dedarative ministry of the word of God in the commission. 
The Author has not here quoted that portion of their Btatement8.~-The Author does not 
consider our Saviour *8 words in John xx. 22, 23, in their original and proper sense, to 
have the remotest reference to the ordinary duties of Christian Ministers generally ; no 
more so indeed than Mark xvi. 17, 18, has ; they are used only in an ctccommodaied sense. 
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** will other proofs of repentance be sufficient in the sight of God, if sub- 
*' mission to the discipline of the church of Christ, when it hath been 
^* offended, and requires due satisfaction, be obstinately refused, either 
** from haughtiness or negligence." (See Bishop Manfa Prayer-Book^ 
p. 815.) 

** We say, that the power of loosing consists in this, that the minister 

" reconciles, restores, and receives into the congregation and unity 

'* of the faithful, those penitents, who, by any grievous scandal or known 
" and public offence, have offended the minds of their brethren, and, in a 
'' sort alienated and separated themselves from the common society of the 
" church and the body of Christ. And we say the minister doth exercise 

'' the power of binding or shutting, when he excludeth out of the 

" bosom of the church, those that are publicly excommunicated ;" Sec. 
(Bishop JewelV 8 Apology, ch, ii. s. 8.) 

" Concerning right in sacred and divine mysteries, whereof through sin 
** we were made unworthy, as the power of the church did before effec- 
** tually bind and retain us from access unto them, so upon our apparent 
*' repentance it truly restoreth our liberty, looseth the chains wherewith 
*' we were tied, remitteth all whatsoever is past, and accepteth us no less, 
** returned, than if we never had gone astray.** (Hooker, book vi., ch. 
6, 8. 5.) 

*' The power of the keys, of binding and loosing, of remitting and re- 
" taining sins ; that is, the spiritual authority we are intrusted with in 
*' the administration of the sacraments, which no human laws can destroy 
** or deprive us of." (Archdeacon Sharp's Charges, No, iii., a.d. 1734, 
p. 45.) . 

" The power of the remission and retention of sins, conferred by our 
*' Lord, after His resurrection, upon the apostles in general, and trans- 
" mitted through them to the perpetual succession of the priesthood. This 
" is the discretionary power lodged in the priesthood of dispensing the 
*' sacraments, and of granting to the penitent and of refusing to the obdu- 

" rate the benefit and comfort of absolution It is exercised now by 

" every priest, when he administers or withholds the sacraments of baptism 
" and the Lord's supper, or, upon just grounds, pronounces or refuses to 
'' pronounce upon any individual the sentence of absolution." (Bishop 
Horsley's Sermons, No. xiii. p. 159.) 

" Any society of men can forgive offences against that society ; and the 
** church can authorise its ministers to forgive offences against the church. 
'* Every society has a power of making regulations and by-laws for its own 
'* good government ; and any member of it who breaks these offends 
** against the society. They have, in that case, a power of excluding him 
*' from the society, and, upon his submission, receiving him back again. 
" Besides, in the church, those who set a bad example by their ill lives, 
" * offend ' (cause to stumble in their Christian walk) the * weak brethren,* 
" and bring discredit on the Gospel. They should, therefore, be discoun- 
" tenanced, as far as possible ; and, as long as they persist in their wick- 
" edness. Christians should show their disapprobation of them by avoiding 
*• their company. Nor should men be encouraged to pretend to be Chris- 
" tians by coming to the Lord's table, who show manifestly in their lives 
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'' that they have no regard to Christ's laws. On the other hand, when 
^' such persons profess and appear to repent, we should ' oonfirm our love 
" towards them,' and treat them as our brethren in Christ. But forgiving 
" sins 08 against men, is not forgiving them as against God, , . . Christ's 
" authorizing Christians, then, thus to forgive or retain sins, would be, in 

•* fact, making Christians into the society we call a church And 

** in this view — as respects offences against Christian communities — Paul 
*' speaks, (2 Cor, ii.) of the church qs forgiving a person who had offended 
" them by his scandalous behaviour. The forgiveness, there spoken of, 
•' plainly consisted in the other members receiving him again to com- 
" munion, and treating him again as a brother. But besides exclusion 
*' from the church, the apostle seems to have threatened him with some 
** miraculous punishment, such as the apostles sometimes inflicted, by the 
" super-natural powers given to them, upon offenders. He had declared 
" that he himself had, as if he were present, judged such an one ; and 
" desired the Corinthians, in execution of that judgment, when they were 
** gathered together, ' with his spirit,' with the power of our Lord Jesus 
" Christ, to deliver such an one unto Satan, for the destruction of the flesh, 
" (I Cor. V. 3, 4.) Now, on hearing of his repentance, the apostle remits 
'* that punishment, and says : ** To whom ye forgive anything, I forgive it 
*' also, " f Archbishop Whately's Cautions for the Times, No, iii. pp, 40, 
41.) ** If our Church had really meant to teach that her presbytery had 
*' the power of remitting or retaining sins as against God, is it credible 
" that, when our Beformers retained the old form of ordaining priests, 
** * whose sins thou dost forgive they are forgiven ; and whose sins thou 
" dost retain they are retained : • they should have explained them by this 
" addition, * And be thou a faithful dispenser of the word of God, and of 
" His holy sacraments*. ... Is it not manifest that our Beformers have 
'* here distinctly explained what privilege they thought to be conveyed by 
*' those words of Christ,—" &c.? (No. ix. p, 154.) 

And upon the absolution of the siek. Archbishop Seeker considers that 
" this absolution " was most probably intended '' only to set persons free 
" from any ecclesiastical censures, which they might have incurred ; an 
** indulgence, granted in every age of the church to such as were danger- 
" ously ill, on their humble request ; but which is no more pretended to 
*' make a change in their eternal state, than a pardon from the king is." 
(See Bishop Manfs Prayer-book, p, 478.) 

See also the speech of the Rev. John Venn in '' The Hereford Discus- 
sion" of 1844, pp. 68, 97, who takes this view of the ecclesiastical for- 
giveness of sin. Mr; Venn observes : " If he [i. e„ the sick man] had 
" been then revealing to me a history of iniquity — ^if, by his own mouth, 
** he had been confessing that he had lived in all manner of sin secretly — 
'* I should still fed that, under the circumstances of the case, as he was a 
" dying man, and as he appeared truly penitent, and made the confession 
" of his own accord, 1 should be justified then, if, in the name of God, I 
" discharged my duty as a minister of the church, and administered to 
" him the holy sacrament, and treated him in aU respects as being in com- 
" munion with the church," &c. (p. 70.) 
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The Bev. J. B, Marsden, in his three '* Sermons on the Church ", 
(Hmiilt&Hy Aiams, 8f Co., 1855,) also ably discusses this Absohition. He 
says : '' Sins may be of two kinds : there are sins against God and sins 
'' against the church. ' If one man sin against another^ the judge shall 
" judge him, but if a man sin against the Lord, who shall intreat for him?' 
" A man may sin then against the Lord, or he may sin against his brother, 
" or against a number of his brethren. To which of these classes of sins 
" does the Absolution we have read refer ; or, does it comprehend them 
" both P I answer that it refers exclusively to sins against man, and not 
" to sins against Grod. I answer, that it is an absolution from church 
" censures, and not from the wrath of God." (No. iii. p. 38. Mr. Mars- 
den then ably argues from the 67th Canon, that while the ignorant non- 
preaching clergy were required to use the Office containing this Absolution, 
the clergy who were competent to preach were not required to use it at all. 
And he adds : " Can you really believe that our Reformers [*] committed 
" the forgiveness of sins — as a matter of inferior concern — ^to the igno- 
" rant minister ; while they left the wiser and holier man, the preacher 
" of God's word, at liberty to please himself ? It seems monstrous 1 But 
" if you suppose, with me, that the absolution from all his sins means 
** nothing more than a release from all his sins against the church ; that 
" is to say, a declaration of the church's pardon, fiiU and free, for all and 
*' every sin committed against it, and against its members, then I see no 
** difficulty. The minister, though no preacher, was the parish minifiter ; 
** he knew the sick man, who was one of his parishioners ; he knew the 
'* circumstances of his offence, and all its aggravati(His ; and therefore it 
** was fitting that he should pronounce the absolution and restore tlie 
" penitent to the communion of his own congregation. The preacher 
" traveUed from place to place, to do the work of an evangelist, and might 
*• know nothing of the dying man he was called to visit. Or, if the sick 
** man were his own parishioner, there was no virtue in this set form of 
" words ; he was a wise man ; he was apt to teach ; it was enough that 
" he should tell the penitent, in whatever words he chose, as most suited 
" for the occasion, that while God forgave him if he repented of his sins 
** and believed on the Lord Jesus, so the church on earth received him, by 
'' his ministry, back into its communion ; or that he conveyed to him with 
** authority the assurance of his brother's pardon for sins committed 
** against — ^it might be some other — man." (pp. 89,40.) And then 
speaking of the Collect following the act of absolution, Mr. Marsden re- 
marks that " if the sick man has just received pardon for all his sins, both 
** against God and against the church, thanksgiving would be more appro- 
" priate" — i. e., than that prayer for pardon. The absolving priest (i. e^ 
presbyter) " has done all he could ; he has ' loosed him ' on earth from 
'• the bonds of church censure ; there is something that he cannot do ; 
** he cannot pardon sin against a holy God. But still he can pray for 
" the penitent." (p, 40.) 

" It may be said even of the judges of the land, that whatsoever person 
" they release is released, and whomsoever they condemn is punished, 

[* The CanoDB were not, however, drawn up in their present form until a.d. 1604.] 
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" yet they have no power to act arbitrarily in their decrees ; nor was it 
" ever conceived that^ if they should condemn a person, who was noto- 
'' rioosly innocent, or acquit one, who was regularly found guilty^ their 
** sentence would be ratified by the king, whose name and authority they 
" bear. But, when the judges pass sentence according to the law, it is 
" decisive.** (Rev, E, G. Marshes University Sermons, vi. p. 95.) 

COMPARATIVB VIBW OF THB TBACUINO OF THB VARIOUS BN0LI8H PRAYBR-BOOKS ON 

^ CONFB68ION AND ABSOLUTION**, AND THBIB INCRBAfilNOLY 

PR0TB8TANT CHARACTBR. 

(See Rev. W. Eeeling's Litnrgiffi Britannics, pp. 179, 197, 316, 317.) 



Prayer-book of 1549. 

** And if there be any of yon whose con- 
science is troubled and grieved in any thing 
lacking comfort or counsel, let him come to 
me, or to some other discreet and learned 
priest, taught in the law of Ood, and confess 
and open his sin and grief secretly, that he 
may receive such ghostly counsel, advice, 
imd comfort, that his conscience may be re- 
lieved, and that of us (as of the ministers of 
God and of the church) he may receive com- 
fort and absolution, to the satis&ction of his 
mind, and avoiding of all scruple and doubt- 
fulness ; requiring such as shall be satisfied 
with a general confession, not to be offended 
with them that do use, to their further satis- 



fvinff, the auricular and secret confession to 
tne Priest; nor those also which think need- 
ful or convenient, for the quietness of their 
own consciences, particularly to open their 
sins to the Priest, to be offended with them 
that are satisfied with their humble confession 
to God, and the general confession to the 
Church/* &c. 



Pmyw-ftoofc* 0/1552, | PreHsnt Praytr-itook 
1559,* and 1604. | <2/'1662. 

** if there be any of you, 

which by the means I who oy this means 
aforesaid | 

cannot quiet his own 
conscience, | conscience herein, 

but requireth further comfort or 
counsel, then let | counsel, let 
him come to me, or 
|to 
some other discreet and learned 
Minister of God's word, and open his 



grief, that he may [ grief; that by the 
receive such ghostly ministry of God's 
counsel, advice, and holjr word he ma^ 
comfort, as his con- receive the benefit 
science may be re- of absolution, to- 
lieved; and that by gether with ghostly 
the ministry of God's counsel and advice, 
word he may receive 
comfort, and the be- 
nefit of absolution. 

to the quieting ot his conscience, and 
avoiding of allscruple and doubtfulness.** 
^ Here shall the sick person 
make a special confession, make a special con- be moved to make 

fession, a special confession 

of his sins, 
if he feel his conscience troubled with any weighty matter. 
After which Confession, the Priest shall absolve 



him after this form ; and the same form of I 
absolution shall be used in all private con- f 
fessions." 



him after this sort.'' 



him (if he humbly 
and heartily desire 
it) after this sort," 



^ * In 1562, the second book of Homilies as approved by the 35th Article, was sanc- 
tioned by Convocation ; and in the Homily on Repentance, Part ii., pp. 478—481, the 
practice of ** auricular confession " is expressly conaemned. 



THE END. 



[l. sbblbt, prxntbr. 
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